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To the rightworſhipfuls,Sir 


Frauncis Iobſon Knight, Licuctenaunt 
of the Toure, Sir Henrie Neuell 
Mug 1ht,and M. Pellam Lienete- 
naunt ot the Ordinaunce, 
geue thele, 


Dur worſhips re- 
25 quett was vpon Sunday 
7 aal, as q came from the 

Cyurche, to know my ly⸗ 
a 7 ing of M. Goughes Ser⸗ 
mon. UWherunto Janlwered:that J was 
very lothe to finde any faulte with the 
ſayings oꝛ dwings of any man, being al⸗ 
ready in trouble as pou knowe , Pou re⸗ 
plied and ſayd: that J was not able to 
find fault, where no fault was. J had the 
no leiſure to make any further anſwer, 
you departing home wardes, and J to my 
pꝛiſon. But now conſidering wyth my 
ſelf , à might ſeeme vnto you a greater 
offeder in holding my peace, than in ſpeas 
king my mind: when as ſaying nothing 
I might ingender an opinion in vou, that 
Jam obllinate, ſelf willed, and haue no⸗ 
A. ij. thing 


Thepreamble. 
thing to millike but mine owne pꝛoper 
fanſie . Dn the other live, to declare my 
minde, J might ſigniſie vat you the iuſt 
cauſes,and true occaſions, which J baue 
to finde fault withall:not ſo much foz res 
pꝛehending other men, as to ſhew the ne- 
ceſſarp ſtapes of mine owne conſcience: Js 
thought god, vppon pour lycence graun⸗ 
ted and obtepned, to expꝛeſſe by w2yting 
ſome faultie matter of his ſermon, wher⸗ 
by your woꝛſhips might perceiue in the 
reſt, how much fault he 1s wozthp of foꝛ 
ſpeaking, and how litle I deſerue fo2 not | 
lyking of ſo vngodlp pointes of dogrins, 
Deſiring you moſt humbly, fauo2ably to 
interpꝛete theſe my notes of repꝛehen⸗ 
ding his Sermon: that is. to pzoccede of a 
minde, not delirous of contention, but 
deſirous of the truthe:moꝛe ſeeking 
to ſatitfic peur requeſt and de- 
naund, than to miniſter as 
ny cccanon of further 
argument. 


1 That 


at | 


1 Thatitisnot impoſiible 
to keepe (ods commaun- 
dements. 


eM.Fechnam. 


M Aſter Gough in his ſermon among 
+2 other things ſaid:that gods pꝛecepts 
and commaundements giuen to man, be 
ſo burdenous t heauie, as not palſible of 
man to be obſerued. Do taught long be⸗ 
foze him the ane hes and the Valentini. 
ans, deenying fre will which is the ozigi⸗ 
nall of that heriſie. 
V. Goughe. 

Foz the p2ofe of his doctrine he bzought 
a familiar example: likemng almgzhuc 
God and us, to a tather and his htle lonne: 
who being commaunded of [1s father to 
go and fetch a great lumpe of leade, farre 
aboue his power, weighing a hundred or 
two hundred weight, & not able to bring 
it, yet making a profer: the father accep- 
teth his good will, and ſo alloweth the 
thing to be done,which otherwiſe was and 
is mpolsible. 


A. ij. A. Fecks 


Mak. 17. 


t. Iohn. 3. 


Rom. 2. 


Luk. 1. 


Aſſertions and Obiections 
A. Fecknam. 

Contrarie to this doctrine is our ſauioʒ 
Chꝛiſte, where he willeth vs to take his 
poke vpõ vs, becauſe it is light: / ite u- 
gi me ſuper vos iugi enim mcum ſuaue eſt, 
& onus meu leue. Take wy poke vp6 you, 
fo2 my poke is ſweet, 4 my burden light. 
Ik it be a light burden, P. Goughs heauy 
exãple hath not a penpwoꝛth ok god lkil. 

SD. John to this effect ſapth: d mãda- 
ta eius graua non ſunte his tõmãdements 
be not heauie. 3f they be not heauie, they 
be farre vnlike P. Goughs lumpe of lead 
impoſſible to be taken vp and remoued. 
S. Paul in rebuking theſe idle herers of 
p law, which ſay, tbey can hear it, but not 
do it, x fulfil it: wzitcth. {Vs aud: ores legrs 
*/t1 gut apud den,ſed fattores leg is iuſtifica- 
bhutur. Foz not yp heaters cf p law, be iuſt 
W god, but p doers ſhalbe tultified, zt thei 
dop law, then it map be don, the it is pol⸗ 
fible, $6 eſſe ad poſſ. is à god argument, 

They do the woꝛkes of the law, ther⸗ 
fo:e they map bee done. 

The Euigelift . Luke of theſe doers 
ofthe law bzingeth a full example, wei 
ting thus of Z acharie and Elizabeth. 

Erant amb mts ante Deu, incedentes in 
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of M.Fecknam. 
omnibus madatis er iuſtificationibꝰ dñi ſme 
I qutcrela:p̊ is. They were both iuſt befoze 
god, walking in al p comandements x iu⸗ 
ä ſtificatios of p lozd, without blame. It l. 
Luke had þ ſpirite of truthe, when beſaid 
vᷣ theſe two walked in al y comademfts: 
the P. Oough by his denial 4 im poſſibili⸗ 
tie put therof,muſt neede haue theſpir ite 
| oferrour 4 leing. S. John ſapth. SA dicit 
| ſe noſſe deũ, et madata eius no cuſtodus, men- 
Aax eſt He 5ᷣ ſapth he knoweth God x ke- 
peth not his commaundements, is a lier. oha. 2. 
S. lerome Wziting of theſe teachers, 
whiche ſay that it is impoſſible to keepe 
the law, hath theſe woꝛds. Execrumsr coris 
* | blaiþemia q dicut ampoſubile aliquid homis i To, 4. 
14 ö 4 deo pᷣcepi a eſte: & madata ei 10 a ſingulis letonymus 
1 | ſed ab omnib* in comunt poſoe ſertari, p;̃ is. in expoſit. 
lee deteſt their blaſphemy,which ſay, v mbo a 
god hath cõmaunded man to do any thing rer | 
| lmpoſſible ; andy the cõmaundements of n es 
god may be kept, not ofeuery one inpar-,, b. . 
ticular, but of all in generall. Ye witnel⸗ K.;. 

= ſeth,» gods cõmandements map be obſer⸗ Tom. 2. 
rs | ued, of euery one in particular: andy god 
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comadeth nothing impoſſible:foz hedetes 
eth p cdtrary doctrin, x calleth it blaſphe 
in mp, therkoze I haue litle cauſe to like it. 
s A. ij. S. Auſten 


Tom o. 


Auguſtinus ſayeth; Des neg, impoſſibiis altqiud put ait 
Sermon. 6 i. impcrare gut it ins rit nec an. tat ut eſt 
de tempore. hominem, pro co quo non potuit Vitare qua 


Aſſertions and Obiections 
S. Auſten likewiſe to the ſame ende 


pius eſt that is. God neither could com⸗ 
maund any thing y is impolſible, bicauſe 
he is not iuſt:neither wil he conde nme a⸗ 
ny mã, foꝛ that which he could not auoid, 
bicauſe he is merciful, 

The contrarp whereof to maintaine, 
doth blaſphemoudp argue God, both of | 
iniuſtice and impietie: when he cõmaun⸗ 
deth vs to do that which B.Gorgh lapth | 
is impoſſible:andcondemneth vs foz that 
which he ſaith we could not auotd, 


2 That the holy Angels and 


Saints of heauen may heare 
our Prayers. 


M Aſter Gough went foꝛ ward, x toke 
occaſion to impugne al pꝛaper, inuo- 
tation, interceſſion made vnto Saints, 
calling it a dincliſh Doctrine. So did long 
befoze him Vigilantius the hereticke, a- 
geinſt whome doth wzite & lerom. 
A. Gonghe. 
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of M.Fecknam, - 


eM.Goughe. 

To maintepne his erroz, he made this 
pꝛopoſition: that beſide God no Angell, 
no Spirit no Saint in heaucn, doth knowe 
what is done here vppon the carthe, tou- 
ching our internall or externall petitions. 
And then ſayth hee what a madneſſe is it 
to pray vnto thoſe, which canot heare vs? 

M.Fecknam. 

To this opinion is cleane repugnant 
the ſaping of our Sauiour Chzylt, when 
he teacheth that moze toy ſhal be in hea⸗ 
uen befoze the Angels of God, vppon one 
ſinner dwing penance, than vpon nineties 
and nine iuſt me, which need no penaũce. 
But Angels can haue no iope of 5ᷣ thing 
which they do not knowe: neither ik they 
bo knowe our penaunce,ſhall they be ig⸗ 
noꝛant of our petitions, Therefoze wa 
be not mad in pzaying vnto them, but 
they be moꝛe than mad whiche make thẽ 
ſo ignoꝛant, as it they in heauen knewe 
no mo2e what is done in earth: than we 
in earth know what is done in heauen. 

This alſo is refelled by the ſaying of 
the Angel Kaphael vnts Tobis: © n- 
do orabas cum lac hrimis, & ſepeliebas mor- 
A. v. tu - 


— — _ 


rob. 13. 


Mu. 3 2- 


4-Reg. 6. 


Aſſertions and Obiections 
tuot, & derelinquebas prandium tuum, & 
mortuos abſconde bas per diem in domo tua, 


& notte ſepeliebas eos, ego obtuli orationem 


tuam domino. that is: Whe thou pꝛayedſt 
with teares, and buriedft the dead, and 
foʒſokeſt thy dynner, and hiddeſt by the 


dape dead folkes in thy houſe, and buri⸗ 


edft the in the night, I did offer thy pzay- 
er vnto the Lozde . All theſe things the 
Angell Kaphaell did know. when Tobie 
thought leaſt thereof, And what: ſhal we 
aduenture to ſaye, that the ſame Angell 
knewe it onely 2 And affirme that no o⸗ 
ther Angel doth know the like: oꝛ ſhall p 
Angels know it x not p glo2ified ſainctes 
of God, when he pzomileth of the that in 
the reſurrection they thalbe like Angels? 

Here we map ſc, y God doth not kepe 
d lecrets of me (thꝛough diſtace ol place) 
onely vnto himſelfe, as M. Goughe tea⸗ 
cheth, but doth alſo reuele them vnto his 
treaturs how far ꝭ how much it pleaſeth 
him. as we readof p pꝛophet Elileus in y 
4. boke of the kings, which knew al y ſes 
trets of p king of S, done in his pꝛiuie 
chaber, ⁊ diſcloſed thẽ to p king of Vel. 
Foz h king of Si mildouting left ſoms 
one 


— 
rr 


of M. Feclenam. 6 
one about him had bew2ayed his ſecrets, 
a ſeruat of his made an wer: /Vequaqua 
dome mi rex: ſed & liſeus qui pro hela eſt in 
fuel indicat reg. {ſraelomniz verba que lo 
quut us fuers in coclaut tuo : that is, not ſo 
my leedge king, but Eliſeus the Pzophets 
which is in //-4c doth tel p king of „Vell 
euer woꝛd which thou halt ſpoke in thy 
ſecret chamber, S. Luke alſo doth make 
mentis in d Aces, how Peter knew y (e- , , 
cret thoughts of Ananias going about ta 
doceyue him in y pzile of y feld which he 
had ſold,ſaying vnto him: Anania, quare 
poſuiſti in cor de tus bac re Anaànias why 
haſt thou put this thing in thy hart? that 
is, why haſt thou thought with thy ſelfe, 
thus to decepue almightie god? ther ex⸗ 
amples J could bzing , but Jleaue them 
fo; bzeuitics ſake , making this a plaine 
conſequent 5 if god wold reuele vnto his 
ſeruaunts here vpon earth, ſuch ſecret ins 
telligence without any derogatio of his 
diuine power & knowledge. much moꝛe 
will he reuele vato his ſaints in heauen, 
far moze ample intelligt̃ce, both of cele⸗ 
ſtial x terreſtrial things without any de⸗ 
rogatio of his diuine power knowlege. 

Che 
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Tom. 5 An. 
de Ciuitate Wont to make, ſaping: S. Prophetæ, non- 
Dei. lib. 2 ©. dum facla noſſe potuerant, ner hoc quod erat 


Cap 22. 


Eſai. 63. 


Aſſertions and Obiections 
The like Argumente S. Auſten was 


Deus quantulumcung, erat in eorum mor 
talum mentibus : quomodo immortales ſan- 
ft, iam fatta tunc neſcient cum erit Deus 
omnia in omnibus: that is: If the Pꝛo⸗ 
phetes could knowe things befoꝛe they 
were done, by this that God was, (howe 
much ſoeuer he was) in the minds of the 
as yet being moztall : how ſhall they not 
know then,things that be done alreadie, 
being immoꝛtall Saints, when GOD 
ſwalber in them all in all ? 
A. Goughe. 

P. Goughe to pꝛoue that no Sainte 
being dead cã heare vs, alleadged the ſay- 
ing of p Pꝛophet Iſai, where he ſpeaketh 
in the perſon of the people on this wyle: 
Tu enim pater noiter , Abraham neſciuit 
nos, & Iſrael ignorauit nos: Thou O God 
art our Father, Abraham hath not known 
vs, and Iſraell hath bin ignorant of vs. 
That is (fayth M. Goughe)now atter thei 
be dead, they haue no manner of know- 
ledge of vs, but be clean ignorãt of things 


done here vppon the earth. 
e/H Fechuam 
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of M. Fecknam. 7 


8 e M.Fecknam. 
— But S. Ierome hath an other interpꝛe⸗ 
r tation, which J think J may pzeferre bes 
s foꝛe M. Ooughes ſaping: Avraham neſci- 
uit nos, id eſt, Abraham non agnouit nos pro 
filys. Abzaham hath not knowen vs, 
that 1s, Abzaham hath not alowed, oz 
acknowledged vs foz his childzen. And 
wp: te oſfendim us, bycauſe we haue 
* offcnded ther, ſapth S lerom, he ſayth not, 
N quia eAbraham & i ael mortui ſunt : bys 
* cauſe Abzaham and Iſraell be dead: as 
ik therby they could haue nologer knows 
ledge of them. To this ſenſe of Jſaies 
wo2des, oure Sauiour Chꝛiſte ſapthin 
Matthew to thoſe that vaunted themſel⸗ 
ues that they had caſte out Diuels in his 
name and done miracles in his name, 
Numquam nous vos, Incuer knewe you, 
Likewyſe to the foliſh Uirgines, Von zit. 25. 
041 Vos, Fknowe pou not. Not that any 
ignozance ſhould be in Choitte, oꝛ lack of 
knowledge: but he meaneth. that he ne⸗ 
uer knew them foꝛ his, he neuer accepted 
them, he neuer appꝛoued them. A comon 
a phꝛaſe of ſpeache, when the Father will 
ſap vnto the leude ſonne: out of my ſight 
4 
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Aſſertions and Obiections 


J knowe ther not: that is I take ther not 
foʒ myne. 
— * If this will not ſatiſfye P. Goughe, 
3 let hin heare Sainct Auſten, who ſhew⸗ 
3 eth vppon accaſion of this place, in what 
Cap.1s, manner the Saindes do heare vs: Kerr 
ammam, mgut ,potentiam , Martyres vi- | 
norum rebus inter ſunt: quomũã defuncti, per | 
naturam propriam, vinorum rebu intere ße 
non poſſunt that is: By diuine power, 
the Partyzes are here pꝛeſent, in the do- 
ings of thoſe that bee a liue: Foz being 
dead, by their owne pꝛoper nature, to bee 
pꝛeſent in the doings of thoſe that bee a 
liue,they can not. 
Tom . To this doctcine he is conſtant in mas 
—_— ny places, bat J will recite onely two, 
\| 3 the one in his Trades vpon John, where 
0 he ſpeaketh of holy Partyzes and thoſe 
that dyed foꝛ the name of Chzyfte: J 
quippe ad wſam menſam , non ſic cos com- 
memoramus , quemadmodum aiios qui in 
pace requreſcunt : vr etiam pro eis oremus, 
ſed magis vt orent ipſi pro nobis: that is, 
| Therefoze at the table (meaning at the 
1 Altare) we do not ſo remember the mar⸗ 
tyzes, as we do remember other that — | 
re 
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of M.Fecknam. 
reſt in peate: that wer ſhould pꝛaye like⸗ 


wiſe foz them, but rather that they ſhold 
pꝛape foz vs. double teſtimonie to cons 


firme both the inuocation of Saints, and 


pꝛaping foꝛ the dead, 

The other place is in his boke De 
Bapt ſino contra Donat:#t : Mhere he in⸗ 
uocateth the helpe of S. Cyprian beyng 
dead, ſaping: Beat as Cyprianus adumet nos 
orationibus ſuis, vt donante Domino, quan- 
tum poſſumus bona eius imitemur : that is, 
Holy Cyprian, let him helpe vs with his 
pꝛapers, that oure Lozde grauntmg, 
wee map follow his god wozks as much 
as wee may, 

To this doctrine commeth Gregorie 
Nazianzene, Sainte Jeromes Maiſter, 
where be innocateth thehelpe of Sainte 
Baſil ſaying: T * 0 Baſili, ex alto nos reſpi- 
ce: Et carnis ſtimulum aut tuis ſifte preti- 
bus, aut fortit er nos ferre, ora. Thou O Ba- 
ſill, loke vppon vs from heauen aboue: 
And with thy pꝛapers, eyther ceaſe this 
pꝛicke of the fleaſhe : Oz elſe pꝛape, that 
wer maye firongly beare it and ouer- 
come it, 


7 


* 


Tem. 7. 

Aug. de bap. 
cont, Donat. 
lib. 7.Cap.Is 


Gregor. Na · 
Zian.an Mes 


lib. Eplit.in 


Ieton. in E 
pith. Paul x. 
Chriſlol Ho- 
mil. 66. ad 


popul. Anti. 
Tom 5. 


Tom 6.Au. 
de Heel. 
Hzic.5 4. 


Orig. lib. in 
B lob. n fin. 


Aſſertions and Obiections 


Now, if P. Ooughe will terme theſe 
graue Fathers, and ſo holy men : like as 
other moe, Origen calling vppon Job, S. 


Ser. de laudi ELplirem calling vpon the marty2s, >. le- 
bus Marty. rome calling vppon the famoule woman 
Paula, and S. Cinfoltome commending 


the Cmperour fo2 frequenting the Par⸗ 
tyꝛs tombes,and pzaying vnto them: Af 
he will call them all mad men, folifhe 
men, popiſh and ſuperſtitions 3dolaters:; 
In Gods name, let him do ſo: 4 bad leuer 
haue a dꝛagm of their ſuperſtition, than 


a great lump of leade of M. Ooughes in⸗ 


tcaritic, 


3 That oncly fayth duoth 
not iufliſie. 


N A Aiſter Goughe likewyſe- in fewe 

woꝛds would vehemently haue per- 
ſuaded,like as other heretofoꝛe bim, that 
ſole fayth,o2 onely fayth doth iuſtiſie vs. 
So did long agoe teache Eunomius of 
that fayth whiche he pꝛofeſſed, as S. Au- 
{ten reciteth in his. Tome de Herel!, 
A1.G onghe 
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A. Goughe, 


To confirme his cpinis out of the ſcri⸗ 
pture,he bzought the ſaping of the apoltle: 
Arbitramur mitificars per fidem hamwmem, 
ſme operibus legis. We thinke or determine 
that a man is iuſtified by fayth without the 

works of the law : concluding by this teſti- 
monie of S. Paule, that works. doin no ma- 
ner of wile uſtific vs: not only thoſe which 
goe before faith, but alſo thole whiche doo 
follow faith. For touching any iuſtiſication 


by works, he maketh the ike condition of 
chem both. 


A. Fet nam. 


Firſt, I maruell that Paiſter Goughe 
will allowe this terme onelp, when it is 
not exppeſſed in Canonicall Scripture, 
Next J am ſure, that there is nothing e⸗ 
quiualent vnto it: fo2 fapth without the 
wozkes of the Lawe and fayth onelp, oz 
fayth ſimplie without wo2kez, be not cf 
one like condition. Saint Paule exclu⸗ 
ding woꝛkes ok the law, meancth wozks 
that goe befoze fayth, whiche do not iuſti⸗ 
kye. S James in the Crample of Abꝛa⸗ 
bam, fozbidding that fayth oncly Czou!d 
B. j. 1 


, Fecknam, 9 


Rom. z. 


Tac. 3, 


Tom. 4. 
Auguſt. 
lib. 83. quę· 
ſtion. quel. 
76. 


ertions and Obie&tions 


iuſtifpe, ſpeaketh of wozkes that followe 
faith , which do alſo iuſtifpe: that is, giue 
encreaſe of iuſtice: Abraham pater no- 
ter, nonne ex operibus initHſicatus et, offe- : 
rens Iſaac filium ſuum ſuper altare ? Abzaham 5 
our father, was he not iuſtifped by wozks, 
when he offered his ſonne Jſaac vppon the 
altar? To this effec S Aulten reconcileth 
theſe two Apoſtles, ſaping: Von ſunt con- 
trariæ duorum Apostoloram ſementie, Pauli 
et Jacobi, cum dicit vnus iuſtiſicari hominem 
per fidem ſine operibus : & alius dicit, inauem 
eſſe fidem ſine operibus : quia ille dicit de ope- 
ribus que præcedunt fidem: ite de his, quæ ſe- | 
quuntur fidem: that is: Theſe ſentences of 
the two Apoſtles , Paule and James, be 
not contrarie vnto them ſelues: when the 
one ſapeth, that a man is iuſtifped by 
fapth without wozkes : the other ſapeth 
that faith is vapne x idle, without wozkes; ? 
fc2 Paule ſpeaketh of woꝛkes that goc be⸗ 
foze faith: James ſpeaketh of thoſe that 
followe faith. 


e1.G onghe. 


An other place he bꝛought, to expꝛeſſe by 
Scripture this wozde onely ; That fayth 
one) 


— . e I ESTI 
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onely doth iuſtifye: alledging the ſay ing of 


Chryſt vnto lairus prince of the [ynagoge: Luc. 15. 


Crede tarta,beiceuc only. A place very 1 


applied: as if Chriſte there had {poken, of 


the iuſtiſication of lairus, and not rather of 
the corporall reuiuing of his dead daugh- 
ter. 
71. Fer nem. 
Firſt, S. James vnto this mean ing ot 
M. Goughe, that faith only it culd tuſtiue, 


(whereby he meancth to erclude al inaner 
dk iuſtification by wozkes done in faith) 
hath a place that is cleane contravictozie, 
| ſaying thus after the erample bꝛought of 


Abzaham1 Uidletis quonars ex operibiis tute jc, 
ſtiſicatur homo, & non ex ſide tantum. Pow 
ſe, that a man is tuſtified by wozkes, and 
not by faith onelp. Bp faith oꝛielp to be iu⸗ 


2 hified,andnot by faith only to be iuſtified, 
be contradictozie. 


This place therfoze of ©, Luke is vio⸗ Luc 
lentlp handled of M. Gerghe: + rather by 
fozcew2elte to his owne peculiar ſtuffe, 
than naturally applyed to the meaning of 
Chziſt. Foz there is no relat ien made to p 
faith of lairus touching tuittication, as if 


; Chzyſte had willed him onely to belcene, 


B. Mi. and 


* - 
— ns 


Tom, 4. 


k Cap. 14. 
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and then he ſhould be iuſtiſied: but to the 
weakneſſe of that faith of his which began 
to faint, aud miſtruſt the power of Chzylk 
in reutupng his daughter, after that a 
melſenger came from home, and told him, 
that his daughter was dead. This fapth 
Chꝛiſt ereded ⁊ confirmed by theſe woꝛds, 
WBelecue onelp: as it he had ſaid, feare not, 
miſdout not, but put thy only truſt in mee 
as thou haſt begon, and thy daughter ne⸗ 
uertheleſſe ſhalbe reſtoꝛed both to life and 
to health agein. This is the finall ende of 
thoſe wozdes,beleue only, Crede mantum- 
which toke their effect, not in ſpiritual ins 
ſtification of lairus the father, but in þ coz- 
po2all reuiuing of his daughter, foz any 
thing 5 is there in the ſcripture expzeſſed, 
S. Auſten in his boke de fide & operibus, 


Aug. de fide hewed the beginning e foũdation of this 
$& opttibus. 


much like hereũe, to haue bin in p Apoſtles 
times vpon the miſconſtruing ok Paules 
Epiſtles, ſaping: Q 07:4» hæc opinto tum 
fuerat cæorta, aliæ Apoſtolicæ epiſtola, Petri, 
Joannis, Jacobi, & 2 otra eã maximè diri- | 
gent mtentwne ; vt vehementer aſtruant, fi- 


dem ſine oper bu nihil prodefſſe: that is: By» 
Fauſe this opinid was the ſpzong my 
po 
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Apoſtolical epiſtles of Peter, John, James 
and Jude do bende their dꝛift and pur poſe 
molt of all ageinſt that opinion that they 
may boldly and vehemently affirme,faith 
without wozkes toauayle nothing. Ak it 
be faith only,it is faith without wozks: if 
faith only auayleth nothing faith only can 
not iuſtiſie. 


Likewiſe he ſaith in his boke de Trini. Tom. g. 
very b;eefly,but pithily. Sine charitate fides Auguſt. de 
quidem potent eſſe ſed non et prodeſſe, that is: Tri. lib. 5. 
without charitie faith map bee, but with- 8. 


out charitie it can nothing auaple vs. 


Of wotks that be done in faith. 


| Lis then a pzepoſterous waye, t a blaſs 

phemous doctrine to extol p excellecie of 
faith, by reuyling t extenuating p wozthie 
fruts therof: calling the avominable, vile, 
and ſtinking in the face of God, as if there 
were no difference betwene wozks done 
or infidels t Jdolaters,of which Ilai ſpea⸗ 
keth, whe he likeneth the to a filthie cloth: 
t betwene wozkes done of chꝛiſtians, and 
true belcæuers, ot which our ſautoz Chailt 
ſpeaketh in ſ. Pat.ſhewing how they ſhal 
be acceptable in Gods ſighte, and rewar⸗ 
25.1, dev 


Ea. c 4. 


Mith. 6. 


— — 


— — 


Nat. 25. 


Mat. 10. 
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ded with lyfe euerlaſting. Foz there he | 


maketh a diſtina conferente, and ſeparati⸗ 
on, betwerne the pꝛaping, faſting and gy⸗ 
uing almes of the Scribes and Phariſes, 
which do it oncly foʒ vaine glozies ſake: x 
there oꝛe the haue onely that vayne re⸗ 
ward: and betwæne the pꝛaping, faſting, 
and giuing almes of thoſe whiche bee true 
members ot Chzilte, which do it onely foꝛ 
Gods ſake, and therefoze they ſhall haue a 
reward ok him, of lyfe euerlaſting. It theſe 
woꝛkes had bin ſo vile, and ſo filthie in the 


— 
3 


2 


light of Ood, as P. Gough doth filthily | 


texte thẽ, Chꝛiſt would neuer haue made 
fo2 them ſuch a gloztous pꝛomis: noz pꝛo⸗ 
vided fo; them ſuch a crowne of gloꝛie:noz 


reſerued fo them, his finall iudgement:in 


the which iudgenft, not the fayth, but the 
wozks of men ſhalbe examined. But PM. 
Ecughe doth cotemptuouſly abuſe p gifts 
of god, ̃ woꝛks p himſelf hath wzought in 


his choſen cled:t doth miſerably cofound y 
god works of idolaters,w the god wozks 


of tit that be his faithful and ele peopie: 
which woꝛks he ſo much eſteemeth, being | 
done in faith x foz his ſake, as not to ſuffer | 


* 
1 


à cup ot told water to go vnrewarded, 


= 


r 
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Amuſe therefo2e at the ſutteltie of this 
opinis, oz rather at the ſenſible abſurditie 
ofit:faith only,oz ſole faith totuſtifie. Foz 
if he meane by faith onely, faith without 
penance,faith without baptiſme, then his 
doctrine is ageinſt 8 coũſell of Peter, who 


anſwered the Lewes, aſking of y Apoſtles Ac. 
what they ſhold do to be ſaued, ſaping:ꝰ - 


nitentiã agite, et beptizetur vnuſquiſq, veſtris 
in nomine leſs Chriſti in remiſſionẽ peccato- 
rum veſtrorũ. Do ye penante, and let cuery 
one of you be baptized in the name of Jeſu 
Chzilt, that your ſins may be remitted. It 
he mean by faith only, faith without hope, 


then he is ageinſt the Apoſtle ſaying ; Se Rom. S. 


enim ſalui fair ſumus, Foz by hope we are 
ſaued Ik he mean by faith only, faith with⸗ 
out feare, then is he ageinſt the ſaying of 


leſus the ſonne of Siracli: / mor Domini ex- Eccle. i. 
pellit peccati,na qui ſine timore eſt, non pote- 


rit iuſtificari. The feare of God expelleth 
ſinnes, ſoꝛ he that is without feare can not 
be iuſtiſied: if he meane by faith onely, 
faith withoute charitie, he is then contra⸗ 


rie to the minde of ©, Paule him ſelfe: c.. 


which ſheweth, what kyndof faythdoth 
tuſtifle , ſides que per dilectionem operatur, 
Bit, that 
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that faythe whiche wozketh by charitie, 
that is not ſole no onely fapthe. Mher⸗ 
fozc yf aſter Goughe will buyld vppon 
this terme ſole o2 onelp, and pet neuer⸗ 
theleſle, meane by his ſole and only fapth, 
fapth with penance,fatth with Baptiſme, 
fapth with feare, fayth with hope, fapth 
with lone and charitie:then J ſap, that the 
ſame fayth can no moze be layd to be one⸗ 
ly eꝛ alone: than a Ring o2 Pꝛince beyng 
in the middeſt of his Nobilitie , may bee 

ſapd to be there onelp oz alone. | 


4 That enery ſinne is not 


mortall. 


VI Aſter Geugh towards the end of his 
1 ſermon, did very conſtantly affirme, 
that cuery ſinne committed by a Chriſtian 
man, is a deadly and a mortall ſin: and that | 
no ſinne is veniall, no not an ydle thought, 
as light as men made of it, much like vnto 
the old herelie of louinian, which to make 
all ſinnes equall, made euery ſinne like wiſe 
a deadly ſinne, home S. Auſten condem- 
ned more than a thouſand y eare ago, as ap- 
peareth in lus.6. Tome. de hereſ. tlere/-82, 
AH. Feck- 
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A. Fec nam. 

Let vs confer herewithall two ſayings 
of the ſcripture : the one of S. John, which 
ſayth as well of himſelfe andof cueryiult 
man, as of a ſinner , S. eus, quonians 
pec catum no habemus tpſos nos ſeducimus, & 
veritas in nobis non eit. If we ſap that we 
haue no ſinne, we deceiue our ſelues, and 
the truthe is not in vs. Meaning, that the 
iuſteſt man a liue, is not withoute ſinne: 
Now if this inne be as P. Goughe teas 
cheth,deadly,moztal and damnable ſinne, 
which ſeparateth the ſouls of man from 
Ood, and condemneth it to bell fire: let vs 
ſx how a man may be called iuſt, which 
daily committeth ſuch damnable ſinne. 

Nay, let vs repeat againe that comme- 


| dation of iuſtice, which S. Luke giueth to Luke. r. 


Zacharie and Elizabeth, ſaping:Eraunt au- 
tem tust ambo ante Deum, wcedentes in 
omnibia mandlatis et tuſtiſicat ionibus Domi- 
ni ſine querel1 That is:they were both iuſt 
befoze God, walking in all the commaun- 
dements and iuſtifications of our Lozde, 
without blame. Ye giueth th2e ſpeciall 
notes of their true andperfece rightuouſ- 
nelle: the one, that they were iuſt, not in 

B. v. the 


— 
— —u— 
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the ſixht ol men, but befoze God him ſelfe: | Þ 

the ſecond that they kept all the comman⸗ ! 

dements, wich P. Gough ſaith is impol⸗ 
ſible tokep:the third that they were with | | 
out blame, and therfoze without moztal x} ! 
damnable ſinne. Af P. Ooughe neuerthe⸗ 
leſle wil ſap, that . John ſpeaking of him 
ſelfe, and of iuſt men, ment by ſinne, a 
damnable ſnne:he muſt then of very fo2ce | 


make bet weene him + S. Luke the Cuan⸗ 
geliſt a manifeſt contradiction : foꝛ noma 
that ſinneth damnably,is without blame, 
kepeth the commaundements, and is iuſt 
in the ſiggt of God, , 
To this may be added the ſaping ok D. 
James where he deſcribeth toncupiſcence 
| to make a ſinne in vs beſides moztall ſin; Z 
| ſaping:Cocupiſcentia cu conceperit parit pec- 1 
| catum, peccatii verò cum conſummatit ſusrit, 
N generat mortẽ : that is: Cõtupiſcente when 
| it hath conceiued, bꝛingeth fozth ſinne: but 
ſinne when it is finiſhed, begetteth death: 
li nit᷑ping hereby : that ſinne is then moz- 
tall and deadly, when a man committeth | 
| | it with kull conſent x other circumſtances, | 
1 Foz if a light paſſion oz carnall thought 
dl || ſtealeth vpana man by loden _— 
| | 
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without conſent, the ſame is not a ſinne 
which engendereth death, but a venial ſin. 
To this place alludeth S. Auſten where 
he ſpeaketh of concupilcence that remays ,*_ 17". 
neth in thoſe which be regenerate,ſaying: .,,7 julian. 
A b ullo rebellante , &ſi non letaliter, ſed ve- yz, 385. col. 
nialiter tamen vincimur. That is. Df that 1.lutcra D. 
ſinne concupiſcence rebelling agaynſt vs, 
we ber ouercommed,although not deadly, —— 
vet foꝛ al p venially. At foloweth; Er in hi gn 
contrahimus, vnde quotidie dicamus dimitte , Scupi — 
nobis debita noſtra. And in theſe (veniall and clipped 
ſins)we gather, by means wherof we may boche in the 
ſay daily,fozgiue vs Loꝛd our treſpaſſes. bed and tail. 
Again in his boke 4 it. & lu. he wꝛi⸗ * 
teth thus of venial ſinnes; S cus nen impe- Aug. dc pit 


This place is 


Auunt 4 vita at erna iuſtum quedam peccata g, lit. cap · 28 


venialia, ſiue quibus bec vita non ducutur:ſic 

ad ſalutẽ eternam nthil proſunt impio aliqua 

bona opera, ſme quib difficillume vita cutuſq;, 
pe ſſimi hominis inuenitur: that is. Like as 
ſome veniall ſins do not let a iuſt man fro 
life euerlaſting, without the which this 
life is not lead:ſo ſome god woꝛkes do no? 
thing pꝛofit a wicked man vnto life euer⸗ 
laſting, without the whichiy life of cuery 
naughtie man is hardly found, 8 


Larter in aſ · I might bzing here foz venial ſinne,one t 
feniea.fuis, Martine Luthers Aﬀertions, whom J ar 
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n 


ſure P.Gonghe will rather wozſhip the 
dene, foꝛ the pure loues ſake which he beay, , 
reth to his religion: but à will not pꝛeſſe 
him ſo far:only this 1 wil ſap, that Luther » 
did hold there was a ſinne which was not 
a moꝛtall and damnable ſinne:Foz he mah 
keth euerg god wo2 ie of a Chzilten me 
to be a ſinne,Parie(ſayeth be)a ſinne thatÞ, 
is veniall, His articte was, Q 04 mne 
opus banum, ſit peccatũ veniale: that euery 
god wozke is a veniall ſinne. | 
The ſeueritie therefoze of P. Goughes 
dottcin,t5 in this point very auſter, rather 
Stoicall than chziſtian like much pzetudy 
ciall to the libertie of the Goſpel, which o⸗ 
therwiſe he p;ofeiſeth c magnifteth with 
great ſolemnitie. Foz now he maketh eue⸗ 
ry light fat,cuery idle woꝛd, euer vaine 
thought a heinous + capital crime, a mo 
tall and damnable ſinne , a treſpaſſe deſer⸗ 
uing euerlaſting pain x perpetual toꝛmit. 
He maketh euerp ma at leaſt.vij.times b 
every dap, to offend God damnably: Foz J 
Salomon wziteth of the iuſt man, 7 
in die cadit iu tus, the iuſt man doth fal. vij | 
times * 
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imes a day : to deſkant no further of the 
umbze, That is by P.Goughes iudge⸗ 
nent, a iuſt man euerp day.vy.times doth 
inne moztally,damnably,be is. vij.times 
day the (one of perdition, vij.times a day 
— he bondllaue of Sathan:notwithſtanding 

he is iuſt righteous : which is an abſurde 
$ nol. ontradiction, 4a Dectcine fondly groun⸗ 
ma ded vppon mere poſſibilities. Zf this be the 
| that tate of tuſt men, and righteous men, mer⸗ 
Jan cifull God belpe vs, that be ſuche poze and 

miſerable ſinners, 

uerey Uppon this opinion mult nedes folow, 
that wicked Caine and inſt Abel: the elect 
Iſaac and the repzobate Iſmael: the wel- 
. Ebeloued Jacob, ⁊ the hated Cſau: John the 
rebuker of ſinne,and the viperous genera⸗ 
tion of the Phariſles : Simon Peter ths 
true cofeſſo; of Chꝛiſt and Dimon Pagus 
the malitious denyer : John the bliſſed E- 
uangeliſt, and zudas the curſſed traptoz: 
were foz the tyme of this pꝛeſent life (be⸗ 
ing all here vppon earth ſinners, and ther⸗ 
fo:e by P. Goughes poſit ion, all daily in 
= moztal anddamnable ſinne) al in like mi⸗ 


> beg 
pꝛeſſe 


es 


hy 7 ſerablecaſe, all in like ſtate of perdition: 
vi; dauing their ſoules by moztal ſinue,cuery 


es day 


*. 
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day. bij. times at the left in moſt wꝛetched = 


fat 


wiſe deuided from God, 2 ſeperatedfrom 
him, the only life therof. As if they had bin 
al very infidels,+ no moze appertaining to 
the ſinceritie of faith, and the frutes theres 
of, than the Paynimes a the Heathen peo⸗ 
ple. Df whome we can ſay no moze, than 


that euery ſinne they do is a moztall and 


a damnable ſinne. 

But this is the new found way ok per⸗ 
ſuaſion to exhoꝛt a ſinner to repentance, & 
to pꝛeache that he can not chuſe but euery 


day ſin damnably:to exhoꝛt a man to god 
works, t to pꝛeach that they be all filthy x | 
abhominable in the ſight of god: to exhozt a |: 
man to charitie,x to pꝛeach pᷣ only faith, o: 
ſole faith doth iuſtiſie: to exhoꝛt one mã to 


zap foꝛ an other here in earth, ⁊ to foꝛbid 
v one man ſhall deſire an other to pꝛay foz 


him in heauen: to exhoꝛt euerp ma to keep | 
Gods commandements, ⁊ to ſap Þ it is im- 
poſſible foz any man to keep them. Would | 
God M. Gough, J wilh it with my whole 
hart, had both p grace to pzeache,x the gift | 
to vnderſtad moze ſoũder doctrine, moꝛe to 
the glozy ol god, moꝛe to y edefying of me, | 


and then moze,not tomy liking only, but 
other | 
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other mennes tw: in the mean time, J can 
not only nothing like it, but alſo muſt find 
fault with it, in ſo much as pour wozſhips 
do require and demaund my lyking, 

I tõclude therfoʒe, hauing not in ample 
wiſe,butcopendioully, touching theſe.iiij. 
points or controuerũt truely andſincerely 
declared vnto your wozthips þ iult cauſes 
which 4 haue to midike with P.,Goughes 
ſermon : which J could not do at the ſame 
time, when peu firſt demaũded of me:nei⸗ 
ther now wold take vpon me, but if ye had 
allured me of free leaue of licence, I refer 


the reſt of my minde, in confuting the relt 
of his Sermon, to the diſcrete wiſdome of 
rour wozſhips al, charitably to be cõũde⸗ 

| red, Deſiring this, and requeTing,that be⸗ 
© foe the contradiction 4 abſurditie of theſe 


pꝛopoſitions, may better agree together, 


7 Þ.Gough to ſay that the comandements 


of God be ouer heauy and impoſſible to be 


obſerued: S. Jon to ſap, that they be not t. lohn. g. 
heauie: And Chzpſte to ſap that they be Math. 11. 
werte and light: And S. Luke to ſay that Luke. 


Zacharie and Clizabeth kept all the com⸗ 


maundementes. Paiſter Goughe to ſay, 
P fayth alone, oz onely fayth doth iuſtiſie. 


9. Paule 
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S. Paul to ſap, that faith wozking by cha⸗ 
ritie doth iuſtifle:and S. James to ſay that 
wozkes alſo do iuſtiſie, and not faith only, 
M. Gough to ſap, that no ſaint noz Angell 
in heauen can heare our pzayers: the An⸗ 
gel Raphaell to ſay that he offered vp the 
pꝛapers of Tobie: and our ſauioꝛ Chzyſt 
to ſay that the Angels do reioyce vpon eue⸗ 
ry ſinners repentance, (which can not re⸗ 
iopte vnles they know wherfoze.) Paſter 
Gough to ſay, that cuery ſinne is moztall, 
and that we be euery dap deadly ſinners in 
the ſight of God, S. James to ſap, p there 
is a ſinne,befoze it be moꝛtall anddamna⸗ 
ble ſinne: And S. Luke to ſap that Z acha⸗ 
rie à Elizabeth were inſt euen in the ſight 
of God: Beſide the teſtimonies of auncient 
fathers, which do conſtantly, and vnifozm⸗ 
ly ſtand on my ſide: Ve bauing foz his opt 
nions the reliques of old condemned, and 
now reuiued hereſies of the Manches, 
Eunomius, Vgilantius & louinian, ageinſt 
whom the ſaid Fathers did many hundzed 
peares a goe wzyte, as their Ponuments 
can amplie teſtilie. 

I deſire, à ſap, to make my humble ſute 


vnto pour wozſhippes foz my lelfe and 
my 
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my pꝛiſon followes both, that hereafter 
we may not be haled by thearmes to the 
church in ſuch violent manner ageinſt our 
willes, ageinſt al fozmer example, ageinſt 
the doctrine of your own ſyde (Luther, Bu- 
cer, Bullinger, Zw inglius, Oecolampadius, 
Melancthon, and the reſte, cuery one wꝛi⸗ 
ting and earneſtly perſuading, that al vio⸗ 
lence be taken away in matters of religi⸗ 
on) there to heare ſuch Pzeachers, as cars 
not what they ſay , ſo they ſomewhat ſay 
ageynſt the p2ofeſſed fayth of Chzyſtes cas 
tholike Church:x there toheare a ſermon, 
not of perſuading vs, but of rapling vppon 
vs. This if your wozſhippes will enclins 
vnto fo2 charitie ſake , we ſhall haue to 
render you moſt humble thankes, 
and whatſoener cls wee may 
dq, in this our heauig 
tyme of impꝛi⸗ 
ſonment, 


(5 


C. j. 
8885 


Here enſueth the 


anſwere to theſe Aſſer- 
tions and Obiections of 


M.Fecknam. Made 


> 


« An Anſwer to certeine 
Aſſertions and Obiections of M. Fecknam 
ſometime Abbot of Weſtminſter, 
Which he made of late againſt a god- 
ly Sermon of M. Iohn Goughs,pre- 
ched ia the Toure the.xy.of 
lanuaric. 1570. 


That it is not impoſſible to 1 


kepe (rods commandements. 


Alt.xv.verſ x.and.xj. I ow therefore, why S. Peter. 
tempt ye God, to lay a yoke on the diſciples 
neckes , Which neither our fathers , nor we 
Were able to beare ? But we belene through 
th ace of the Lord Ieſus Chryſt to be ſa- 
ued, 4en as they do. 
Rom. vrij. verſoaij. For ( that that Was impoſſi- & Paule. 
ble to the law, in as much as it Was Weake, 
becauſe of the fleſh God ſending his owne 
ſonne in the ſimilitude of ſin full fleſh,and for 
ſinne, condemned ſinne in the fleſh. 


2 That the holy Angels and kau. 


Saincti of heauen may heare 
our prayers. 


C.y. Eccls- 


An anſwere to M. Fecknams 

Eccleſiaſtes ix verſ.v.and.vj. For the lyuing 
know that they ſhal die,but the dead know 
nothing at al. neit her haue they any more 4 
rewarde: for their remembrance is forgot- 
ten. Alſo their loue and their hatred : and 
their enuie ts nowe periſhed, and they haue 
no more portion for euer, in all that is done 
vnder the ſunne. 


3 That onely fayth doth not 
iuftifie. 


Rom. iij. verſexxviij. and. xxx. Therefore we 
conclude that a man is iuſtiſied by faythe 
without the Workes of the lam. For it ic one 
God who ſhall iuſtiſie circumciſion of faith, 
and vncircumciſion through faith. 


4 That euer ſin is not mor- 


tall. 
SU j. Ep. iij. verſc iii. Nhoſeeuer committeth ſinne, 
3 tranſgreſſeth alſo the law fer ſin it the trãſ. 
"tt greſuon of the lam. 
Rom. vj. verſexxiij. For the wages ſinne u 
1 Aue. death but the gift of God is eternall lyfe 


b through Jeſus Chriſt our Lord. 
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To the right worshi pfull, 


Sir Frauncis Iobſon Knight, Liuetenaunt 
of the Tour, Sir Henry Neuel knight, 
and P. Pellam Lieuetenaunt 
ofthe Oꝛdinaunce. 


Here was deliueret, vnto me 
vpon the. . or March. 570. by a 
trend of mine, a little pamflet 
AID) wzitten by P. Fecknam ſom⸗ 


© ——— 


time Abbot of Weſtminſter, which he er- 
hibited vnto your woꝛſhippes, vppon de⸗ 
maund by you made of his liking of a god⸗ 
ly Sermon pꝛeached by P.Gonghe in the 


{ Toure the. 15. of Januarie, 1570 , Which 


when J had red ouer, Jmarnayled not a 
little bothe at the weakeneſſe of hys ca- 
uilling Dbiections, he vleth againſt ſuche 
godly points of Doctrine, as he labozeth, 


bp fozſing of @criptures and Docto2s to 


bis purpoſe,to ouerthzow : and alſo at his 
boldnefle in offering the ſame vnto you. 
Foz Jthought vntill A had peruſed it, that 
in ſo little a treatiſe, ſo great ignozance of 
Striptures, of Doctozs, of the common 

C. iii. Arte 
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Arte of Logicke, which boyes after one oz 
two peares being in the vniuerſities, ars 
not ignozaunt in, could not haue ben foũd 
in him, who carieth ſo great a name and 
countenaunce of learning: Oꝛ at the leaſt 
if his ignoꝛance had bene ſuch, as by this J 
vnderſtand it in dede to be, that he coulde 
by politique ſilence haue concealedit, and 
not by wꝛyting to your woꝛſhippes, (men 
J doubte not but of perfece knowledge 
and ſound iudgement in al poynts of true 
religion) reuealed both it andthe weake⸗ 
neſie of their common cauſe, which ſo fain 
be would ſuppozt . Yow be it foz this lat⸗ 
ter, in his Pꝛeamble he pzetendeth ſome | 
cauſe, as the auoy ding wit.1 your worships, | 
the opinion of obſtinacic \ (elf wilfulnetle, | 
want of iuſt matter to nullilce in the forc- 
ſayd Sermon. &c and this in derde is but a 
bare pꝛetence. Foz the bitterneſſe of his 
ſtile, and ſmothe ſcoffes, which he vſeth to 
of: in ſo ſhozt a diſcourſe vpon.iiij pe inte, 
ſheweth, he rather by theſe cauils lought 
to rid his ſtomake of a litle choler, than a⸗ 
ny thing elſe: oz to abuſe and ſeduce pour 
wozſhips as men altogether 1gnozant in 
thele queſtions, But yet à will re 
bell, 
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beff, as p rule ofcharitie teacheth me, and 
tonceiue hope of his conuerſion, foz which 
alſo J pzay with my whole harte. And in 
caſe he blame me as not iudging rightip of 
this his wꝛiting, being therunto requeſted 
by pou:let him waigh wel his owne + laſt 
woꝛds in his pꝛeface vnto you;4 ſay plain⸗ 
ly whether a imple # plain meaning may 
be gathered of them ; they he theſe. More 
ſckivg to ſatiſfie your requelt and demaũd, 
than to miniſter any occaſiõ of further ar- 
gument. What meaneth he hereby: Is he 
rather moued with ſatiſfping your requeſt 
tha the cauſe it ſelt he ſtandeth in, which hs 
wold make appeare to the woꝛld to be the 
did moꝛe moue him, than pour requeſtes, 
why feareth he leaſt by his w2pting, oc- 
caſion of further argument touching theſe 
queſtions be miniſtred: 

Ik he know that be hath here by god 
argument maintcyned a god cauſe , then 
is there no canſe why he ſhould feare fur- 
ther debating, but he ought like a god mi⸗ 
niſter and teacher, ſtand and offer him ſelf 
ready pꝛepared to the defence thereof, yea 
though it were with daunger and loſle of 
C. iii. his 


The Preface, 


bis lyfe. Bat yl be bee guiltie in bis owne 
conſciente of the naughtineſſe of the cauſe 
and his owne weake pꝛoues, why doth be 
ſo much abuſe your wozlbips witha ſhew 
of confutation of the truth? What iuſt cau⸗ 
ſes and true occaſions baue lead him to re- 
pꝛehend ſo godly points of doctrine, taught 
by P. Gough, I referre to the iudgement 
of any indifferent and learned Reader. J 
haue vſed as much bzemtie as J could, in 
aunſwering his arguments, that the rea⸗ 
ding therof might not ber tediouſe to pou. 
And laſt ot all J thought god in mine own | 
behalfe, (left ſome might thinks amille of 
me foz mainteyning the quarrell,made a- 
gaynſt an other man, as onedeſirons of 
contention, vapne glozie xc. ) to pꝛoteſte 
vnto your wozſhippes, that the earneſt re- | 
queſt of my very friend, who knew me to 
baue a little ſpare time and . Gough to 
be otherwiſe moze p2ofitably occupied, foz- 
ced me to ſayſomwhat in way of an aun | 
ſwere to P. Fecknam : that Jſpeake no- 
thing of the truth of the common cauſe of 
religio, which ol it ſelf ought to moue any 
man zelous in Gods religion, to take pen 
in hand agaynſt any that ſhall ſceke tou 

pugne 
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pugn the ſame. Thus much thought god 
to let you vnderſtand of the occaſion of my 
dealing herein, and partly alſo fo2 a peece 
of an aunſwere to ſuch talke, as P. Feck- 
nam in his pzeface directeth , ſpecially to 
your wozlhips, The Lozd Zeſus confirme 
vou in all truth daily encreaſing his 
knowledge and all other god 
giftes in pou, 
Amen, 


An Anſwer toM.Fecknams 


That it is not impoſubleP 
to kee pe (rods cCommann-Þ 


dements. ? 
! 


Xx Cfoze J come to vour pꝛoues t 
allegations, IJ muſt ſap a wo2d 
oꝛ two ol pour coloured art and 
— * godly ſhew you make in your} 
fic l — It is the faſhion of Khe⸗ 
toꝛicians (as you know) eſpecially when 
their cauſe is not all of the beſt, x therfoze 
mildoute the euent of their action,ſo to bes 
haue them (clues in their Exordrumn , that 
they may at the leaſt purchaſe thus much, 
p they may be heard, ſome by one meanes, 
ſome by an other, the woꝛſt is not by pꝛo⸗ 
curing an euill ſuſpicion to his aduerſe 
partie. So is pour dealing in this pꝛeſent 
taſe, to be better heard peraduenture oꝛ to 
make your cauſe ſeme to bee better, vou 
geue foꝛth that in P. Coughes doarine of | 


the impoſiibilitie of keeping Gods com 
maundementes, he followeth the race of 
the Manches andthe Valentunans. A gre 

uous 
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16 [efpons accuſation vf it were true and wozs 

thy to cauſe his doctrine to bee reiected, vt 
411-fall that you ſpeake were a Goſpell. But 
peraduenture pou thought you hadde the 
ſexton of Paules in hand, when vou pꝛe⸗ 


nes: 
Word 
t and 
pour 
Khe⸗ 
vhen 
rfo28 
0 bes 
that 
uch, 
nes, 
P20s 
erſe 
ent 
2 to 
vou 
of | 
m⸗ 
ok 
K 
us 


ſented this your wziting to the woꝛſhips 
of theſe in derde wozſhipfull 4 godly gens 
tlemen. The matter is thus, not many ye- 
res ſince, a god companion nunoing to re⸗ 
create him ſelfe with the ſerton, charged 
him ſelfe with a baſkette heaup laden as 
he made the matter appeare, directing his 
way thzougy Paules Churche , becauſe it 
was the ſhozter : where he was mette of 
his mate: and demaunded why in that ſo⸗ 
lemne time he paſſed thoꝛough that place 
ſo charged, a thing not to ber endured, the 
tirtumſtaunces bepng conſidered, This 
companion deſired him to lette him paſſe, 
foz that hee was heaupe laden with cer- 
tapne plate, and therefoze the gladder tw 
take the ſhozter way. The ſerton waulte 
not bee perſuaded , but alleadging the 
Qucenes pꝛofite, cauſcd him to ſette 
downe his baſiette , and ſente imme⸗ 
diatlye foz ſache as to whome it apper⸗ 
taynedto haue the view of ſuch matters: 

who 
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who thinking to haue found ſome.greate#" 
matter, as they had bin enfozmed by the 
ſerton,willed the baſket to be opened,andſ# 
what found they: foꝛ a cupbourde of plateÞ" 
a baſket ot hoznes, Thus had he his ieſt at v 
the ſerton: but you P. Fecknam,thankes|! 
be vnto Ood, haue not to do with a ſexton: . 
they do well ſer your hoꝛny plate: but by⸗ 
cauſe you pour ſelfe decepued your ſelle, |! 
thinking it to be plate, they haue vſed this 
charitable wap, that it may be ſhe wed vn⸗ 
to vou, that they are in dæde but hoznes. 
And therefoze this bozne will nothing 
Aug. Ep. moue them as J truſt, vntill you bet able 
to ſhewe that the denying of free will, 
to the eſtabliſhing of the grace of God, 
wherby wee are tuſtified from ſinne, and 
ſaued from infirmitie, is the doctrine of 
Epiph. con. Maniche oz Valentiman. This J remem⸗ 
hæret. lib. j her Valentinian and his ſap, that to vs, q«i 
To 2. cap. 40 Eccl. ſia ſumus, opera neceſſaria eſſe , aliter 
31. enim imooßßibile eſt ſcruari, Which are of the 
Churche woꝛkes bee neteſſarie, foʒ other⸗ 
wiſe it is impoſſible to bee ſaued, and that 
teach you:/*:p/os vero non per opera, ſed prop. 
terea quod ex natura ſpi ituales ſunt, penitus 
& omnino ſaluari doc et, but they teach that 
they |! 
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2#althey them ſelues are wholy + altogither 
thefſaued , not by wozkes, but bycauſe of nas 
d, and ture they bee ſpirituall: and this teacheth 
plateſnot Þ.Gough, Therfoze that gloſe might 
ieſt at well haue bin lefte out, yt you hadde moꝛe 
inkeg thought vpon the truth of the matter, how 
ton: well you might haue alleaged it, than one⸗ 
ut by lv foꝛ a cloke of pour ſelt barely to alleage 
ſelfe, it. Foz to pzoue P. Gough a Manichean, 
thigh 02 any of his fellowes in his hereſies, it 
d vn⸗ will bee hard foz you, and as impoſſible as 
nes, | tofulfill the law: but to pzoue you a Pcla- 
bing Lian, it is eaſie enough, andascalie as in 
able Chꝛiſt Jeſus foꝛ M. Oough and vs to kepe 
vill, the lawe. But to pꝛoue vou ſuche a one is 
Bod, not my chert purpole:my mind is rather to 
and conuince pour hereſie, and bing you to 

e of the flocke ol Ch2ift, yf it ſo pleaſe God to 
em ⸗ give pou the epes of vnderſtanding, and a 
hart to repent. Therfoꝛe to do the dutie of 
iter gd Chiſtiãs, let vs peld our ſelues vnto 
the Ood to be gouerned by his ſpirit, + ſubmit 
er⸗ dur ſe lues in hüblenes to his woꝛd, with⸗ 
hat out al vayne opinion of wel oz euil defen- 
op. ding a que ſtion, arreſt our ſelues vpon his 
tw Pꝛophetes 4 Apoſtles, which haue and do 
at bew vs the way to walke in, and _ 
er 


+ 
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ſter vnto vs the true light , whereby waſ® 
may chaſe away al theſe darkneſſes. Thu 
wape if wee take, no doubt he will ſhen - 
vs the truthe: if we reiece it, why ſhould] ** 
he not farther punich vs with blindneſle :“ 
Do then to come to your firſt poſition, j c 
That it is not impoſsible to keepe Gods £ 
commaundements, I wil aunſwere poure | 
places of the ſcripture alleadged and your 
zDcno2s, and there withall ſhe we oute off! 
them both the contrarie, that it is impolli/ 
ble, and ſo ſhall Jſhew J traſt, that in that] 
article M. Goughe hath taught no vngod / 
ly point of doctrine, and ſo will J do conſe⸗ 
guently with the reſidue, And that it may 
be moze plainly andeutdently done, that 
there may be no occaſion of doubte in any 
bꝛaunche of my doctrine, I wil firſt ſhewe 
howe they are impoſſible , and by what 
meanes : and after, howe they are poſſi 
ble, and howe they map be fulfilled. This 
done, J ſhall ſufficiently aunſwere youre | 
places alleadged, and if G O D ſo will, 
take awaye this vayle from befoze youre 


eyes, which is a let vnto you that you can 
not lee, 


Louching the firſte,S, Pauledilating 
and 
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tog and amplifping his pꝛobation of the free 
"Tiuſtification which we haue thoꝛough the 
tender mercie — in * — 
| ſayeth in this wyſe: 7050p C0 h 
vous.&c, Foz that that —— to mon 
the Lawe in as much as it was weake bi⸗ 
cauſe vf the fleſhe, God ſending his ſonne 
in the ſimilitude of ſinfull fleſhe and foz 
ſinne, condemned ſinne in the fleſhe. The 
woꝛ des are but ewe, and thergfoze eaſie 
to be remembzed, nay therefoꝛe better ta 
be tonſidered: God ſent his owne ſonne: 
Why2 To condemne ſinne in the fleſhe: 
Why ſo: Bicauſe it was impoſſible to the 
lawe: whereloze:? in as much as it was 
weake bicauſe of the fleſh. Why then we 
mayconclude, that the Lawe is a burden, , , 
and fo greeuousa burden, that neither wee ,.,; 
noz oute Fathers were able to beare and 
that bycauſe of oure weakeneſſe . Yereof 
it is that he ſaythin an other place, i yop 
| id of vlog 6 dau . &c. Fo if there 
had bin a law giut whichcouldbaue giuen 
lyfe , ſurely rightuouſneſſe ſhould haue 
bin by the Lawe. It is the woꝛke of 
grace to ſaue and quicken, the recepuers 
Þhereof, althonghe they were extreme 
ell 


15. 
40. 


Gal. 3. veri. 
41. 41. 


An anſwer to M. Fecknams 


enemies to the wholeſome doctrine of the 
holy ſcriptures they become freends. It is 
not the wozke of the doctrine, which who⸗ 
ſoeuer heare and reade without the grace 
of G O D, they are made wozſe enemies, 
Therefoꝛe the grace of God is not in the 
nature of fra; will and in the lawe and do⸗ 
trine as the peruerſe Pelagian dothe de- 
ceyptfully beleue and teache: but at eue- 
ry moment it is giuen by his god wil and 
pleaſure,of whom it is ſayd : Thou o God 
ſendeſt a gracious rayne vpon thyne inhe- 
ritaunce. Fo2 we loſt both free wil to loue 
god by the greatneſſe ol our firſt ſinne:and 
the laws alſo and the doctrine thereof, al 
though it be holy and god and tuff, yet it 
killeth if the Spirite do not quicken, by 
which ſpirite it commeth to paſſe that not 
by hearing. but by obeying,neither by rea 
ding, but by louing, it is obſerued. Foz the 
Lawe without grace, is but a letter, it re- 
maineth to conuince ſin, but not to gym 
ſaluation. Do ſapth the Apoſtle. Foz yf 
there had bin a lawe gyuen , whiche could 
haue giuen lyfe,ſurely rightuonſnes ſhul 
haue bin by the la we But the Scripture 
path concluded all vnder ſinne, that the 

pꝛomile 


Aſſertions and Obiectjons. 25 


pꝛomiſe by the faith of Jeſus Chꝛiſt ſhould 
be giuen to them that bel&ue, Of this let- 
ter he ſaycthin an other place: The letter 
killeth, but the ſpirite quickeneth, Thou Cor. 3. 
haſt the letter but thou doſt not fulfill the *. 
letter, And why doll thou not fulfil the let⸗ 
ter? Bytauſe thon pꝛeſumeſſ of thy ſelfe, 
thou extolleſt thy wozkes, thou knowelt 
not that the grace of the helper is neceſſa- 
rie, that the pzecept of the comanmder may 
be fulfilled. Behold , God hath comaunded 
ther, do that which be commaundeth : thou 
beginneſt to do as of thyne own ſtrength, 
and thou falleſt, and ſs remapneth the pus 
niſhing and not the ſaving letter. Let vs 
alittle moze neare conſider this queſtion, 
what theſe wo2ds impoꝛte, and what they 
meane, It is not impoſsible to fulfil the law: 2. Cor. 3. 
The Law and the Spirit are ſet as oppo⸗ verſ. 6. 
ſite, as killing and quickening, as Poles | 
Chꝛiſt, therfoze in playne woꝛdes the que / / 
tion is this: Whether it bie poſſible, with ⸗ 
out Chziſt:by the woꝛks only of the Lawe 
whiche we can perfectly and abſolutely 
perfoꝛme in ſuche oꝛder and manner as 
GDD hath commaunded, to be ſaned ? 
And your poſition is, that wee can if wa 

D.. lit 


Joh. t. vetſ. 
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liſt perfectlye as he commaundeth in all 
pointes fulfill his Lawe, and ſo purchaſe 
lyle vnto oure (clues, without the quicke⸗ 
ning lpirit, without the grace of God, Foz 
if yaa ſape not this, pou laye nothing, as 
you ſhall hereafter mo2e plainely vnder- 
ſtand. a pꝛeuenting grace and helping you 
graunt(whercof 4 will not defraude you) 
and after permitted to your owne willes 
pou can do what you liſte, and kerpe the 
tommaundements, and purchaſe heauen, 
t as it foloweth, caſte Chziſk away : Now 
then let vs iopne togither: J ſay that thou 
O Pan what ſocuer thou arte, ſo ſetting 
Chꝛiſte his death and paſſion a ſyde, of 
whoſe falneſſe we haue all recepued, and 
ſetting a ſpde grace and truthe whiche 
commeth by Jeſus Chꝛiſt, I ſay that thou 
caſt not by any poſſibilitie, it thou ſhouldiſt 
lyue ſeuen hundꝛeth peares, fulfil the law 
of G O D, and ſo be ſaued. Foz if thert 
had bin a Lawe giuen, whiche could haut 

quickened, iuſtice had bin by the Lawe, 

neither ſhould a Sauiour bin ſought foz, 

no2 Chzilt haue come, noꝛ with his bloud 

bane ſought his loſt ſhepe, as the Apollle 

ſapeth in an other place, Fozif * 

ne 
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nelle be by the Lawe, then is Ch2iff dead 
in vapne, Let vs conſider what is the belt 
of vs, Salomon ſapd at the dedicatid of his 


Temple: There is no man on the earth »-Reg-8. 
which ſinneth not. Dauid ſayeth, no man +6: 


liuing ſhall be taſtificd befoze God. Saint 
Paule plainly affirmeth this, The fleſhe 


toueteth ageinſt the ſpirite,and the ſpirite Galar. 5. 17. 
ageinſt the fleſh : and vſeth no other rea- Galat.3. 10. 
ſon to p2oue that all whiche are vnder the Deut. 27.26 


lawe are curſed, but this: Bicauſe it is 
waitten, Curſedbe they that confirme oz 
fulfill not al theſe woꝛds of this law to do 
them. Und ſuch were me not in their time 
only, but ſuch is oure nature at this dap: 
ther is no time noz ſcaſd , no houre 02 mos 
mt᷑t, in which we ought not to ſay, foꝛgiue 
vs our treſpaſſes, x where foꝛgiueneſſe is 
requiſit,theris no perfecio,ther is no law 
fulfilled, there is no ſaluatio wꝛought:nei⸗ 
ther is it thus to be thought » theſe x ſuch 
like ſentfces are ſpoke of men not regene⸗ 
rate + aſſiſted with p grace of god:foꝛ Paul 
ſpeaking of himſeife ol the contention x 
ſtrife Þ he felt, ſapd: Nour non habitare in 


| Sa Rom. 7. 
me, id et, in carne mea, bonũ : nã velle adeſt 7 


mihi ſed ut quod bon eſt perficiã, nõ aſſequor. 
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Non enim facio bonum quod volo, ſed malum 
quod nolo, hoc ago. Foz A know that in me, 
that is in my fleſh,dwelleth no god thing: 
foz to will is pꝛelent with mee, but A finde 
no meanes to perfoꝛme that which is god, 
Here you map lee that the Apoſtle himſelf 
was fraile in boby, ⁊ that he had as yet no 
rightuouſneſſe x perfection, That you may 
know that y Apoltle himſelf which would 
ſaue others, is pet in way of curing, that ye 
map know that he is yet a curing, it pou e⸗ 
ſteme his honoꝛ, marke what emplaiſter þ 
medicine hath layd to the ſwelling. Heare 
not me, heare himſelfe confeſſing,that you 
may percepue him teaching. Nowe may J 


ſay to the Apoſtle Paule: Be not pꝛoude 


thou holy Apoſtle : thou muſt take heede 
thou be not pzoud, What ſayſtthou to me 
ſaieth he. Beare thou alſo. Yeare what 
am, s be not high minded, but feare : heare 
how the little Lambe may goe in, where 


2.Cor. . the Ramme is in ſuch daunger, Ve excel- 


lentia reuelationum ſupra modum efferrer, 
datus eſl mihi ſurculus inſixus carni. & c. 
Leſte J ſhould be exalt ed, ſapeth her, outs 
of meaſure thoꝛoughe the aboundance of 
Keuelations, there was giuen vnto mea 
p2ickt Þ 
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pꝛicke in the fleſhe, the meſſenger ol Sa- 
than to buffit me, bycauſe J ſhould not be 
exalted out of meaſure. l et vs then by this 
example conſider that we are men, let vs 
acknowledge that the holy Apoſtles were 
men, choſen vellelles, but pet frayl, as pet 
pilgrimes in this fleſhe. No doubte but 
Paule and Dauid, and the reſidue of the 
molt ſaints that euer were, thought this 
tyther the cheefeſt oꝛ the only perfection,if 
they knewe them ſelues to be vnperfece, 
And you, ſaythhe, when you haue done al 
ſay we are vnp2ofitable ſeruants, we haue 
done but what we ought to doe. If hee bee 
vnpꝛofitable whiche hath done all things, 


| what (hal wee ſaye of him which could not 


fulfill. Therefoze the Apoſtle ſapd that he 
had partly recepued and partly compꝛehẽ⸗ 
ded and pet was not perfekte, and that her 
koꝛgate things paſt, andauanced him ſelfe 
to things to come. Yee that alwayes fozs 
getteth things paſt and deſireth things to 
tome, declareth him ſelfnot content with 
things pꝛeſent. But can you ſhewe mee 
any other that was better in this caſe, 
than the Apoſtle 2 Bon ſay the commauns 
dements,of O O D are eaſic,and pet you 
D. iij. can 
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tan ſhew none that hath fulfilled them al. 
Aunſwere me are they eaſy o2 harde 2 if 
they be caſte , ew me who hath fulfilled 
them, and why Dauid ſaith in his Pſalms 
tc. Vou know where J am. I cut it of be- 
cauſe I would be ſhoꝛt, and yet mult A ſay 
ſomething : At followeth, But if they bee 
hard, why dareſt thou ſay that the comaiy 
dements are eaſie, which no man bath ful- 
filled? Parke this by the way, whiche no 
man hathfultilled. And if you think it pers 
adufture faultie to reaſon 40 e//c ad poſſe 
negatiuelp, although A might wel anſwer 
you that in baute ſpec / ſico it is no fault, 
although it be in 1d w:4«al: : pet haue J 
rather to giue you the aunſwere of him 
which may pzeuaple moze with you than 
myne, and God graunt it may do ſo, . 
citis hu verbis. cc. Pou ſay in this lozte; 
It is an other thing to bee, and an other to 
map bee, oz be poſſible to bee, To be con- 
ſiſteth not in our power, but to bee able to 
bee is ſpoken vniuerſally. That although 
one be not, pet he may bee that will bee, J 
pꝛap you,what kind of reaſoning is this 
thing may be which neuer was? that that 
may be done, which you witnelſe that no 
may 
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man hath done; to attribute that vnto any 
man, who whither he ſhall be oz no, you 
know not, giue A can not tell to whom, 
that which you ca not pꝛoue to haue bin in 
the Patriarches 4 Pꝛophetes 4 Apoltles, 
Do not you perceyus that pour aſertiaus 
are tontrarie within themſelues 2 Either 
they are eaſie t a great niiber of men haus 
fulfilled them, oz they are harde and you 
haue raſhly ſapd, that to be eaſie which is 
harde. Pou are wont to ſay this alſo: ey- 
ther the comaundements are poſſible and 
wel giuen of God, 1 im poſſibilia i 1 his 
non eſſe culpam? og vnpoſſible, and no fault 
in the which haue receiued the cõmaunde⸗ 
mets,but in him y gaue thoſe which were 
impoſſible, Nanquid Dew. cc. Hath god 
commannded me to be that which God is, 
that there Hould be no difference betwirt 
men and the Loꝛde the Creatoure ? that 4 
ſhould be higher than the Angels: That J 
ſhould haue that which the Angelles haus 
not? Ok him it is wzitton as a pꝛoper- 
tie, whiche did not ſinne, and there was no 
guy le found in his mouth. It this bee cõmõ 
to mee with Chzilts, what had he pꝛoper : 
Other wiſe your (etece is deſtroyd ol itſelf, 
D. iii. A 


An anſwer to M.Fecknams 


Ak you think not this whole tretiſe which 


A haue alleaged, rightly cited againſt pon, 
ſhew me wherin pou differ. You lay that 
the commaundementes are poſſible to be 
kept, you can ſhew none that hathe kept 
them either of the Patriarkes oz of the 
P20pyets,02 Apoſtles. Bou ſap mozeouer, 
that 1f God hath conmaunded things vn⸗ 
poſſible, the fault is in him and not in vs, 
Seing then yp you accozdin al theſe points 
with them, you muſt either ſhew ſome far⸗ 
ther reaſon, hy S. Hierome may not be 
deriued againſt yon , oz elſe giue glozy to 
God and cdofeſſe your erroꝛ. Foz to alledge 
fo2 pour ſelfe that you there in differ from 
them. becauſe they only graunted gym 
præucutintem, and ꝑou both that G du 
tem, it auaileth pou not. Foz the patriarks 
had that, the Pꝛophets had that,? Apoſtles 
had that and in ſuch ſozt, that god was vi 
to them / per larguor femperg, donatoral 
wayes a liberall giuer,andalwayes a fra 
giuer, and pet they could not as pou there 
read, could here bzing in moze allegatios 
both out of this father and other , but foz 
feare of being to log, Jleaue them, J truſt 
thele few may ſerue with the help of gods 


ſpirit] 
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ſpirit to open your eyes + beleue. And thus 
haue I ſhewedhow they are impoſſible, 

Now tocome to my ſecond meber, and 
to ſhewe you how they are poſſible may 
be falfilled, J will not ſtray far awap, nei⸗ 
ther ſeeke very wide, foz that J nerde not: 
1 will come home to my firſt Allegation 
which ſuffiſeth foz diſſoluing of this dout: 
and therefozc J choſe it moued thereunto, 
becauſe I ſe S. lerome vſe the ſame oꝛder: 
andineſchuing of pꝛolixitie, our rule is 
god: Fruſtra fit per plura quad poteſt ſieri per 
pauciora: that is vainely done by a longer 
wap, which may be done by eaſie and ſhozt 
meanes. Let vs then ſce how the Apoſtle 
diſlolueth this dout. Foz that that was im⸗; 
pollible to the law in as muche as it was 
weake becauſe of the fieſhe,s {tos Tor d- Rom 2.3. 
Tz gor rt © O D ſending his owne 
ſonne in the ſimilitude of ſinful fleſh and I 
fo2 ſin condenedſin in the fleſh, And in an I 13.14 
ther plate , ve xc. t ye which by 
were dead in ſinnes, z in the vncirciiciſion 
of your fleſh hath he quickened together w 
him, foꝛgeuing pou al your treſpaſſes, and 
putting out the hand wꝛyt ing of oꝛdinan⸗ 
ces that was againſt vs, which was cõtra⸗ 

D. v. ris 


Aug li.. re- he foꝛgiueth what wor can not do, And ſo 
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An anſwer to M. Fecknams 


ry to vs, be euen toke it out of þ way x faſF 
ned it vpon d croffe.xc, Now to codemn ſin 
in the fleſh, to faſten p had wziting vpon p 
croſle, to ſpoile pꝛintipalities + powers, to 
triũph ouer the in p cros, what other thing 
doth it impoꝛt, than perfect rightuouſnefle 
gotten, than a perfoꝛming of p law?if it be 
alredy perfozined, then was it a god cõſe⸗ 
gutt to ſaꝝ it might be perfozmed,x herein 
we agree. By who y Apoitle teacheth you, 
by Chꝛiſt Jeſus, t by hin onely , fo2 ſo is 
Paules coſcquet in theſe wozds, Foz that 
5 was impoſlible to p law, in as much as 
it was weake becauſe of y fleſh , God ſen⸗ 
ding his ſon.xe. Foꝛ p cauſes why God ſent 
his own ſon,was the weaknes of our fleſh 
by reaſon wherof the law could not be ful- 
filled, his anger appeaſed. So then this 
tauſeth vs with confidence to ſap, O death 
where is thy ſting, O hell where is thy vi⸗ 
ctoꝛic: there is no cõdnation to the which 
are in Chꝛiſt Jeſus. And in that, ö Chziſte 
is our tuſrification, our ſanctification, our 
peace, we may ſay i̊ we fulfil the law,: p 
no one iste paiſeth vs noz one pꝛicke in p 


you haue an other way how the commaũ⸗ 
dementes | 
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demẽts are poſſible. Therfoze to come vn⸗ 
to you, I ſay as you ſay: Þ the tommande⸗ 
ments are poſſible, 4 how theſe wo2ds are 
to bee vnderſtad that elen veſſel doth moſt 
playnly teach vs as J alleaged. Foz that 5 
was impoſſible, ⁊c.⁊ again, vo legs, 
by the wozks ofthe law no fleſh ſhalbe iu⸗ 
ſtiſied. Andy wee may not thincke it oncly 
ſpoken of the law of Moyſes, t not of al the 
comandements which are cõpꝛehended in 
the name ol the law, the ſame apoſtle wit⸗ 
neſſeth ſaying. Conſentio leg Dei. I delight Rom. 7. 22. 
in y law of God cõcerning y inner mã, but 
J ſe an other lawe in mymembers rebel⸗ 
ling c. O wꝛetched ma ÿ Jam, who ſhall 
deliuer me fro pᷣ body ol death. Cv der p 
les Chriſti dam nojtri: it is grace of god 
thzough Chailt Jeſus P. Feck. Foz as we z 5.17. 
are caſt doun by one, ſo mull pᷣ gift of righ⸗ 
tuouſnes be by one, iᷣ is by Jeſus chꝛiſt:and 
why it ca be but by Chzift,y this fulfilling kf 
of d law, this righteouſnes mult be, p Apo⸗ Nn. 7 1 
file ſbeweth in an other place «ui y«p | 
foz we know ß the law is ſpirituall, but J 
am carnal ſold vnder ſin, Foꝛ Jalow not y 
which J do;foz what 4 wold that do Jnot, 
but what J hate that do : and ſo fozth as 
| iu 
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An anſwer to M.Fecknams 


it foloweth in the whole text. The naturt 
ok the molt godly of all is ſuch, that he can 
not do as he would. By the ſpirite he may 
do muche, but as long as he is compaſſed 
with this body of death, he can not do all. 
Do ſapeth the Apoſtle in this place, Von e- 
num facio bonum quod vslo. J do not the god 
thing which J would. Do not burden vs, 
as pou haue done in the beginning Paſter 
Gough, with the errour of the Manicheans 
and ſuch like whiche trouble the Churche 
with their wicked phantaſies,ſaying, that 
that nature is naught, whiche can not be 
changed by any meanes, and impute this 
not to me but to y Apoltle , who knoweth 
5 God is one,x man anather:the frailneſſs 
ok the fleſh is one, and the ſtrength of the | 
ſpirite an other. Foz the fleſhe deſireth a. 
gainſt the ſpirite , and the ſpirite ageynſt 

the fleſh:and theſe do ſo ſtriue and contend 
eche with other, that wee can not do ſuch 

things as wer would doe. You ſhall neuer 

heare of me p nature is naught , but how 

the fragilitie of the fleſh is to bee reaſoned 

of, let vs !earne of him whiche teacheth, 

Aſke him why he ſayde, foz that whiche J 
would do, that I do not, but the euil 
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]hate,that do J. What neceſſitie hindꝛeth 
his will, what fozce commaundeth him 
to do things ſohatefull, ſo that, not that 
which he would, but that which be bated 
and would not, he is conſtrayned to dw. 
Ve wil aunſwere pou; Oman, what art 
thou, that ſo aunſwereſt Cod ? ſhall the 
clap ſay vnto the potter, wby haſt thou 
made meſo? hath not the potter power 
ouer his clape, to make of one lumpe 4 
veſſell to honour , and an other to diſho- 
nour? Concerning iuſtice and grace, it 
map bee well ſapd of the giltie whiche is 
abſolued, and of the giltie whiche is con- 
demned, Take that whiche is thine, and 
go thy wapes, J will giue this man that 


which is not due vnto him. Js it not laws 


Rom, 9.39. 
21. 


Beda. 


full foʒ me ts do what J liſte? Js thy epe Mar. 20. 
naught, bycauſe Jam god? Here pf he vert. x5. 


ſhould ſay and why not to me? he ſhall 
wo2thely heare, O man, what art thou 
that ſo aunſweareſt God? whome thou 
ſerſt towardes one of pou to be a moſte 
bountifull beſtower , and towardes thee 
à moſt iuſt eractoz , and yet in nether of 
vou bniult, Seing that he ſhould be tuſk, 
ef be puniſhed eyther, he wbiche is deli⸗ 

gered 


Ro. 7. 14. 
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uered bath to giue thankes, he which is 
condemned hath not to repꝛehend. Sure 
it is, that our fleſh is fraple, that our na» 
ture is coꝛrupt, and ſo coꝛrupte, that it 
letteth vs, that we can not do gur dutie, 
let vs not ſeeke howe it is ſo, but as 8. 
Paul him ſelf did, how ye may be deliue⸗ 
red from it, and ſtill cry with our ſelues, 
Quis me hliberabit de corpore mortts hunt, 
who ſhall deliuer me out of the body of 
this death: pou ſtand vppon the poſſibili- 
tie of the law:there are diuerſitie of gifts 
as you knowe , can you attaine to all of 
them: there are many ſciences,as Gram- 
mer, Rhetoricke, Logike,&c. Who is he of 
all vs, be he neuer of ſo excellent a wit, 
that can bee a perfect Gramanan, a perfect 
Logician, a perfect Rhetorician, a perfece 
Philoſopher a perfect lawyer, a perfcce 
Phiſictan?the excellent ozatoz t lawyer 
be ſayeth, There are few which attapne 
one, but bolh no man can.You ſe, then 
that Cod hath commaunded a poſſible 
thing, and pet that whiche is poſſible, no 
man can perfo2me by reaſon of our nas 
ture. He hath giuen therfo2e diuers pꝛe⸗ 
cepts and dinerſe vertues which wer can 
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not haue all togither. To bee ſboꝛte and 
to make an ende of this parte, the olde 
ſaping is true, 07 omna poſſumius om- 
nes, there is none of vs all can do all 
things: and there is none oz very rare 
is that riche man, whiche in all his ſub⸗ 
ſtaunce poſſeſſeth all thinges equallpe. 
Ood hath commaunved poſſible things, 
Jgraunt it. But all theſe poſlible things, 
wer can not euery one baue, not foz the 
weakneſſe of nature (that is, as it was 
firſte made of God) leaſt you flaunder 
God, but fo2 the wearine Ne of minde 
which cannot haue all vertues togither, 
and al wapes. And thus much touching 
theſe two partes, wherby pou may vn⸗ 
derſtande , how we ſay that the keeping 
of the law is poſſible, And how it is vn⸗ 
poſſivle. This conſidered, J come to your 
argumentes, 

Pour firſt is taken out of the elencnth 
of Pathew:and your woꝛdes are theſe. 
Contrarie to this doctrine , is our Sauiour 
Chriſt, where he willcth vs to take his yoke 
vppon vs, becauſe it is light. Tollite ingum 
meum ſuper ves, jngum enum menn ſuaus eſt, 

* 


An anſwer to M.Fecknams 


& on meum leuc. Lake my poke bppon 
you, ſoz my poke is ſwate, and my bur⸗ 
den is lighte. Af it be alight burden, M. 
Goughs heauy example, hath not a pen 
woztb of god ſkill. 

This is neyther contrarie fo his do⸗ 
>rine,P. Fecknam , neyther is his hea⸗ 
up example vopd of (kill, But that which 
cauſeth you to thincke it to bee contrarie, 
is that you decepue pour ſelfe, and make 
a Paralogiſme as the Logicians call it, 
fallacia accidents, which 3 ſhall bee able fo 
ſhew pou by pour doctours, Foz you doe 
not reaſon with P. Gough = ſenſu vniuo- 
co, and in his pꝛopoſed matter. He taught 
you in his ſermon that to fulfill the law 
was impoſſible , you oppoſe and lay fo: 
an aunſwere, that the yoke of Ch2iſte is 
eaſte, S.Icrome vppon the ſame place tea 
cheth you that here bee /#b:efta diuerſa, & 

_ therfoze in your diſputation there is no 
vntuocatio. Pour ſubiectes are Lex and 
Euangelum, the tawe and the Goſpell , of 
which two he fayeth thus, 2 0 modo le. 
utus lege Enangeluim : quum in lege homici- 
dium in & uangelio ira damnetur? Qua ratio- 
ne Euangely gratia fucilior, qui in lege adul- 

terium, 
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rium, in Euangelio conc upiſcentia puntatur ? 
In lege mula pretepti ſunt, quæ - Joeſtolus non 
poſſe complers pleniſſime ae et. How is the 
goſpell lighter than the law, ſ ding y mur⸗ 
der is condemned in the law, and anger is 
condened in the Lolpet: How is the grace 
of the golpell eaſier, feeing that in the law 
adulterie, and in the goſpell concupiſcence 
is puniſhed? Man things arecommatided 
in the law, which p Apoſtle ſheweth moſt 
plainly,that they can not be accompliſhed, 
In p law works are required, which who 
ſoeuer doth, ſhal liue in the, Ji the Goſpel 
p will is required, which although it haue 
not the effec, pet it lecſeth not the reward, 
Do that by this Docoz, here is a compari 
ſon betwirt the law and the gofpei,andas 
farre difference there is betwirt peur two 
arguments, as is betwirt , and Heere. 
And marke then, ig this a gd argument. 
Non poſſum | Ferret rye? 0 2 119 Delle 4am 
not able to do, thercfeze L am not able to 

will:oꝛ this, um vcile, e ergo doſſum Frere, 
Jam able to wil, tberkoꝛe J am able todo. 
Take which you wil, thele are your argu⸗ 
ments. Jam ſure vou ſe how little holde 
there is in them: therioze cõfeſſe the truth, 
E. j. giug 


r. Iohn. 5. 
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giue gloꝛie to Ood, and be not aſhamed fo 
haue erred, but be aſhamed to remayne in 
your erroz. Tube goſpel ſure is eaſier than 
p law, b grace of zeſus Chꝛ iſt foꝛpaſſethj x 
ſurmounteth the letter. 3f you will coſider 
pour heaup burden and come vnto Chꝛiſt, 
t craue pardð foz your ſins, t haue a mind 
to walke in his pathes, and where pou fall 
dolune deſire him to lift you vp, to cloth 
pour nakedneſſe with his garmente, you 
ſhall find reſte and rekreſhing. and this is 
an caſte yoke. But yf pou will nerdes dw, 
when he requireth the will, you will bur⸗ 
den your ſelf with an heauie poke. J could 
alleage vppon this ſame place of Pathew 
T heoyhilact , and Giefſa ordinaria, Whiche 
ne ther of them take the place as you do, 
but 4 paſſe them oner becauſe J would be 
ſho2t.You pour ſelf may read them. 

Pour ſecond argument is of like fozce, 


Where you ſay thus. S. lohn to this ef · nn. 


ſet ſayth. Quod mandata eius grauia non 
/ant. That his comandements be not hea- 
uy, yt they be not heauy, they be far vnlike 
M Goughs lump of lead, impoſable to be 
takenvp > and remoued, 


It is I ſay of like ſozte, as Nicholas de 
Lyra interpzeting the place of Pathew 


nn 1 © . 


fo 
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doth alleadge out of Auguſtine, where hs 
ſayth thus. Hul audata 9raus non ſaut, que d 
cæpo ens £7 is. aut 7 amanti: The cams 
maundementcs are not heauy , which S. 
Auguſtine erpounding {apth, that is, to 
the louing. S. lohn ſayth io him ſelf in el⸗ 
fete | Trav To yeytuoperor &c. Foz. 
all that is boꝛne of God onercometh the 
woꝛld. Foz indede the commaundements 


beyng fempercd.with the mercie and god⸗ Au, ret. 1.13 


nelle of our heauẽly father accepting then 


all donne, when that is pardoned which is 


not done, and as Dauid ſayth, xc. Chy im- pal. 13 6, 
mecha haſelichach Foz with the is pare verl. 4. 
don that thou maplt bee feared, Then to 
the child of Ged, to him that hath the vic» 
tozie of woꝛld, that hath Emunah,a ſure 
and a ſtable faith, thatbclencth in Chꝛiſt 
Jeſus the ſon of God, to him thecommade- . 
mẽts are not greuous: nay they are aa m 
nechmadim mizahab moꝛe deſirous than 
gold, vinethukim middebaſch.andſweter 
tha honie, t this is 5 true ſenſe of place. 

Pour third is this. S. Paule in rebuking Rom. 2. 
thele idle hearers of the law, which ſay that 
they can heare it, but not doo it, and ful- 


ful it, writeth, Non enim auditores legis 


E. . iſt; 
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iuſti ſunt apud Deum, fed fatlore: legis iuſti- 
ficabuntiur. For not the hearers of the lawye 
q be iuſt with God, but the doers shall be iu- 
ſtified. If they doe the law, then it may be 
14 donc, then it is poſsible. b eſe 4d p 18A 
th good argument. They do works of the law, 
thertore they may be done. 


Firſt touching the ſcope of the Apoſtle, 
you are decetred. Yardon nie, à ſpeake it 
not of mal:ce oꝛ to taunt pꝛotell, but fo; 
the truth ofthe matter. The 4poltles pur- 
pole is not there to rebuke idle hearers of 
v lam, + lay that they can heare it, but not 
fulfil it: But he goeth about to conclude al 
bnder ſinne, and ſhew that euecy one hath 
ne&de of the glo2p ol God:andtheriozema/ 
keth this occupation. The Jewes can not 
erempt them ſelues from this ſentece, by 
cauſe they had the law amongſt them, N⸗ 
enim qui auctiunt leger &c. Fez not they, 
which heare the law are inſt with Ood.xc, 
And they did not the lawe as it appeareth 
in the ſame place, Zherefoze J maruaile 
how you conclude out of theſe woꝛds your 
ſo ſtrong argument, Ab eße ad poſe. A you 
wil nerdes folo w your owne ſenſe t mult 


vpon theſe wozdes , Factors legs 1457 1f1c4- 
buntm, 
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buntur, the doers of the law ſhall be tuſtifi» 
ed:Yeare what you bane in / od 
116. ſusteſicabuntur. i. iuſts deputabuntur: vel 
iuſti ſient a Deo, vt ſint factores. Non qui an- 
te erant fattores , poſt iuſtiſicabunt ur: vt ſt di- 
ceretur, homes creabuntur, quia pſa creatio- 
uc fit vt ſunt homines. Sic ipſi non qui ante c- 
rant factores iuſtuficabuntur quia etiam gen- 
tes. They ſhal be iuſtiſied, that is, they ſhal 
be accompted iuſt:oꝛ they ſhalbe made iuſt 
of God:that they may be doers: not which 
were doers, halbe iuſtified. As if it ſhould 


be lapd, men ſhalbe created: bicauſe by the 


creation they are made men. So likewiſe 
not they which were doers befoze, ſhall be 
iuftified , bicauſe the gentiles alſo, This 
would J repeat vnto you,as a thing which 
you know well inoughe, bicauſe J thinke 
you haue often read it, foz that he ſayeth 
wel and truely,and accoꝛding to the ſcrip⸗ 
tures, althoagh not verye fit to this place, 
to the end that you may ſe how litle it ſer⸗ 
ueth fo2 vou, if you be not mynded to fo- 


| low my firtanſwer, which I thinke and 


hope yon will, if you will loke vppon the 
place. And here à beſcech you in p mercies 
of Chʒiſl zeſus to conſider with pour ſelle 

E. ii. pour 


—_— — 
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pour owne ſtate: 1 thinke the beit of you, 
think you haue not the Bible and other 
'boks about vou: At pou had you would ne⸗ 
uer alleadge places in ſuch ſoꝛte, ſo farre 
from the purpoſe of the hcly ghoſt, ſo little 
to purpoſe. A ſpeake it with griefe of hart, 
the Loꝛd knoweth. A am ſoꝛie to ſæ you in 
ſuch blindneſſe : right glad would J be ta 
ſe the gloꝛie ol god appeere in you to your 
bealth and ſaluation, ⁊ not to your deſtru 
ton, Mel the Gloſa interlincalu gueth far 
ther. Non enim anditore; legis. i. pro audty 
legis,ſed factores. i gratia iu ſtiſicat eos vr ad- 
impleant legem, quia non facumt vt iuftiſict. 
tur ſed iuſtiſicantur vt faciant: For not the 
bearers of the law, that is, foꝛ the hearing 
ol the law: But the ders, that is, Gre 
tuſtifieth the that they may fulfill p lau 
- bicauſe thep do not the law that they may 
be iuſtiſied, but are iuſtiſied that they may 
do it. A ſhall notnco&vse to ſtand vpon the 
woꝛdes vr ad:mpl-ant leg, that they may 
fulfill the Lawe ) foz by that whiche 3 
haue ſayde befoze,J truſt pon vnderſtam 
howe they are to be taken. Mell let vsg 


o your fourth Argument, * 
F 
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The Evangeliſt Saint Luke of theſe do- Ic 1. & 
ers of the Lawe, bringeth a full example, 


writing thus of Zacharie and Elizabeth : 
Eram ambo iuſti ante Deum. &c. They 
were both iuſte before God, walking in all 
the commaundementes and wm{tifications 
of the Lorde without blame. If S. Luke 
had the Spirit of truthe, when he ſayd that 
thoſe twoowalked in al the commaunde- 


ments, then M. Goughe by his deniall and 


impolsibilitie put thereof, muſt needs haue 


the Spirite of erroure and lying. Saint lohn t, loh. 2. 
ſayeth: Q dicit ſe noſie Deum, & manda- veil. 4. 


ia eiu non cuitodit, mendax eit. Hee that 
ſayeth he knoweth God and keepeth not 
his commaundements,is a lyer. 

No doubt, M. Fecknam, but Dain 
Luke had the Spirite of truthe, and pet 
hathnot P. Goughe the Spirit of errour 
and lying. Ye teacheth no contrarie doc- 
trine wby you ſhould ſo conclude, Nell 
let vs examine the wo2des and ſo ſhall 


we ſee. They were both ſt, WTI F Vide Hiero. 1 i 
den before God. Not Þ godhad nothing to lib. 1 cone. {| 
lay to their charges putting Chzilts deli⸗ g [ſt 


ner ace a ſyde. not that he had nothing in 
their liues to find fault withal,his mercis 
Cit, be- 
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being put a parte, V et qui faciat bonum 
non et 570 ad vnum: there is not one that 
doth god (in ſuch ſozte ) not one. A truſte 
you will not ſa ſay . Well how then d 
Twy E 33 4. Befoze God? You knows 
M. Feckna which are learned in tongues, 
that this pbzale is boꝛowed of pYebzewe 
tongue, biphne lehouah, and that is ſo to | 
walk in y ſight of the Loꝛd, as in the eyes 
of God. As he ſapd: S: Deos, hommesg, Ce 
lare poſium, At I could oz might hyde this 
from Gods and men. xc. meaning that he 
and ſhe walked vp2ightly, not as diſſem- 
bling Vipocrites, not in a faire ſhewe to 
the woꝛld as others, but their iuſtice was 
ſuch as which is done in the ſight of God, 
playn and ſincere, without al dubblneſle, 
And that is, be leb hatum, and not be 
leb tahur . And this doth partly note 
vato yon both 'Theophilaftus and Lyra, 
vpon this place. J referre you to 1 places: 
Jnednot to recite the wozds, Let vs goe 
fozward: Walking in all the commande- 
ments; Von quod no precauerint (ayth pour 
Gloſſa interlinaris. cc. Not bicauſe they 
ſinnednot,but bicauſe that thei being wa⸗ 
ſhed 


ds. al 
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ſhed with the grace ol Godleft toſinne, J 


truſt you wil not ſtumble here neither, as 
though they ſinned no moꝛe. Foz if we ſay 
ſo, Veritas Dei nou 656 uu mob: tie truth of 
god is not in vs:the laſt woꝛd is K e 
inc uilpate blamelefic. Dow this is to be vn⸗ 
derſtanded refer you to lultinus & lartyr, 
in Sole 4.141, Where he bath in effed theſe 
words. fi ex lige dicitur, a N Kai, [im 
„ TU YWSn! U chaps: 
Ry, TH 2 ry , WH Th to 
{ayoptury 70 AKT uRT 9- Ach THY 
rn, ire D, A eG, 
Ar THY kt Vous K ανοοσννανιντ. qui cum 


pcauerit in ys que poſſunt cõdonari, ſacrificio- 


14 oblatione & delicti redemiione, remiſſſoue 
accepra mund: efficitur, & a crimine liher 
Ve is ſaid to be iuſt by the law, who after 
he hath ſinncdin thoſe things which may 
be foꝛgiuen, hauing remillton by the offe- 
ring of ſacrifice redemption of p offence 
is made cleane ⁊᷑ fre from fault, and ſo arc 
Elizabeth x Zacharie ſaid to be #444 777 « 
blameleſſe, Touching your lait place of ſ. 
John, chap.v. A haue ſayd ſufficient befoze 
C. v. in 


— — 
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in the place of p.j, John. chap. v. This wil J 
adde by the way. y in deede the knowledge 
of God tan not be without efficacie , and 
therkoꝛe they thatbzag them ſelues to be 
the childꝛẽ of God andto haue a fayth, and 
walke not in his commaundementes, ars 
but lyers. Nowe to pour authozities of S. 
Hicrome and Auguſtine. 

S. Ierom wryting of theſe teachers which 


ſai that it is impolsible to kepe the law, liath 


theſe words: Execramur cori blaſphemia 1948 
dicunt impoſſibile aliquid homini a Dea pre- 


Pella. 1. &. 3+ m_— eſſe,ct mandata eius nou a ſiugulis ſed 


ab omnibus in communi poſſe ſcruari: That 
is: we deteſt their blaſphemie which ſay that 
God hath commaunded man to doe any 
thing impoſsible: and that the commaun- 
dements of God may be kept, not of euery 
one in particular, but of all in general. He 
witneſleth that Gods commaundementes 
may be oblerued of euery one in particular, 
and that God commaundeth nothing im- 
poſsible: for hedeteſteth the contrarie do- 

ctrine, and calleth it blaſphemie, and ther- 
fore Ihaue little cauſe to like it. | 
A will not ſay as other do, t as J 1 ; 
wel, 
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wel, that this is ſuſpect: J haue his mind in 
the ſame queſtion , when he was v2ged 
with the ſame argument of the Pelagian. 


Poſſibilia mquit, mandata dedit Deus: Et Aces ph. 
uts hoc negat : Sed quemodo hec intelligen- adu. — 


da ſi it ſententia. c. God gaue, ſapth be cõ⸗ 
maundementes which are pollible: and 
who denpeth it. But how this ſentence is 
to be vnderſtode, the choſen beſſeil dothe 
plainly declare. That which was unpoili- 
ble to the law in as much as it was weak 
bicauſe of the fleſh, God ſending his owne 
ſonne in p ſimilitude of ſinful fleſhj.⁊c. and 
in an other plate he ſapth, //ibilia prece- 
pit Deus. &c. God commanded things poſs 
ſible, and J graunte it: but all theſe poſſi 
ble things, we can not euerp man haue. 
Not foz the weakeneſſe of nature , leaſt 
thou flaunder God, but foz the wearmelle 
of p minde, which cannot haue al vertues 
togither and always. Therefoꝛe if theſe 
be both Ieromes, and lerome be not con⸗ 
trary to himſe!fe, you muſte thus vnder- 
ſtand poure place that he is to be veteſted 
which ſapeth that God hath commaunded 
ma to do any thing that was impoſſible 


in it ſelfto be fulũlled, had not p — 
0 


Rom. 8. 5. 


1 
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of mans nature other wayes bin a let: 
and them alſo that ſap that cuery one in 
particular, beyng a true beleuer, can 
not fulfill them in him, ot whoſe fulneſſe 
wee all recepue, and whole Juſtice is 
ours by his gifre and grace. And in thus 
taking of it, Itruſt pea will neptder re⸗ 
iet my aunſwere, nepther condemne . 
Goagy as one of that ſoʒt. Now to-your 
plate of S. Augultine. 

S. Auguſtine likewiſe to the ſame ende 
ſayth. Deus neque mupoſſibile aliquid potuit 
umperare, qui iuſtus eſt, nec damraturn eſt 
homincm pro eo, quod non potuit vitare, qui 
pius eſt. That is: God neyther could com- 
maund any thing that is impolsible, ho is 
uſt : neyther will he condemne any man, 
for that which he could not auoyd , who is 
mercifull. The contrane whereot to mayn- 
tame doth blaſphemouſly argue God, both 
of iniullice and impietie. V Vhen he com- 
maundeth vs to do, wluch M.Gough faith 
15 unpoſsible and condemneth vs. For that, 
which he ſayth, ve could not auoyde. 

This place of Auguſtine is eaſit e- 
nough, and hath in it ſelf ſafficient to an⸗ 
fwcre you, not lwaruing a whitte from 

the 
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the fate which 3 haue made you, and the 
true meaning of P. Gough. Me erhoꝛteth 
them ther vato charitie, and repꝛehendeth 
withall the foliſh tergiuerſations and re» 
ſiſtantes which they made againſt p ſcrip⸗ 
tutes. But a man will ſay,ſapth he, A can 
by no meanes loue mine enimies. In all 
the. Dcriptures , Cod layth vnto ther that 
thou canſt: thou on the contrarp part an⸗ 
ſwereſt that thou canſt not. Marke nowe 
whether ſhould a man belæue thc oz Cod. 
And therefoze bicauſe the truthe tan not 
lie, let mannes fraileneſſe now leaue his 
vain ercuſes, & »:2 ec empoſſbrie. 5c Bi⸗ 
cauſe he could neither oömaund any thing 
which is impoſſible, who is iuſt, nepther 
will condemne man foz that that he could 
not eſchue, who is mercifull, it foloweth. 
Why doſt thou refiſt in vaine? Ne: en: 
quantum ooh . Fo2 no man knoweth 
better what we can do oꝛ may do, than he 
that hath giuen vs :p/«-2 po//- ) that we 
may. ZTherefoze if the commanndements 
in then:ſelnes are not impolſible, but by 
reaſon of our weakeneſſe, and Ood doths 
gine vs abilitie in this our defect in ſuchs 
ſozt as J haue declared befoze , it mull 

. nedes 
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needes follow that his iuſtite ageinſt thoſe 
that do it not is god and iuſt: and this M. 
Goughe teacheth. Ve laith alſo in the bes 
ginning or his Epiltle, In eliquis ope ribus 
bens & In other god wozks a man may 
ſometimes pꝛetend ſome maner of excuſe: 
but in hauing charitis no man can ercuſe 
him ſelfe. A man may ſay vnto me, J can 
not faſte: Can he ſape, J can not loue? A 
man map lap fo2 the infirmitie of my bo⸗ 
dye J can not abſteine from wine ⁊ fleſh: 
can he ſap, can not loue 2 A ma map ſap, 
A tan not kepe my ſelte a virgine: A man 
map ſape, that he can not ſell all his ſub⸗ 
ſtance and giue it to the poꝛe, can he ſay, 
can not loue myne enemies and foꝛgiue 
the which haue offended ageinſt me:? Lef 
no man decepue him ſelfe ( deare bzethzen) 
foʒ God decepueth no man, Foz although 
there be many things, which fo2 the fragi⸗ 
litie of mans nature we can not coꝛpoꝛal⸗ 
ly fulfill, pet without any doubte we may 
haue charitie in oure hartes God ſo inſpi⸗ 
ring it if we will in deed, Thus you ſer by 
this place, what we may doe, when God 
gucth that which he commaundeth, when 
be wozketh that in vs that he requireth, 

and 
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and yet that wee of onre ſelues can not da 
ſo much as kœpe a virgine, as ſel our ſubs 
ſlance, as giue to the pe. And ſo haue 1 
b:tefly aunſwered pour Obiections, with⸗ 
tut all p2cliritie of farther Allegation 
of moe authozities: deſiring pou rather to 
reſt your ſelfc vppon the ſcriptures, wher⸗ 
on we mayſurcly ground our ſelues, than 
ypon the wauering iudgement of men in 
whom you ſæ verified the common ſap⸗ 
ing, O wot capita, tot ſenſu. Do many vn- 
derſtandings as be heads: and J woulde 


it were not ſo in euerp one ot them, 


2 That the holie Angels and 
Sainttes of heauen may 
care our prayers. 


A? touching this queſtion (P. Feck⸗ 
nam) to ſay? what 4 thinke , it is but 


kond and curious, as ſought foꝛth and in⸗ 


uented rather to be ſome ſtay and ground 
to a ſciſme,tha to edilie the church of o 
0 


2 
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Fo02 no doubt had it bin necefſarye fc2 vs, 
the holy Gholt would haue made ſonte ex⸗ 
pꝛeſle money of if in the canonical ſcrip⸗ 
tures, wheras 4 am ſure peu are not able 
to bʒing ene — plate. But ſuche is the 
nature of nan, rcadper to {cle out things 
0: no pꝛoſit, + whiche lerue to nothing but 
to ſtrife x diſſention, than to folow p which 
is icit vato them foz their p;ofit, The cauſe 
of this ſearch hath bin to maintaine pour 
pꝛaper to theſatnts, which how it folow- 
eth ok it, if it be to be graunted, we ſhall ſ& 
hœreatter. As fo2 that erroz of Vigilantius 
5badrathererrce w him, than go ſtraight 
with ierome, if you can ſhew me no bet- 
ter pꝛofe. To be ſhoꝛt in this fond matter, 
ountting the varietie of many opinions, 
as Auguſtines in his boke 4. /p:7114 & ant 
ina, where he ſayth thus: /6: ſiquidem ſant 
ſpirit ius defunttornm, vbinon vident eq au- 
. 41-nt.c>c, There are the ſpirits of y dead, 
where they neither ſee noꝛ heare.xc, and in 
diuers other places, ⁊ alſo other mennes: 
alſo letting paſſe other queſtions which 
enſue hereof: how farre they heare 2 And 
what they heare 2 with ſuch like, J will 


lay downe this onely which J reade in 
Hozzohar, 
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Hazzohar,Yis woꝛdes in the Sy /n tong 
ſound thus woꝛd foz wozd. tum ſciunt 
Angeli de rebus nuſtris, quantum illis dati 
eff & traditum vt ſi tant. the angels know 
ſo much ok our affaires as is giuen and des 
liuered to them to know, hat that is, 
when it is, neither you can tell, neither a⸗ 
ny of pours, that you may make pour cen⸗ 


cluſton auaileable. And foꝛ ſuch an vncer⸗ 


taintie whereby your conſciences can not 
be ſtaid to leaue a certaintie and an vnfal⸗ 
lpble anker, /nuoca me in die tribulations, 
cal vpon me in the day of trouble Y eſt 
mediator de: & hominum homo Chriſtus le- 
/*, there is one mediatoz of God and ma, 
the man Chziſt Jeſus, Q necung, petieritis 
parrem meum in nomine mes davit vobis : 
What ſo euer yonaſke my father in my 
name he will gine it you : Lo leaue J ſay 
theſe ſure holdes x ſuch like, foz that dout⸗ 
ful change, what ouerſight is it, what con⸗ 
tempt of Gods woꝛd? As foz the tonſequẽt 
pou make hereof. The angels hear vs, 
we mayo2 muſt pꝛay vnta them, J know 
not how pou thinke in your owne conſci⸗ 
ente, but to my iudgement it is fo ſtrange 
as the Doctrine it ſelle, rea rather moꝛe 
F.. range. 
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Foz no doubt had it bin neceũarye fc2 vs, 
the holy GhoiT would haue made lone er⸗ 
zelle mention of it in the canonical ſcrips 
tures, wheras 4 am ſure pou are not able 
to bʒing ene direct place, But luche is the 
nature o nan, readper to ſeee out things 
ot no pꝛoſit, 2 whiche lerue to nothing but 
to ſtrife diſſention, than to folow p which 
is icit vnto them foꝛ their pꝛofit. The cauſe 
of this ſearch hath bin to maintaine pour 
pꝛaper to the ſaints, which how it folow⸗ 
eth ok it, if it be to be graunted, we ſhall ſe& 
hereat̃ter. As foʒ that erroz of Vigilantius 
J had rather erte w him, than go ſtraight 
with ierome, ik you can ſhew me no bet- 
ter pꝛofe. To be ſhoꝛt in this fond matter, 
ountting the varietie of many opinions, 
as Auguſtines in his boke e /pri14 m ant 
ina, Where he ſapth thus: /b: ſiquidem fant 
ſpirit is deſunctoruim, vbinon vident neq, Au- 
ſliuntuꝶt. There are the ſpirits of y dead, 
where they neither ſee no2 heare xc, and in 
diuers other places, ⁊ alſo other mennes: 
alſo letting paſſe other queſtions which 
enſue hereof: how farre they heare? And 
what they heare 2 with ſuch like, J will 
lay downe this onely which J reade in 
Hozzohar, 
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Hazzohar is woꝛdes in the Syn tong 
ſound thus wozd foz weazd, tum ſctiunt 
Angeli de rebuanoitrs , quantum its datũ 
eff © traditum vt ſcrant the angels know 
ſo much of our affaires as is giuen and des 
liuered to them to know, What that is, e 
when it is, neither you can tell, neither as 
ny ok pours, that you may make pour cen⸗ 
cluſton auaileable. And foꝛ ſuch an vncer⸗ 
taintie whereby your conſciences can not 
be ſtaid to leaue a certaintie and an vnfal- 
lpble anker, Inuoca me in die tribulationis, 
cal vpon me in the day of trouble Y eſt 
mediator der & hominum homo Chriſtiu le- 
ſus, there is one mediatoz of God and ma, 
the man Chziſt Jeſus, Q necung, petieritis 
parrem meum in nomine mes dabit vobis: 
What ſo euer pou aſke my father in my 
name he will gine it you : Lo leaue 1 ſay 
theſe ſure holdes x ſuch like, foz that dout⸗ 
ful change, what overſight is it, what con⸗ 
tempt of Gods woꝛd: Us foz the conſequet 
pou make hereof. The angels hear vs. 
we map oꝛ muſt pzay vnta them. J now 
not how vou thinke in your owne conſci⸗ 
ence, but to my iudgement it is fo ſtrangs 
as the Doctrine it ſelle, rea rather moꝛe 

4. nirange, 
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ſtrãge. V hen pou ſhalbe able to make me 
this a god coſeguent, x wil ſap as you lay: 
but ſoner may pon bzing heauen £ carth 
together, ſoner may you cauſe the Call x 
the Welt to meete, than to bzing it to any 
rule of a god colequent.4 am ſure M. ek. 
y audlire et precar: that is, to hear x to pꝛap, 
are two accidents, dicparata, p; is vnlike : 
ſeperated one fio yp other, which deped not 
either of other, vs aut pr ædlicattouis aut na- 
ture dinculo, citber ratione ſut, 02 ratione ſab 
tecli. And as god a cõſequent is this, to ſay, 
Cy eſt; gest cine Ergo Phuoſophus, 5 is, Cræ- 
ſus is rich, therkoze be is a Philoſopher, as 
Angeli audiunt, Ergo angelt ſunt muocandi, 
that is, Angels heare therefoꝛe they are fo 
be called vpon. And vnleſle this cõſequent 
be admitted, pou haue no grounde foz this 
point of doctrine. Jam loth, I enſure you 
to ſtand in this pointe. Fe2 any man that 
(hal either beare o2 reade this, will think 
rather 3 ſpeake it to triuphe ouer pou (as 
Cod knoweth J do not, 4 wiſhe you bet- 
ter) bicauſe the matter is moze plapn, thã 
that it needeth any ſuche demonſtration. 
But leſſe J could not ſpeak, bitauſe you ſo 
make the collection in pour firſt allegati⸗ 
on. Foz my parte J do as gladly let paſſe 
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things not neceſlarie 4 of ſmall moment, 
as other men covlde ber content to haus 
them buried. Tell, foz invocation it ſelf 
ether of Aungels 62 ſainges, let vs ſay a 
woꝛde oz two ( foz ts ſpeake much ot it at 
this pꝛelent it nedeth not, fo2 that it hath 
bin freizty handicd by others, 4 you haue 
ſene it oꝛ map) and diſpatch this trifling 
queition, whiche bꝛedeth moze diſſention 
tha it bztrgeth p;ofit. Firſt we haue this, 
that ton is a pate of Gods ſeruite 
due onelp to his 5onour , 19:0ca e in die 
rribnlationis, call vppon me in the day of 
trouble, and of this he is ie lous. Honorem 
mem non dabo altert, my honour I will 
gyue to none other, ⁊ ſuch a pace of Gods 
ſeruice it is, that it carieth a beleet with it 
in him on who:ne pe call, % 049 rmuoca- 


bunt „ u HOW (i catdtrunt: how (hall Ro, 18.1 : 


they call on him in wham they haue not 
belceued:? in whom pou mult belœue, you 
are not à truft to lcarne in this age, but 
thus muttz by the way, he muſte bæ Cod, 
m que ni credlis, M whom ou belcue. 4t 18 
not cz , nor dle goto whom you gyue ces 
dit, noz of whom yon beleue well. But vi- 


o quem that is, in whome Jf you can 
F y, finds 
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find any other inuocatiõ but this, 4 would 
gladly ice it: quero exemplum quærc, au- 
t horitatem, I ſeke not 02 demaund of you 
an example o2 fade, but authozitie. 4 des 
maũd no moze of vou, than you may tuſtly 
of mee: of our reſt andcerteyntie, J gyue 
you theſe; /n0c4 re in dic tribulations,cal 
on me in the day of trouble. And oure Sa⸗ 
uiour Chzyſt, when pou will pꝛape, pꝛape 
thus: Oure father c. Not that no other 
foʒme of pꝛaper may be vſed, but ſhewing 
to whom the pꝛaper muſt be directed. And 
ageyne, whoſocuer calleth be ſchem leho- 
uah, vpon the name of the Loꝛd, he ſhalbe 
ſaued. And howe this is to be taken if we 
neither lerne of Chꝛiſte noz Chꝛiſtian, an 
old Jewe will teache vs, Rabbi Iodan, god 
giue vs al this cõfeſſiõ. Vis woꝛds recited 
in Midraſch tillim be mizmor 4 are theſe 
Baſar vadam ieſch lo pitron higiay lo yeth 
tzarali eno nichnas lephanau pithom ella 
ba veyamad al vethach pitrono ve kore le 
abdo vchu omer, peloni al happethah : ve 
hacchadoſch baruch hu eno chien. lugia eth 
tzara le Iſrayl lo ichekore lo le Gabriel, ve 
lo le Michael, ella kore otho, veh one otho 
har liu daamar, col aſcher ikra be ſchem le 
| houah 
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houah immalet. That is, ſleſh 4 bloudhath 
a patron in y time of his neceſſitic,he will 
not ſtreightway go into his pꝛeſence, but 
commeth and ſtandeth at the doze of bis 
patrone,andcalleth his ſeruant , + he tel⸗ 
leth his Pailter that there is one at the 
doze. But with God we muſt not ſo do. ãt 
what time X(ſrael is in affliction oz neceſ⸗ 
ſitte,he muſt neither call to Gabriel noz to 
Michael, but he muſt call vppon Ood, and 
he heareth him: and this is it that is ſapd: 
whoſoener calleth on the name of d Loꝛzd, 
he ſhalbe ſaued. But as J ſayde, 4 will not 
be long herein bicauſe it were but Act 
agere, to do that is already done: my pur⸗ 
poſe is but to run ouer your Arguments. 
Youre firſte is this: To this opinion is 
cleane repugnant the ſaying of our Sauior 
Chriſt when he teacheth that more ioy thal 
be in heauen before the Angels of God v- 
pon one ſinner doing penance, than vpon 
nintic and nine iuſt men which ncede no 
penance. . 

Firſt, not to medle with the ſenſe of the 
place, whiche Chzilte expꝛeſſeth by theſe 
wo2des of ioy, applying bis doctrine vnto 
our capacitie,J may wel anſwer you with 
F. ii. a 
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a ſimple denial. The cõſequent is naught, 
Angels ſhal reiopce vpon the conuerfio of 
a ſinner, g Angels do heare aid knowe 
whatſotuer we alke and pꝛap: futuro ad 
preſens in mers contingentibus. you knowe 
non valet argumentum, And it is not 2 con- 
ſeqututibus as you take it. Foz thoſe Ar- 
gumentes muſt be n pr: tempore. As 
fo2 Example: Hec mulier pariet, ergo con- 
cipiet, this woman ſhall bzing forth, ther⸗ 
fo:e ſhe (hall concepue. And it is naught 
to ſape Pariet, Ergo concept the ſhal bzing 
fo:th, therefoze the hath concepued: vn- 
leſſe there be tio ſemporis, a limitati- 
on and reſtrainte to the certapne time in 
which (ye conceyued: and p 45 94 dun 
ex neceſſitate materiæ. But in uerè cotmpene 
tibiu, they muſt be always em teimpo- 
r:5 at one ſelfſame time, as cras yluet, erg 
cras nubes erunt, to mozowe it ſhall rapne, 
ther ſoꝛe to mozowe there ſhalbe cloudes, 
But to ſaps 45 » lues, er go hodie nubes ſunt, 
to moꝛob it ſhal rapne,therfo2e there are 
clouds this dap, this is no reaſõ. oz agra⸗ 
ment of time being let peſito are euenre, 
ſequitur coſequens etiam in continoetiow.Y 
one reiopce it is a conſequent that he hes 
reth 
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rety oz hath heard, but to ſap, he ſhall re⸗ 
iopte to mozow, erg, he heat eth to dap. J 
can not tell how this conſequent hangeth 
togither, What if J anſwer pon, re- 
uelut Dem u ſacrenda : that is to ſap, Tod 
reuealeth things done, 4 not to be done. 
What ca pon then ſay? Your place impoꝛ⸗ 
eth. p God wil make inanifeft to Angels, 
how a ſinner hath repẽted, not that he wil 
ſhewe ta thein that they ſhall repent. And 
ſo had youre Argument ben god: Me will 
make them retopcefoz the couerſion of a 
ſizner,therfoze he wil ſhe w the p conuer⸗ 
ſion of a ſinner, { ſay vato pou,your place 
doth impoꝛ te this, p {xa j t Detus non 
facienda. They ſhall reiopce foꝛ a ſinner 
retourned, not foz a ſinner that Mall re⸗ 
toucne. J knowe that Cod hath reucaled 
vnto his ſeruaunts things paſt and things 
to come , but when he dothit , oz whether 
he doth it alwayes , J ſayyou knowe not, 
and thersfo2e pour collection is naughte. 
Where pou ſay, neyther yt they knowe 
our penaunce, tha!l they bee ignoraunt of 
our petitions : 4 ſape your colledion is 
naught, although A touch not pᷣ falſe kind 
of reaſoning Which 194 cen claſioue Hypo- 
Fig. thetica 


An anſwer to M.Fecknams 
thetica ad cat-goricam, in materia cotingere. 
And therkoꝛe you are mad men in pꝛaping 
vnto thẽ, vnleſſe pou haue ſome moze ſure 
and certaine greũd than this: and they are 
ns ad men which make them ſo ignozãt: 
fo2 valeſſe god doth reueale it vnto them, 
thcy know in a manner no moꝛe than we 
do:and when he doth reueale it vnto them 
and how muche, and in what caſes, when 
vou can certtfie me and others, we wil be- 
leue it, àn the meane ſeaſon if we ſuſpend 
ouc faith vntil we haue a better reſt foz it, 
A p2ay you do not call vs mad men. But 
now foꝛ theſenſe of the place. Doth he not 
in thoſe thz& parables ſet fozth vnto vs y 
care that he hath of his charche, in that he 
ct his ſingular loue ſ&keth vs whe we go 
aſtray from him: Ye labozeth to finde vs, 
when we be loſt: and is ready to recepue 
vs when we turne vnto him: and thereby 
alſo aduertiſe vs of our duetie, to ſeeke the 
belpe and ſafetie of eche other, not to con⸗ 
demne the waderers which go aſtrap but 
by his example to ſceke meanes to bzing 
them vato Chepſt, that in ſo doing being 
members bothe of one body, we may re- 
iopce togither andglozifis God , we may 
haue 
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baue that coſolation 4 comfoꝛt, which bꝛe⸗ 
tyzenought to haue, and eſpecially thoſe 
which are the childze of God: To moug ds 
to this duetie, he ſetteth befoze vs þ doing 
of that part of the church which is better t 
which is in heauen, he ſetteth befoze vs 3 
ſay the doing of the Angels, who as they 
be mebers of this body, ſo do they reloyce, 
when they ſee that coſent ard confo2rmitie 
in the members, which ought to be in lo 
pꝛetious a body. If then they be ioyous and 
glad that ſinners do repet, what ought we 
to do, which are pꝛeſent with them, x (cs 
ing their infirmities may coſider our own, 
and by mercy ſhewed to them, be moꝛe cõ⸗ 
firmed in the graces of God: This J ſay is 
the ſenſe ol the place. Now then bicauſe 
we are here inſtruced of the charitie and 
loue, which is and ought to be in p churche 
of God and members of Chꝛiſtes bovy, bi⸗ 
cauſe there is a true toy andgladneſſe eche 
with other, when God beſtoweth his gras 
tes, which befoze ſeemed ts be ſhut vp: bi⸗ 
cauſe this ovsuoxdwus that is, natural and 
mutuall agrement,is not oaly in the mc 
bers on the earth, but in thoſe alſo which 
are in heauen : will you therfoze conclude 
J. v. that 
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that things done here on earth, and wozds 
ſpoken, are heard and knowne vnto them 
at all times and ſeaſons, as pf they were 
heades and not members, Gods and no 
Aungels: Foz to ſe bur harts x thoughts, 
to heare our ſighes and wozdes is a pꝛo⸗ 
pertie of Gods nature, gruen vnto no An⸗ 
geil, but when he reuealethit vnto him: x 
that not al wapes, but as he (hall thinke 
it expedient both foz them and vs: and as 
fo; ſuch reuelations, this place ſheweth it 
not, this only is here declared, what chari⸗ 
tie and lous there is in the true members 
of Ch2iſte his body, and the fruict therof, 
God wozking as well in them as in vs a 
knowledge of things dane, and gladneſſe 
thecefoze. And thus muche touching this 
place of Luke. xv. whereof you can ney- 
ther coclude that thei do continually here 
vs,nepther pt they did, that we ſhuld pzay 
therioze vnto them. 
Pour next argument is out of Tobie, 
12, Lins alſo i refelled by the ſaying ot the 
Angell Raphacll yato Tobie. © Q uendo ora- 
bas cum lac hy ymis & ſepelie b. 15 wortuos, &c. 
When thou prayedſt with teares ,and bur- 
riedit the dead, and for ſokelt thy dy _ 
all 
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and hiddeſt by the day dead folkes in thy 
houſe and buriedſt them in the night, l did 
offer thy prayer vnto tlie Lorde. All theſe 
things the Angell Raphael did know, when 
Tobie thought leſt hereot: and what? jhall 
wee aduenture to ſay, that the Angel knew 
it onely, and affirme tnat no other Angell 
doth knowe the hike, or ſhall the Aungels 
knowe it, and not the gloritied ſainctes of 
God, hen he proimiſeth of them, that in 
the relurrection they ſhall be like Angels 
Matt-22- 

J muſe at this kind of dealing ( P. Feck- 
nam ) Amigyt (ay vnto you , 9% Hirundo 
non {cit ver, one [walow maketh not ſõ⸗ 
mer: but that is not the matter: to ſe all 
things that are done of vs, oz to heare vs, 
is it vatura Ang elorum, the nature of the 
Angcle? oꝛ is it ec du], à ſpctiall 
git. What k ind of reaſoning is this, ac- 
ident ibus cemmuntbi to reaſon 4b vno + 
diuiduo ad ſpeciem , 0g 4 ſhette ad gens. 
Were this a god argumente to ſay , $-- 
crates Phuloſophus vei  ſentit de ſummo bone, 

Ergo, omnes Philoſophi vere ſenttunt de ſum- 
mo bono Socrates the Philoſopher iudgeth 
truely oz a righte of the chæleſt god, 
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oz happinelle, therfoꝛe all Philoſophers 
iudge and thin ke truely therot᷑. ours is 
the tame, Napbaell ſaw his doyng, ther⸗ 
foʒe all þ Angels ſaw Tobie his doings, 
t per couſequtt uttam, cöſeguentlp 3 they lee 
ours. J ſnot ( Paſter Fecknam ) wbyp 
Imap not drny corn/equertianm C conſe- 
qucus, that is, both your concluſion and 
that which pou woulde inferre thereof. 
Foz nepther doth it folow , pf Kaphaell 
ſaw Tobie, therfoꝛe all did ſ& him, nep⸗ 
ther pf they ſawe his dopngs , therekoze 
they ſ& ours, Foz as A (apd,it is nepther 
the nature of an Angel, nepther the p20- 
pertie ofan angell : of whiche twothere 

muſt be one to make an argument god 

4 ſpecie ad genus, oʒ by an induction, Thus 

much touching pour kind ok reaſoning, 

in groũding an article of religion, which 
hath no other ground of ſcripture foz his 

warrant, J marnayle that the aungell 


eber whiche appeared to Coꝛnelius made no 


thing to your purpoſe. Foz he ſa we him 
in a viſton , and declared vnto him how 
his matters went. !Therefoze you might 
haue concluded ſome thing. But wil you 
know, why ho is out of pour rolle: = . 
cauſe 
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cauſe he ſayd, thy pzayers and thine al⸗ 
mes are come vp into remembzaunce 
befoze God : dio not ſay, 5 did carte vp 
thy pꝛarers. And yet 4wiſſe you might i} | 
haue as weil concluded by this, cr: the 1 

angels know what wee do. Cuen both a L | 
like, when God ſendeth tbem, when god 

openeth onto them „A thtake they 

know. And ſurely to bee noted it is, that 

the aungell ſapth not, 4 knew, J aw, I 

taried thy pꝛapers: but, thy pzaycrs are 

come, to gyue vs to vnderſtande that as 

theyare but meſſengers, ſo we can not, 

noz ought aſſure our ſelues moze of the 

than their maſter willed them to reuele 

vato vs, Now to pour autho , who as 

yon alleadge is Tobie, whole authozitie 

cited as ſcripture deny it, J finde no 

luch authoꝛ in my Bible, J meane not 75 is, the 
the Geneua Bible , whereat diuerſe of , bockes of 
you liſt to ieaſt, but à would you could Moyſcs, he 
ſhewe a better in our tongue, oꝛ tuftly firſt Pro- wt 
cozrec it: J meane that Bible, which is Phetes. the 
deuided into theſe partes, CH. C/. J. Ho. 
NR. N A. MG.Hac : t be were in this fee 
nüber, J would not, neyther could re- jumes, 1. 
lea him as not ſcripture, as not wzitten boy w. 
with tiogs, 
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with the ſinger of Cod: but bicauſe J finds] he 
hun not, 4 dare not be fo bolde as to make | to 
him felow with p holy ghon, te groũd my | /--- 
faith vpõ hun as vpon the holy ſciiptures: ( < 
t how you ought to read him a ſuch others 
and vle him Hierom doth teach yeu, à nd 
not repcate it. And this fo Tobie. Row 
touching your allegatios out of þ 4,Reg.6 | th 
of the reuclatien » was ginen to Clizeus, | G 
touching the lecretes of the king of Spꝛia, | 1 
and Act.v. the revelation to Peter of þ ſe⸗ 5 
trete thoughts of Qnantas, 4 know not to | dc 
what purpeſe they make touching your | »! 
queſtion:theſe places many mo ſhew vn⸗ (i 
to vs how botittfully God hath poured his | w 
ſpirit vpen his ſeruants the Pꝛopbets and Þ w 
Apoſtles at diuers 4 ſund2y times, fo2 the Þ 3; 
he lpe 4 tom foꝛt of his church:but to pꝛoue Þ pu 
either an intelligence continual d the Any Þ 10 
gels baue of our affaires, o2fo2 vs to pꝛay Þ fo 
unto them, they ſerue nothing at all. J be⸗ | w| 
ſache you what wil vou tonclude: God re⸗ ha 
ueled the ſetretes of the king of ) to E/ JF tit 
lizeus, and of Ananias to Peter. Therfoꝛe led 
he reuealcth top Angels our doings, ther / {5 
foze we mult pꝛap to them and to the | 8 
@ainces : What dealing is thys? You |?! 

heape 
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heape here an other place of S. Auguſtine ro 5. & d- 
to as much purpoſe 5: Prophete, nondum uit Dei, lib. 
10 icta neſſe potueruunt, per hoc quod erat Deus, 20. cap. 2 


(quautulucum q, erat ) in eorum mortalium 
mcntibus, quo modo mmmorts le ſunt , iam 
facta , tum neſcient , cum erit Deus ammiæ in 
omnbiss ¶ It the Prophetes coulde know 
things before tizcy were done, by this that 
God was(how much ſo euer he was) in the 
mindes of them as yet beyng mortall , how 
Shall they not know then things that b ce 
done a! ready beyng, immoit all ſainctes, 
when God shall bee m them all in ab Vou 
ſe euidently v he ſpeaketh here howe a in 
what caſe they ſhal be in the latter daye, 
when indeed) ſha! be rightly verified,y he 
al! be all in all, And what doth thisim⸗ 
pugne o ſaping of Þ.Gough2who denieth 
not y in p latter day wee ſhall ſee Ood face 
to face, we (hall moſt fully ſe 4 know that 
which nepther epe hath ſen, neyther cacs 
hath heard,nepther at any time hath it en⸗ 
tred into y hart of man, A moꝛe ful knows 
ledge, a moꝛe ample ſight, a better vnder⸗ 
ſtading tha this pou ca not haue, This we 
graũt yours we deny, We grant this alſo, 
ue may make an cnd,x come to pour ars 
guments) 
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An anſwer to M:Fecknams 


kleb. 1.14. guments)that the angels which God hathy fl 
Fals t. uf. commaunded to waite vppon vs, to guide] fl 
Pla'34-7 vs in all our wayes, to be round about vs, fl: 


to admoniſh vs and comfozt vs, o watche 0! 
perpetually foz eur ſauegard,theſe angels ſ in 
ſee and know what we do,fro the vtmoſte| m 
action, to the inwardſt thought, if God ſo] Z 
diſpenſe vato them, and make them his] ht 
miniſters, who is the ſole and only ſear-Jznc 
cher of hearts and raines knower of thou ⸗ th 
ghts and mindes:and yet foloweth it not, 
that we mult pzay to them: neither yet, f tb 
that other Saiuces do know what we do] fa 
oz thinke. J lay the dead, the ſaints, do no 
moꝛe know what we do here while it is in 
doing, than we know what they do: am 
when they know any thing , it is by after 
infoꝛmation, oꝛ by the mtniſterie of the 
Angels, as in like caſe they miniſter vnto 
vs, So that certaintie you can haue none 
to found pour pꝛapers vpon:fo2 while you 
are pzaying,they do not knowe. nc 

And although you may alledge me ſom i th 
viſions which may ſeeme to confirme your * 
purpoſe, putting the caſe J ſhould graunt N 
them : pet can you no moze pzcue that I ne 
they knowe and vnderſland our doings, | "a 
than 


Aſſertions and Obiections. 49 


ath than if in your dꝛeame you ſhould haue a 
wwe] thing opened vnto you by one which was 
vs, | leeping when you ſlept, nothing thought 
che] of you. What if they haue care fo2 vs be⸗ 
els| ing there, as requiſite to, fo that they bee 
ſte] mebers with vs, and charitie cealeth not: 
p ſo] Do they therfoze know what wer dw ? we 
bis} haue care of them alſo, and yet wee know 
ar-Jnot what they doe, Me loue them as whe 
ow] they were here, we laude and magnifie 
ot, | Cod, that he bath dealt ſo louingly with 
ot, þ the , we reioyte that they arc already pars 
dof takers of that, whiche we loke t hope foz, 
no] running the lame race of faith andfeare of 
inf Cod, This care I ſape we haue of them, 
and thus in charitie we are affectioned to- 
ter | wardes them, pet knowe we not what 
the they dae: no moꝛe do they, what we dee. 
nt Mel, nowe lette vs come to poure Argu⸗ 
one ments of Doctoꝛs. 
you} Mayſter Gough, ſay you, to proue that 
no Saints being dead can heare vs, alleadged 
om the faying of the Prophet Iſai. &c. Abraha 
our veſciuit nos. &c. That is ſayth M. Goughe, 
unt | Now after they be dead they haue no ma- 
bat ner of knowledge of vs, but be cleane igno- 
gs, | rant of things done here vpõthe earth. But 
han G53. S. Ierome 


An anſwer to M. Fecknams 


S.Hierome hath an other interpretation, 
whuch I thinke I may prefer before maſter 
Goughs ſaying, Abraham neſciuit not. 1. A. 
braben non agnouit nos pro filijs. Abraham 
hath not knowue vs that is, Abraham hath] 
not allowed or acknowledged vs for hys 
children: and why? © a te offendims : bi- 
caule we haue offended thee, ſaith S. Ierom. 
He ſaith not, . ̊ — & Iſrael mor- 
tui ſunt. Bicauſe Ahraham & Iſrael be dead, 
as if thereby they coulde haue no longer 
knowledge of them 2 

What if S.Hicrom haue an other, is ꝙ 
Goughes therefoze naught? Nay, but y 
had rather pꝛefer S. Ieromes. Do you think 
that ꝙ Gough hath no authozitie foz his: 
Do pcu thinke that he hath not as god as 
S. Hieromeꝛ f you think (o,J wil giue you 
to vnderſtand the contrary, If you do not 
thinke ſo,why do pon conceale the truthe, 
and ſtand rather vpon main than vpon the 
woꝛd of God? This is the miſerie that you 
haue, that whileſt you will not heacken u 
the ſcriptures, but what this man oz that 
man ſapth, you wauer vp anddown,now 
alleaging one man, now an other, not 
knowing wel where to ſtand, Wel,4 wil 
bzing 
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bꝛing vou two, neither to be milliked in 
ſuch caſes, the one comparable to Hicrome 
in all reſpectes. Firſt Kimki on this place 
ſapth: al derech, abi ve immi. &c. On this 
ſoꝛt is it ſpoken in an other place, Pater 
meus & mater mea dtreliquerunt me, Do- 
minus autem aſumpſit me. Quamuis enim 
pater noſter Abraham multis iam preterlap- 
ſus ſecults mortuus ſit, & pater carnalis non 
nouerit ſilium aut nepotem ſuum niſi dum vi- 
uit, tu tamen pater noiter viuis & duras de 
ſeculo in ſeculum, ita vt opus non ſit nobis cla- 
mare niſi ad te, & per omnes ætates taut que 
preterierunt quam que futura ſunt tu es pater 
noſter, tu redemptor noster ex omni afflictio- 
ne & in perpetuum nomẽ tuum erit ſuper nose 
That is, my father and my mother haue 
ſoꝛſaken me, but p Loꝛd hath gathered me 
vp. Foꝛ although our father Abzaha were 
dead many manp peares agoe , and a cars 
nall Father doth not know his ſonne oz 
his nephew but while he lineth, yet thou 
D father liueſt and remaineſt foz euer, ſo 
that we haue no need to cry vnto any other 
but vnto ther, ⁊ thꝛough out al ages as wel 
fo;epaſſed as to come, thou art our father, 
G.ij. thou 


An anſwer to M. Fecknams 


thou art our red&emer out of all trouble, 
t thy name ſhall be vpon vs foz euer. The 


other is S Auguſtine, whome you need not 


to haue concealed, if you had mynded the 
truth. But it pou ſhuld baue alleaged them 
bothe, vou could not haue tolde which way 
to haue gone. Giuing his definite mynd x 
ſentence vppon theſe matters and queſti⸗ 
ons, he ſayth thus: ve voler accipiat quiſq; 
quod dicam. c. Let euery man take as he 
liſteth, that which J will ſap: Af the ſoules 
of the departed did meddle with the affairs 
of the liuing , 4 did ſpeake vnto vs when 
we ſee them in viſions, to hold my peace of 


other , my louing mother wouldno night 


foꝛſake me, which folowed me by Sea and 
by land, that ſhe might liue with me. Foz 
God foꝛbid that ſhe ſhould be made with 
a happie life ſo cruel, that when any thing 
græueth my heart, ſhe ſhould not comfozt 
hir heauie ſonne, whom ſhe would neuer 
ſee ſad. But ſurelp that is true which the 
godly Palme ſapeth: Py father and my 
mother haue fozſaken me, but the $v2 
hath gathered me vp. Zherfoze ik our fa⸗ 
thers haue foꝛſaken vs, how do they com⸗ 
municate with our cares and affairs? am 


1 
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ik our Parents do not communicate oꝛ do 
not meddle., what other are there of the 
dead, which know what we doe, and what 
we ſuffer 2 Eſap the P2ophect ſapeth, foz 
thou art our Father: Foz Abzaham hathe 
koꝛgotten vs, and Jſraell doth not knowe 
vs. If ſo great Patriarkes did not knowe 
what was done to the people begotten of 
them, to whome beleeuing God, the people 
was pꝛomiſed of their ſtocke, how do the 
dead know and helpe the affaires and do⸗ 
ings of others? Dow ſay we yp they were 
well dealt withall , which died befoze ad- 
uerſitie came, which folowed their death, 
if ſo be that alſo after death they feel what 
ſo euer things come to paſſe in the cala⸗ 
mities of mannes lpfe: Oꝛ peraduenture 
we erre in ſo ſaying, and we thinke thoſe 
quiet whome the vnquiet lyfe of the ly- 
ving doth griene , And ſo fozth alleaging 
as you knowe to the ſame purpoſe the 
pꝛomiſſe made to Joſtas, and ſo conclu- 
ding ſapeth thus. [bt go ſuns ſpirits de- 
functorum, vbi non vident quEecung, agun- 
tur, aut euenumt 1 ita vita bomunbus . 
@herfoze the ſoules of the dead are there, 
where they ſzx not whatſocuer things are 
O iy. done 
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An anſwer to M. Fecknams 


S. Hierome hath an other interpretation, 
which I thinke I may prefer before maſter 
Goughs ſaying Abraham neſciuit nos. . A- 
draw non agnouit nos pro filijs. Abraham 
hath notknowue vs,thatis, Abraham hath 
not allowed or acknowledged vs for hys 
children: and why? © xia te ffendimus : bi- 
caule we haue offended thee, ſaith S.lerom. 
He ſaith not,quia 24 brebem & Iſrael mor- 
tui ſunt. Bicauſe Ahraham & Iſrael be dead, 
as if thereby they coulde haue no longer 
knowledge of them 2 

What if S. Hierom haue an other, is P, 
Goughes therefoze naught? Nay, but pou 
had rather pzefer S.Icromes.ZDo you think 
that Þ. Gough hath no authozitte foz his: 
Do you thinke that he hath not as god as 
S. Hieromeꝛ qt you think ſo, J wil giue pou 
to vnderſtand the contrary, It yon da not 
thinke ſo, why do pou conceale the truthe, 
and ſtand rather vpon man than vpon the 
woꝛd of God? This is the miſerie that you 
haue, that whileſt you will notheacken to 
the ſcriptures, but what this man oz that 
man ſapth, vou wauer vp and down, now 
alleaging one man, now an other, not 
knowing wel where to ſtand. Mel, 4 wil 
bzing 
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bꝛing vou two, neither to be milliked in 


ſuch caſes, the one comparable to Hicrome 
in all reſpectes, Firſt Kinki on this place 
ſapth: al derech,abi ve immi. &c. Dn this 
ſoꝛt is it ſpoken in an other place, Pater 
mens & mater mea dereliquerun t me, Do- 
minus autem a ſumpſit me. Quamuis enim 
pater noſter Abraham multis iam preterlap- 
ſis ſeculis mortuns fit, & pater carnalis non 
nouerit filium aut nepotem ſuum niſt dum vi- 
nit, tu tamen pater noſter viuis & duras de 
ſeculs in ſeculum, ita vt opus non ſit nobis cla- 
mare niſt rad te, & per omnes ætates tau que 
preterierunt quam que futura ſunt tu es pater 
noſter, tu redemptor noſter ex omni affliftio- 
ne & in perpetuum nomẽ tuum erit ſuper nos: 
That is, my father and my mother haue 
fozſaken me, but p Loꝛd hath gathered me 
vp. oz although our father Abzaha were 
dead many many peares agoe, and a cars 
nall Father doth not know his ſonne oz 
his nephew but while he lineth, yet thou 
D father liueſt and remaineſt foz euer, ſo 
that we haue no need to cry vnto any other 
but vnto ther, t though out al ages as wel 
fozepaſſed as to come, thou art our father, 

G.ij. thou 


Cap. 13. 


An anſwer to M. Fecknams 


thou art our red&emer out of all trouble, 
t thy name ſhall be vpon vs foz euer. The 
other is S Auguſtine, whome you need not 
to haue concealed, if you had mynded the 
truth. But it pou ſhuld haue alleaged them 
bothe, vou could not haue tolde which way 
to haue gone. Giuing his definite mynd x 
ſentence vppon theſe matters and queſti⸗ 
ons, he ſayth thus: vr voler acciprar qurſq, 
quod dicam. & c. Let euery man take as he 
liſteth, that which J will ſay: 3f the ſoules 
of the departed did meddle with the affairs 
of the liuing , 4 did ſpeake vnto vs when 
we ſc them in viſions, to hold my peace of 
other, my louing mother would no night 
foꝛſake me, which folowed me by Sea and 
by land, that ſhe might liue with me. Foz 
God fozbid that ſhe ſhould be made with 
a happie life ſo cruel, tbat when any thing 
greeueth my heart, ſhe ſhould not comfozt 
hir heauie ſonne, whom ſhe would neuer 
ſee ſad. But ſurely that is true which the 
godly Pſalme ſapeth: Py father and my 
mother haue fozſaken me, but the $vzd 
bath gathered me vp. Zherfoze if our fa- 
thers haue foꝛſaken vs, how do they com⸗ 
municate with our cares and affairs? and 
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ik our Parents do not communicate oꝛ do 
not meddle., what other are there of the 
dead, which know what we doe,and what 
we ſuffer? Cſay the P2ophet ſayeth, foz 
thou art our Father: Foz Abzaham hathe 
koꝛgotten vs, and Jſraell doth not knowe 
vs. If ſo great Patriarkes did not knowe 
what was done to the people begotten of 
them, to whome beleeuing God, the people 
was pꝛomiſed ok their ſtocke, how do the 
dead know and helpe the affaires and do⸗ 
ings of others? How ſay we yp they were 
well dealt withall , which died befoze ad- 
uerſitie came, which folowed their death, 
ik ſo be that alſo after death they feel what 
ſo euer things come to paſſe in the cala⸗ 
mities of mannes lyfe? Oꝛ peraduenture 
we erre in ſo ſaping, and we thinke thoſe 
quiet whome the vnquiet lyfe of the ly⸗ 
ving doth grieue , And ſo fozth alleaging 
as you knowe to the ſame purpoſe the 
pꝛomiſſe made to Joſtas , and ſo conclu- 
ding ſapeth thus. 6: ergo ſunt ſpiritus de- 
functorum, vbi non vident quecung, agun- 
tur, aut eueniunt in iſta vita hominibis. 
Therfoze the ſoules of the dead are there, 
where they ſix not whatſoeuer things are 

O iy. done 


Ananſwer to M.Fecknams 


done oꝛ come to men in this lyfe. Thus 
then pou neaded not haue in ſuch ſoꝛt caſt 
off Paſter Gough, as though it were a 
heauie compariſon bet wixt him and Hie- 
rom e is as you ſe, às wel to be thought 
of as Hierome, in that he hath foz his part 
the whole Scriptures , theſe two learned 
men. Other Jdo not recken vp, you your 
ſelfe acknowledge in your ſelfe that J 
might bzing moze:But in this varietie of 
men, what certaintie ca you haue foz your 
conſcience, if you do not at the legth come 
tothe Striptures:? Wherein you can not 
find one wozd well taken, whereby pou 
may pꝛoue that the dead doe know our 
doings, vnleſſe it be by eſpefiall Reue- 
lation, oz wozke of GD, whichpou can 
neuer dꝛawe toarule. 

As foꝛ the pꝛoſecuting of that manner 
of ſpeache, I doc not know you, for, I doe 
not acknowledge you: J thinke there is 
no man ſo enupous, but will graunt you 
that truthe, Sd q ſums 1/1a, to what pur⸗ 
poſe is that? Although it be ſo taken in 
very many places, yet why it ſhould be 
ſo taken there J ſe no reaſon, J ſpeake 

what 
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what J thinke, J knowe there be inter- 
pꝛeters as well one way as other . But 
the circumſtance of the text in my minde 
dzaweth that way, Pou go further. 

If this vvill not ſatiſhe maſter Gough, To. 4.de cura 

let him heare Saint Auguſtine : vvhoshe- agend.pro - 
vveth vppon occaſion ot thys place, in „ 
vvhat manner the Sainctes doe heare vs. 
Per diuinam inquit potentiam e N artyres 
viuorum rebus interſunt. &c. By diuine po- 
vver the Martyres are heere preſent in the 
dooings of thoſe that be aly ue, for being 
dead by their ovvne proper nature to bee 
preſent in the doings of thoſe that be a- 
liue, they can not. | 

Nowe you ſome thing chaunge your 
ſfate, and make Duo predicata, where 
befoze pou made but one. Your firſt con⸗ 
cluſion was, That the Sainctes and An- 
gels may oꝛ doe heare our Pꝛapers: Now 
you put in may by diuine power heare 
our Papers: And ſo you committe a 
fault which is called, ef ſecundum quid 
ad ſimpliciter. Againe in Accidentibus com- 
munibus a ſpecie ad genus,(aying thus. The 
Martirs do heare vs;therfoze al Sainces, 

Gy, Foz 
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Fo2 pour Doctoz in your owne place al- 
leaged, maketha difference betwirt them 
in this matter andſayeth, Vn igitur ideo 
putandum eſt vinorum re bus, quoſlibet inter- 
eſſe poſſe defunttos , quoniam quibuſdlam ſa- 
n.nds vel allunandis martyres adſunt : ſed 
ideo potius intelligendũ eſt, quod per diuinam 
cc. Therfoꝛe it is not foz that cauſe to be 
thought that euerp one that is dead, can be 
pꝛeſent in the doynges of thoſe that bee a⸗ 
lyue:becauſe the Party2es are pꝛeſent in 
healing and helping of ſome, But therfoze 
rather it is to bœ vnde rſtode, that by the 
deuine power the martyzes are pꝛeſent in 
the doyngs cf thoſe that bee aliue, becauſe 
the dead by theyꝛ ewne pꝛoper nature can 
not bee pꝛeſent in the doyngs of thoſe that 
ber a lpue. Be concludeth a cleane contra⸗ 
rie poſition to yours, ſaying that the mar- 
ty2sare pꝛeſente, becauſe the ſaints can 
not be. And how the Partyzes be pꝛeſent 
be ſhe welh in theſe woꝛdes, per diumam 
poteutiam, by diuine power. Foz this is 
not oꝛderlp, but as he (ayd befoze, vers 1ſt 
diutnit.us exhibertur , longe Aliter quam eſe 
habet uſitatus ordo ſingulis treaturarum ge- 
neribiu attributus But theſe are exhibited 

from 
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from God far otherwiſe, than the accuſto⸗ 
med maner is, whiche is giuen to all kind 
ol creatures. Foz not bycauſe that water 
was ſodapnely turned into wine when 
God would: therfoze we ought not to diſ- 
terne what water is in the pzoper oꝛder 
of elementes, from the ſingularitie and 
ſtrangeneſſe of this heauẽly wozke. Take 
the beſte of this foz your purpoſe, yet can 
you not come to that you woulde,tomake 
any tertapne rule, no not in the very mar⸗ 
tyꝛes. And ſo like wiſe touching this mat- 
ter, he confeſſeth of him ſelf,that it paſſeth 
bis vnderſtanding. Leaue therefoze theſe 
vayne ſpeculations, and content your ſelf 
with that whiche God hath taught you: 
you are ſure that Chziſt doth 4 will heare 
vou, when ſoeuer you call on him in truth 
and veritie:you are ſure that what ſo euer 
pou aſke in his name, it ſhal be giuen you, loh. 74. 
that the Father may bee gloziſied: why 
then, reſt vppon this ſuretie, go not a ſtray 
when you map go right: differre not your 
ſelf to the night, when you may walke in 
the light. 
After this yon deſcend from debating 
the matter by ſcripture and reaſon x aus 
G. v. tho⸗ 
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thoꝛities a4 fact, what thei did as though 
this que ſtion betwixt vs and you were a- 
ci, what hath bin done, and not rather as 
it is in derd, iuris, what of right x lawfully 
may and ought to be done) to whiche pur⸗ 
pole you alleadge tw places oute of Au- 
guſtine, one out of Gregorie Nazianzene, 
one out of Origine, one aut of Ephrem, one 
ol Hierome, one of Chriſoſtom, whoſe das 
ings bicauſe they haue no ground in gods 
woꝛd, neither better and moze ſure reaſõ 
than S. Auguſtine alleageth, which are not 
p · 14. 15. ſufficient foz mee to reſt my conſcience v⸗ 
x6, De cuta gn; & yet your pꝛomiſes being graũted, þ 
Pro mor. ag. concluſion is very wyde.J wilhe you bet- 
ter to conſider the caſe you ſtand in, t par⸗ 
don me that Jdiſalowe them. Foz this J 
learne by Auguſtine, that to ſpeake in ge- 
nere of the departed, ve/cire quidem mortuos 
quid hic agatur That the dead can not tell 
what is done here, whileſt it is doing, it 
they know, it is after by relatiõ (ſaith he) 
of the which go fro hence vnto them:t vet 
not all, but ſuch things as they are ſuffe- 
red to tell, and whiche they were ſuffered 
to remember: and ſuche as they ought to 
heare, to whome they tell them, oz * =, 
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the Angels whiche are here pꝛeſent with 
vs,x at oure doings, they may heare ſoms 
thing which he thinketh mate and conue⸗ 
nient to whom all things are ſubtecte, It 
therefoze he himſelfteache vs this, that 
theydo not know oz they know after,and 
not all, but ſuch as are neceſſarie foz them 
to knowe, and as he thinketh expedient 
that is maſter of all: It he do contrarie to 
his doctrine commend his pꝛayers to the 
whiche as yet heare him not, and when 
they ſhall oz whither they ſhall at all, he 
knoweth not: you muſt giue me leaue to 
followe his doctrine, if J thinke it better 
than his example, His doctrine impozteth 
ſome thing, his example nothing. Do as 
they teach you which ſitte in Poſes ſeate, 
but do not as they do. And thus much tous 
ching this queſtion, God giue vs eyes to 
ſer, and hartes to vnderſtande, that if you 

be out of the way(as vou ſhewe your ſelfe 
to be) you maycome in: If Amp ſelle (as 
J am perfectly perſuaded Jam not) that 
he will giue me grace to conuert, And ſo 
pꝛay I foz vs both, 


2 That 


What 2 
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3 That onely fayth doth 
not iuſtiſie. 


M Aſter Gough likewiſe in few wordes, 

woulde vehemently haue perſuaded, 
lyke as others heretofore lum, that ſole 
fayth or onely fayth doth iuſtifie vs. So did 
long agoe teache Eunomius of that fayth 


which hc profeſſed, as S. Auguſtine reci- 


teth in his 6. Tom. de Hæreſibus. 


In ſo doyng as others haue done befoze 
bim. as Poyſes, as Chꝛiſt, as Paul, as all 
the Pꝛophetes and Apoſtles in teaching 
the Juſtification of fayth onelp, yf you ex⸗ 
pound him not amiſſe, he did the part of a 
faythfull Piniſter and pzeacher of Gods 
wozd. But you are diſpoſed in this mat- 
ter,as in others,to carpe and cauill , euill 
tonſtruing that which is wel ſpoken. Pou 
iopne your woꝛdes in this ſozte,ſole faith 
o2 only fapth There is great difference in 
theſe two kindes of ſpeaking: a ſole fayth 


fole faith is, is à barren,an vnfratefull, a wicked, a di⸗ 


ueliſh fayth : which in dede is no fayth, it 
bath bat the gliſtering and ſhew of fayth, 
it is but a lippe fayth;and where ſo euer it 

is 
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is, J warrant pou, there is Corde non cre» 
ditur, no belet᷑ in hart. Fayth only is an | 
other manner of thing, it is that which , 
the Bebzewes cal Emunah that is, a faith 
ſtable and ſure, as it is ſayd of Poyles, Exod. r7. 
resis ACH, manu eiu erant a 
firmæ & ſtabiles ſq, ad occaſum ſolis , & his 
handes were ſteady and ſtable vnt ill the 1 
goyng downe of the ſun, So doth Paule Hebe. 11. 
terme it vaichi iadan emunah the comon | 
tranſlation hath // ant ia: it is that quod 
facit vt extent que ſperãtur, which maketh | 
thoſe things to exiſt which are hoped foz, 


$ F Tbis fayth can bæ no moze withoute | 
# | fruytes, than can the body bee without ; 
> the ſoule,to be a lining body, ſs that ther | 
6 be time: fo2 wer knowe that vocation is 


diuerſe, ſome in the mo2ning , ſome at 
none,ſome at night are called, and theſe 8 | 


. laſte becauſe they are ſo ſone cutte of, 4 
that they could not but beleue , and not | 
' glo2ifie God befoze vs, wer muſte not 15 


therefoze condemne them. This fapth J 
ſay moſt flo2iſhing and decked with goꝛ⸗ 
gious wozkes, as ſhining both bekoze 
God and man as the lilie, doth only iuſti⸗ 
fie ,voth only appzebend the 2 
0 


An anſwer to M. Fecknams - 


o God giuen in Chꝛiſt Jeſus oure Saui⸗ 
our, doth trulie bzing Chʒiſte into vs, and 
vs into him. So the faithfull man ſeing 
himſelfe purged from all his fozmer ſins 
and offences, walketh in newneſle of lyte 
in the wayes that God hath oꝛdepned foz 
bim: that befoze men he 'may gloꝛiſie his 
father which is in heauen. This faith Eu- 
nomius did not teache: he was in his opi⸗ 
nion a naughtie and wicked man, as were 
many moe in the time of S. Auguſtine, x 
are now: God make them fewer. Be wꝛi⸗ 
teth of him and others in this wiſe. J wil 
laye his woꝛdes befoze vou, that you your 
ſelfe may iudge, whither you do rightly 
burds vs with Eunomius oz no, Apostolus 
predicans iuſtiſicari hommem per fidem ſine 
operibus, non bene intellectus eſt ab eis, qui ſic 
dictum acceperunt, vt putarem cum ſemel in 
Chriſtũ credidiſſent, etiaſi male operarctur, 
& facmerose,flagitioſeq, viuerent, ſaluosſe eſ- 
ſe per fidem poſſe that is, The Apoſtle pꝛea⸗ 
ching that a mã is iuſtiſied by faith with- 
out wozkes, was not well vnderſfode of 
them which toke his ſaying in this ſoꝛte, 
that they thought they might be ſaued by 
faith, whe they had once belened in _ 
a 
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although they did wickedly, although they 
lined moſt deteſtably and villenouſly.And 


in an other place, Von cogimur dicere iniu- Pe fie & 
ſtis, non ſubditis, ſceleſtis, contaminatis, parri- op. Cap. 16. 
cidis; matricidis; homicidis, firnicatoribus, Tom. 4. 


maſeulorum concubitoribus; plagiarijs, men- 
dac i bius periuris, & ſi quid aliud ſane doctri- 
ne aduerſatur , que eit ſecundum Euangeli- 
uns gloriæ beati Dei, ſi tantum in Chriſtum 
credatis & facramentum Baptiſimi eius acci- 
piatis etiamſi vitam iſtam peſſimam non mu- 
tauerit is, ſalui eritis. Ve are not conſtray⸗ 
ned to ſay to the vniuſt, to the rebellious, 
to the wicked, to the defiled,to the murde⸗ 
rers ot father ⁊ mother, to manſlapers, to 
foznicato2s,to buggers, tome ſtealers, to 
lyers,to y periured i if there be any other 
thing which is contrarie to the wholſome 
doctriue whiche is accoꝛding to the glozi⸗ 
ous Goſpell of the bleſſed Cod, it you bes 
leeue cnely in Jeſu Chziſte, and receyus 
his Sacrament of Baptiſme, althoughe 
you chaunge not this wicked lyfe, pou 
ſhal ber ſaued. This was Eunomius opts 
nion and his fellowes, it is not ourcs. 
Our Pꝛeacbers teach that aich only iutti⸗ 
fieth, ⁊ pet not that a ſole faith — 
: ther⸗ 
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therefoze in ſo expounding his woꝛdes as 
vou do, pou do deceyuablie commit an E- 
leuche which we cal jalatia accidentis. Fog 
whereas we ſay fayth iuſtifyeth only, that 
is, no other thing doth appꝛehend the iu⸗ 
ſtice which GOD doth gine vs, but oure 
faith : you turne it and make this ſenſe, a 
bare faith vopde and deſtitute of all gods 
neſſe doth attapne to the mercies of God, 
Which in deed is an hereſie, Foz as the o⸗ 
ther is god & allowable, accozving tothe 
ſcriptures, There is no condemnation to 
them whiche are in Chzifte Jeſus,whiche 
walke not after the fleſhe, but after the 
Spirit: ſo is this wicked and naught. Foz 
if we liue after the fleſhe, we ſhall dye. 
And thus much to ſhewe that we areno 
Eunomians. Now to pour Arguments. 
To confirme his opinion out of the ſcri- 
ptures, he brought the ſaying of the Apo- 
{tle: Arbitramur iuſtiſicari hominem per fi- 
dem ſine operibas Legis . Wethinke or de- 
termine that ami is iuſtified by faith with- 
out the workes of the Law. Concluding by 
this teſtimonie of S. Paule, that workes do 
in no manner of wyſe iuſtifye vs, not onely 
thoſe which go before fayth, but alſo _ 
which 
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which do folow faith: for touching any iu- 
ſtification of works, he maketh the like cõ - 
dition of them both... 

His allegation was god and his argu⸗ 
ment ged. Fo2it foloweth wel, we are ins 
ſciſled by faith: Zherfoze wozkes done bes 
loge do not iuſtiſie, neither wozkes after, 
This conſequet you wil not deny ſimply, 
foz.altyour allegaciõs you bzing,do pꝛoue 
that wozkes befoze do conferre nothing to 
iu ſtiſtation. Foz the Apoſtle pꝛeaching to ged. 
the Gentiles,faith : When he ſawe them 
that came to the loꝛd iuſtiſled by faith, that 
now they which did beleue, would wozke, 
and do god dedes and not becauſe they had 
done well, they deſerued to boleue, be cried 
out and ſaid boldly, That man may be iu⸗ 
ſciſten h faith, without the woꝛkes ol the 
law. Pour ſticking is vpd wozkes that fo⸗ 
low : as in derde, not knowing what dif- 
ference is betwirt inſtification and ſancti- 
fication, you ſhould doubt whether ſandi⸗ 
fication were a piece of iuſtiſicat ion, oz an 
effect of iuſtiſication. Let vs then fee, whe⸗ 
ther wozkes that follow doconierre any 
thing to the Juſtification. Parke J pzay 
you the controuerſie —_— you and = 
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ſter Goughe. The queſtion is not whe ⸗ 


ther god wozkes are neteſlarie to-walke 
in: Whether we are bound to walke in 
the feare of SD, after that he hath. ma⸗ 
nifeſted vato vs his election, and called 
vs to embꝛace his free mercy and Juſtiutt⸗ 
tation ? J ſay, the queſtion is not, ide; 
ther we ought to do well that GWD 
map be glozifyed by vs: But whether a 
man being already iuſtified, his wozkes 
afterward may giue encrraſe of Juſtice? 
J pzay you Sir after that Aueene Mas 
rie had made yon : Abbot of Meſtmin⸗ 
ſter, dyd you the office of an Abbot, that 
you would be a moꝛe Abbot, oz to do paur 
duetie; to the which the Qucene of hir 
grace hadde called you.. Foz therefbze 
ſhee beſtowed it vpon pou, that you ſhould 
doe the duetie, and not dy doing the due⸗ 
tie to become a moze gbbot. 

Do fareth it with thechildzen of God: 2 
Df this whole lumpe of earth which he 
made of this maſſe, which we call Adam: 
he of his free mercie and godneſſe hathe 
choſen ſome whereby be will bee:glogt/ 
fied in ———— 


A aoMrn oa awu® p wa 8 av , om ca coi ̃ üw S au 


— 
4» 


SAS 2 


which they ſhall do befoꝛe the face ofmert, 


DDr 


Aſſertioßs and Obiedtions 58 


hen this eleckion of his beginneth to 
be manifeſt to euerye choſen , when he 
moueth the hearts of his after they haue 
long flept in ünne, to remember that 
they are hys, that he hathe lapne bys 
Donne foz them, that they are deltuered 
from the whole curſe of the lawe: Is it 
not requiſite thinke pon, that they walke 
wozthie his vocation ? That they make 
ſure their vocation 2 Naye doe they in 
this their courſe , in any parte delpner 
them ſelues from the curſſe of the lawe? 
Doe they pay that raunſome which was 
pawe befoze 2 What is the iuſtice oz Jus 
ſtification of GD D 2 Redemption and 
remiſſton bf ſinne s in the bloud of Chzilt; 
Mas then the bloud of Chꝛyſt anſwea⸗ 
rable to all the Lawe, did there remaine | 
no parte vnpayde 2 Foz whome then did + Wy 
be all this 2 Not foꝛ him ſelſe, foz thers | 

was no guile found in his mouthe: Foz 
whome then: oz the taithfull, to whonis 
God dothe giue this Faith, not of merite, 
bat of face. Yaue they then all the iuſtice 
of Sue, baue they w_ which Chzilte 
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dydin his bodye , put vppon them: Pay | 


they lap, as he ſayde, Death where is thy 
ſting , ell where is thy -victozie? Pay 
they ſay, death is ſwallowed vp in victo- 
rie? Pay they ſay, there is no condemna⸗ 
tion to vs whiche are in Chꝛiſte Jeſus ? 
what remapneth then: that they walke 
accozding to the Spirite, not accozding to 
the fieſhe : that they glozifie God befoze 
men, whiche hath already made them the 
childzen of God. Not to do ageyn p which 
is done alreadie,foz that is impoſſible:not 
to ioyne a piece to Ch2iltes, as thoughe it 
were not perfect. Foz he left no piece vn 
payed. 1But to receyue by faifh that tuſifis 
cation that God doth gine them, without 
the wozkes of the lawe . Foz wozkes /e 
quuntur iuſtiſicatum, non precedunt mit ifi- 
candum: they followe a man tuſtified,and 
goe not befoze him that is to be iuſtiſied: 
Effectus autem non præiudicat canſz ag you 
knowe : The effec neuer pzeiudiceth the 
cauſe. Zhozough al the courſe of our liues 
we wozke, bicauſe we are iuſtified: and 


we da not wozks that we may be iuſti⸗ 


fied. And this is the meaning of the Apo⸗ 
ſtle in this place; not as thoughe Nr — 
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were to be ioyned with faith, to deferue 
ſome thing: Foz then ſhould wee recepue 
reward due,andnot grace.And thus much 
touching P.Goughe his argument. Now | 
to pour Dbiection, 

Firſte, I maruay le that M. Goughe will 
allow e this terme, Only: when it is not ex- 
preſſed in Canonicall ſcripture. Next I am 
ſure that there is nothing equiualent vnto 
it: for faith without the workes of the laute 
and fayth onely,or fayth ſimplie withoute 
workes, be not of one like condition. 

Pou nede not maruayle much, if yon 
would rightly conſider it : Paules whole 
diſputation ſtandeth vpon two 3«b:ecia,x 
one ”r:4:catum, as the people are two to 
wh6 he addzeſſeth his doctrine, andmuſk 
agre in one. The /«b:e:& are theſe, wozks 
o2 the Law, fayth oz Chaift : The Pred:- 
catum is Juſtification , It then reaſoning 
« diuiſione, the one be put away, what re⸗ 
mayneth :? It J reaſon thus,Ofall lining 
creatures there is one that is r/56-/e, apte 
to lawgh:it is not Brutum any bzute beaſt; 
Therefoze it is Homo, man, I A reaſon 
thus J ſay,is not this conſequent compꝛe⸗ 
hendedin Con/equents : Therefozs onely 
VY.uj, man 
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man is ibis. So likewiſe Paule reaſo 
neth : there is one thing which iull ineth. 
It is not wozks,therfoze it is fapth Doth 
it not nowe folow that being but one, and 
that one faith: that we may wel conclude 
that faith only wftifieth 2 And ſo adde we 
nothing to the ſcripturs, which you ſeeme 
to lay to P. Goughes charge, by a taunte, 
but finde it inp verie letter although not 
literailie. And in ſo doing we make no 
new inuent id. So taught befoze vs The- 
ophilact: whoſe woꝛdes are theſe, vr a- 
tem haberi pro comperto queat, poße hunc de- 
um, qui impiè vixerit, non folum a tormentts 
eximere, ſed iuſtum reddere, illud ſubdu, cre- 
denti autem in eum 7 iuſtiſicat &. Num 
igitur ef & hic guippiam allaturus; Frdews 
dunmxat that is, But that it map be cer- 
taynely knowen that God can not onely 
deliuer fro tozments, but alſo iuſtiſie him 
which liued wickedly, he addeth that, but 
to him that beleneth in him which iuſti⸗ 
fieth.zc. Pull he therloꝛe alſo bzing ſome 
thing: Faith onely, And Origenes vppon 
this ſame place whiche P. Goughe allea⸗ 
ged, ſapeth thus: Nunc am velut conclu- 
ſionem ſuarum aſſert ionum ponens , in hac 
[008 
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loco tlicit: bi eſt ergo gloriatio tua! Excite 
A eſtx per quam legem * operum ? Non, ſed 
per legem fidet : Arbitra mur enim anitificart 
homunem per fidem ſine operibug legis : & di- 
ci fefficere filius fidei iuſtiſicationem, ita vr 
credent quis tantummodo iuſtificetur, etiam- 
ſi nihul ab eo operis fuerit expletum. Nawe, 
making as it were a concluſion of his als 
fertions ſgyeth in this place, where is 
then thy reÞpſing7it is excluded. By what 
law: of wozkes 2 No, but by the lawe of 
faith: foz we ſuppoſe oꝛ conclude that ma 
is iu$iffed by faith without the woꝛkes of 
the Law: and he ſayeth, that the tultifica- 
tion ok only faith is ſufficient,ſo that a ma 


belœuing onely map be iuſtined although 


that no woꝛk be don of him. J will not al⸗ 


leage here Hicrom on A. of this Epiſtle: Hierome. 


Conuertent em impium, und agein, t omnes 


un er Gentibus. cc nay Amp. Co:. xi. hoc Anbroſz 


corftuutum eſt Deo. c noꝛ Bernard. cr. 
22. ſu por Can, Qu wmobrem quiſyus pro pec- 
casu f in all which pou find theſe woꝛdes, 
Solafides ad iustaliam reputatur : per ſolam 


| fidemanitificat Deus, ſaluus fis ſme opera, ſola 


Fade es ſilũ iuſtiſicat us per ſidem that is, only 


fapth is accompted vnto rightuouſneſſe; 


H. uiij. By 
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By only faith God inffiftetb,that be may 
be ſaued without wozks , thzongh onely 
fapth , and beyng tuftificd only by fayth. 
As foz the woꝛks which follow, as J ſayd 
befoze, we condene them not, we pzapſe 
them, as God did in Abzabam, Abzaham 
beleeued God, and it was imputed to him 
foz right eouſnes, and he was called the 
kriend ol Gov, In that he b d God, 
within in his harte, it conſifteth in fapth 
onelp, concerning that de lead his ſonne 
to ſacrifiſe him, in that without feare be 
armed his right bande, in that he would 
haue ſtricken had he not bin witholden, 
ſarelie it was a great fapth, e the wozke 
alſo was great,x God pzapſed the wozke 
when be ſapd, bycauſe thou obepedſt my 
bdyce, Wherfoze then ſayth the Apaſtle 
Paule, we tonttude that mas is inſrifi» 
ed by fapth without the wozkes of the 
law: and in an other plate. It is fayth 
whiche wozketh by charitie:? how doth 
fapth wozke by charitie: c how is a man 
tuffified by fapth without the wozkes of 
the lawe? This ſemeth hard that a man 
ſhall be iuſtiſled by fayth onely , and yet 
that fapth muſt wozke by charitie. Not 
| a 
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at all: foz in that, pit is ſayd to iuſtiſte, 
it ſhewetd what thou haſte receyued of 
God, in that it is ſayd to wozke by chari⸗ 
tie, it Gheweth what thou oweſt to God, 
Fo; ſo maſte juſtification ſtand, that it 
may be applyed vnto all men, whether 
they be called in $ mozhing, 82 at none, 
oʒ at night? There is one that beleueth, 
be bath receyued the ſacrament of faith, 
and is dead, he hadde no time to wozke, 
what ſhall we ſay ? that he is not iuſti⸗ 
fied: we ſay playne that be was iuftified, 
becauſe be belteued in him whiche iuſti⸗ 
fieth the wicked, Therefoꝛe this man is 
inftifled, 4 did not wozke. The ſentence 
of the Apoſtle is faifitted:J conclude that 
a man is juſtified by fayth without the 
wozkes of the law. Che thef which was 
crucified with Ch2ilt belened in hart to 
Juſtice, and confeſſed by mouth to ſalua⸗ 
tion, Foz fayth which wozketh by chari- 
tie, alfbongh it bane not wherein it may 
wozkeerternally, vet is it kept fernent 
in the harte. I then fayth in theſe 4 ſuch 
like doth iuſtiſie, why ſhall it not in o⸗ 
thers? Becauſe one man lyneth longer 
than an other after his bocation , ſhall 
G. v. there⸗ 


An anſwer to M. Fecknam: 


therefoze the rightuouſeneſſes of Ood be 
changed? tal therefoze, man be made fel- 
lowe with God in the wozke ol his ſalua⸗ 
tion, bicauſe he hath- beſtowed a greater 
benefite ot longer lyfe vppon him? Is this 
the thank that G D thall haue at oure 
bands, fo2 giuing vs ſpace to glozifie him, 
to vſe it as a meanes that we oure ſelues 
map gloꝛie? Foz ſurely if we deſerne any 
thing, we haue- wherein to glozie, Bat 
when all is done it is but an euil fanozed 
glozie, foz it is nat with God, But let vs 
goe farther. | 

S. Paule excluding workes of the Lawe, 
meaneth - workes that goe before fayth, 
which do not iuſtiſie. S. lames in the exam- 
ple of Abraham forbidding that fayth on- 
ly dothzu(bfic,ſpeaketh ot workes that fo · 
love fayth, iche doe alſo iuſtiſie, that is, 
giue enereaſe of iuſtice. Abraham pater 
noiter nonne e operibua iuſtiſicat uus eſt, offe- 
rens Iſa ic ſuper Altare Abraham our Fa- 
ther was he not iuſtified by workes, when 
he offered his ſonne Iſaac vppon the Al- 
t are: 2 | 
Ik wozkes befoze fapth do not iuſtiſie, 
much lee wozks after fapth: befoze = 
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had nerde, and after he hath no neede: then 
is a benefite requiſite, when a man is in 
pouertie: but when he is riche, it is not 
needfull. To be ſhozte bycauſe 4 baue 
handled this befoze, woꝛkes do neuer goe 


befoze tuftification, Foz the Scripture is g 11. 


-playne, If it bejarace, then not of wozks, 


other wapes were grace nowe no grace. 


And this is as well foz youre woꝛkes at- Aug. de lpir, 


ter as befoze. As foz that that is ſapde of · l. 26. ca. 


ten tpmes, and pou alleage it befoze, “4 
ctores legis tuſtificabuntur, thedoers of the 
lawe ſhall be iuſtiſied. It is ſo to be vn- 
derſtanded, to wit, that they could not os 
ther wile be doers of the law. valeſſe they 
be tuſtified. So that Juſtification cometh 
not to the dwers, but iuſtiſication goeth 
befoze the dwers of the Law. Foz what os 
ther thing dath this meane, Juſtified, but 
made iuſt: that is to ſap, ot him which iu⸗ 
ſtilieth y wicked, that he may become iuſt 
of wicked Fo2 ſandiſication goeth not be- 
fo:e Juſtiacation, but Juſtification befoze 
Sanctiſication. Touching the place of S. 
James, there is no ſuch matter in it as 
pou make. You maye ſee by the whole 
courſe of the chapter, that he ſpeaketh not 

bow 


om. 3. 


An anſwertoM.Fecknams 


how man is iuſtifled befoze god, hut how 
they ought to ſhew befoze men, that they 
are iuſte befoze God. So that he beateth 
downe the vayne opinion of them, which 
thought that yf they beleeued, it belonged 
not to them to do well, andtherefo2e con- 
temned god wozkes, as who would ſay 
they were not bound to glozifie God be⸗ 
foze men, who had glozifted them with 
him ſelf. And touching the exampleof A⸗ 
bꝛabam, yt you conferre the ſcriptures 
togither , as Geneſis with James: vou 
ſhall ſe that Abꝛabam was iuſftified be- 
foe , and this is but the ſhe w of his obe⸗ 
diente vato God, Þ all the wozlve might 
know he nothing miſdouted the pzomilſe 
of God, although his onely ſonne muſt 
go to bee offered.and this do your docto2s 
teach,wbich yon heare recite. 
| Tib.n3.9q.9, To this effects. Auguſtine reconcileth 
76. theſe two Apoſtles. Nen ſunt contrariæ 
| duorum — — ſententiæ Puuli & Ia- 
cobiecum dicit unus iuſtificari hommem per 
fidem ſine operibus, & alus dicit, inanem eſſe 
fidem ſine operibus, quia ille dicit de operibus 
que precedunt fidem, iſte de his, que ſidem ſe- 
quuntur.T helc ſentences of the two y 
les 


Aſſerti ons and Obiections 6y 


ſtles, Paul and Iames, be not contraric vnto 
them ſelues:vhen the one ſaith, that a man 
is 1uſtified by fayth without workes, The 
other ſayth, that fayth is vayne and ydle 
without workes , for Paule ſpeaketh of 
workes that gocth before 2 ſpea- 
keth of thoſe that follow fayth. 

J doe not ſeœ to what great purpoſe 
this place is alleaged, bee it that this re- 
conciliation is god, can you coclude that 


Auguſtin teacheth o2 James eyther, that pc gc & 
wozkes iuſtiſie befoze Gop:that can pou ope.cap.: 4. 
neuer pꝛoue. The place pon bzing , he De ſp. & lic. 
hat h in many places, pet in none of them d Marcel. 
doth he conclude as vou do. But in enery .“ 


one he teacheth this, 5 therefoze James 
wꝛitte this Epiſtle and likewiſe, Peter 
his, to ſhewe that after fayth recepued, 
wozksof-rightuouſneſſe ought not to bg 
contemned : © that what ſoeuer wozkes 
they da, they are of a iuſtiſied man, and 
not to iuſt iſie a man. Foz when it is ſayd 
that the doers of the law ſhall be iuſti⸗ 
fied, what other thing is ſapd, than this? 
Let bam that is righteous, be righteous 
ſtil. Foz the doers of þ law are iuſt. And 
thersfoze it is as much as yf it Sn bes 
ayd. 


Luk. 8. 


An anſwerto M. Fecknims 


ſayd, The doers ofß law ſhall be treated, 
net becauſe they were, but that they may 
be. You go fozeward againſt P. Gough. 

Another place hè brought to expreſle 
by ſcripture this worde, Onely that fay th 
onely doth iuſtifie: alleaging the ſaying of 
Chriſte vnto Iairus Prince of the Synago- 
gue.Credetantu*, Belecue onely. A place 
veric fitly applied: as yf Chriſte there had 
ſpoken of the Iuſtification of lairus, and 
not rather of the corporall reuiuing of his 
daughter. ; 

As foz P. Goughes alleaging of the 
place, J do not thinke , but he ſawe what 
was p2incipally done in that place , and 
that Chꝛiſt was reuiuing ol his vaughter; 
pet not withſtanding he might note vnto 
you , in what ſoꝛte wee ought to bechaue 
our ſelues towardes Þ retepuing of Chꝛi⸗ 
ſtes benefites and graces , that although 
things ſeeme vnto vs deſperate, voyde of 
all hope andcomfozte , yet wie ſhoulo not 
ceaſe, but to beleeue in Chzilte, that he is 
able to do whatſoeuer wer demaunde in 
feare and truth. And this hope and fayth 
is ſufficient, and he requireth nothing els 
at our bandes, This A ſay , why might - 
no 
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not note vnto you touching onelp fapth, 
hauing two ſuche notable examples bes 
fozebisface as the woman with the flur, 
larus with his dead daughter, And ſa 
migut he make his argument. As fapth 
onely is ſufficient to the curing ot an vas 
curable ſoze,andthe raiſing of the dead, ſo 
is it ſufficient to the remiſſion of ſinnes. 
Neyther is he vopde of authozitte foz his 


interpzetation. Iheophilacte ſapth thus: Theo. ia 
Ne tmngas tantumcredz: reifucg ad mulic- Luk 8. 


rem hanc , que ſangumis profluuto laboraut, 
lam ſi mats furry non aberrabus care 
not, onely beleue : Behold this Woman 
whiche was ſicke of the flure, vf thou fol⸗ 
lowe her, thou ſhalt not do a:nille. Neys 
ther is James cleane contradico21e (as 
pou ſap) to Palter Gough in this ſenle, 
where he layeth, VUrderis quoniam ex operi- 
Um wait ij at ur he mo, non ex fide tantum. 
Nou ſee that of wozkes man is tuſtificd, 
and not of fapth onelp. 

There is you knowe Oypeſitis in ter- 
miau, oppoſition in woꝛdes, and poſit io 
realu, oppoſition in matter. As foz the firſt 
pe knowe alſo it is nothing, and ſo max 
thele 


64 
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Gap. 14. 


An anſwer to M. Fecknams 


theſe two be, ide tantum wiftificat ſides tã- 
tum nom tuſtificat, fapth only dothe iuſtiſie: 
fayth only doth not iuſtifie.As foz þ other, 
there muſt be v %% n termin, the 
Subiettum and the Predicatum mult be tas 
ken in one ſenſe in both. Dtherwiſe there 
is no oppoſition, Fo2 both may be true. As 
in this,fayth only iuſtifieth, the woꝛd (lu 
ſtifieth) is taken in this ſence, luſtificth be- 
fore God. In the other, Fayth only doth 
not iuſtiſie: the woꝛd ( Iuſtifieth) is taken 
hauing reſpect to men. Andſo they be not 
oppoſite. Df the ſenſe of the place I ſpake 
befoze. Likewiſe of the place of Lake. vii. 
Jbaueſaydmy mind what P.Gough bis 
meaning was: was not at his Sermon, 
e I p2omille you J bane not talked with 
him therin, Aſkant know the perſon, 

S. Auguftine in his booke de fide & ope- 
ribus,sheweth the beginning and foundati- 
on of this muche like hereſie to haue bin in 
the Apoſtles time, vpon the miſconſtruing 
of Paules Epiſtles, ſaying: Queniam hec o- 
pinio tunc fuerat exorta, aliæ eApoitelice e- 
pittole Petri, lohanni, Iacobi, & Inde, cõtra 
cam maxime dirigunt intentionem, vt vehe- 
menter aſtruant fidem ſine operibua —_ pro- 

eſſe. 
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deſſe. That is;bicauſethis ”=m_ was then 
ſprog vp, other Apoſtolicall epiſtles of Pe- 
EE Iames — — their drift 
and purpoſe moſt of all againſt that opui- 
on, that they may boldely and vehemently 
me faith without workes to auaile no- 
thing, If it be fayth only, it is fayth without 
works: If faith only auaileth nothing, faith 
only can not iuſtifie. 
What opinion that was (P. Fecknam) 
t bow vnlite vnto our aſſertion Iſhewed 
vou befoze oat of y ſame place, and it was 
this, as you haue it in the beginning of the 
chapter, Bene aut em viuere & bonts operibus 
dam dei tenere neglexerint, and they ton⸗ 
temne to liue well, and to kepe the way 
of God in god wozks. He ſapth not, + bo- 
nis operibus incrementum iuſtitiæ addere. 
and with good woorke; to giue encreaſe of 
mftice. Which peece you ſtand foz,x which 
vou ſhal neuer be able toſhew out of Au- 
gultine, and fo — it. As foz pour col- 
lection, if faith only auaileth nothing, faith 
only can not A ee deny y confequit, 
Fo2 as I ſaid befoze, ther is not v91ocatio 
in termmis We ſay true, that nothing elſe 
but faith doth iuſtiſie: and pet ſay, Þ faith 
49. which 


= _ 9.9. 


An anſwer to M. Fecknam: 


how man is iuſkified befoze god, but how 
they ought to ſhe w befoze men, that they 
are iuſte befoze God. So that he beateth 
downe the vayne opinion of them, which 
thought that yf they beleeued, it belonged 
not to them to do well, and therefo2e cons 
temned god wozkes , as who would ſap 
they were not bound to glozifie God bes 
foze men, who had gloziſied them with 
him ſelf. And touching the example ot A⸗ 
bꝛabam, yf you conferre the ſcriptures 
togither , as Geneſis with James: pou 
ſhall ſe that Abzaham was iuſtified be- 
foe , and this is but the ſhe w of his obe- 
dience vnto God, Þ all the wozlde might 
know he nothing miſdoated the pzomiſe 
of God, although his onely ſonne muſt 
go to bee offered,and this do your doctozs 
teach, which yon heare recite. 

To this effec S. Auguſtine reconcileth 
theſe two Apoſtles. N on ſunt contrariæ 
Auorum * — ſententiæ Pauli & 1a- 
cobiecum dicit vnus iuſtificari hommem per 


fidem ſine oper ibus, & aluus dicit, inanem eſſe 
fidem ſine operibus, quia ulle dicit de operibus 


que precedunt fidem, iſte de his, que ſidem ſe- 
quuntur. Theſe ſentences of the two * 
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ſtles, Paul and Iames, be not contratie vnto 
them ſelues:when the one ſaith, that a man 
is iuſtified by fayth without workes. The 
other ſayth, that fay chi is vayne and ydle 
without workes , for Paule ſpeaketh of 
workes that gocth before faith, lames ſpea- 
keth of thoſe that follow fayth. 

I doe not ſ& to what great purpoſe 
this place is alleaged, bee it that this re⸗ 
conciliation is god, can you cõclude that 


Auguſtin teacheth o2 James eyther, that pc gc & 
wozkes iuſtiſie befoze Ood:that can pou ope. cap. 14. 
neuer pꝛoue. The place pon bing, he De ſp. & lic. 
hat h in many places, pet in none of them 4 Maccel. 
doth he conclude as you do. But in every . 


one be teacheth this, p therefoze James 
w2itte this Epiſtle and likewiſe, Peter 
his , toſhewe that after fayth recepued, 
woꝛks of rightuouſneſſe ought not to be 
contemned : & that what ſoeuer wozkes 
they da, they are of a iuſtiſied man, and 
not to iuſtiſie a man. Foz when it is ſayd 
that the doers of the law ſhall ber iuſti⸗ 
fied, what other thing is ſapd, than this? 
Let det that is righteous, be righteous 
ſil. Foz the doers of þ law are iuſt. And 
thersfoze it is as muchas yk it * ber 
ayd, 


Luk. 8. 


An anſwer to M. Fecknams 


ſayd. The docrs 6fy law ſhall he created, 
net becauſe they were, but that they map 
bee. Pou go ſozeward againſt P. Geugh, 
An other place heè brought to expreſſe 
by ſcripture this worde, Oncly, that fay th 
onely dotli iuſtifie: alleaging the ſaying of 
Chriſte vnto Jairv* Prince of the Synago- 
gue. Crede tanie, eleeue onely. A place 
veric fitly applied: as yf Chriſte there had 
ſpoken of the Juſtification of lairus, and 
not rather of the corporall reuiuing of his 
daughter. 5 
As foz P. Gonghes alleaging of the 
place, do not thinke , but he ſawe what 
was p2incipally done in that place, and 
that Chꝛiſt was reuiuing of his vaughter: 
yet not withſtanding he might note vnto 
you , in what ſoꝛte wee ought to beehaue 
our ſelues towardes 5 receyuing of Chzi- 
ſtes benefites and grates, that although 
things ſeeme vnto vs delperate, vopde of 
all hope andcomfozte , yet wee ſhould not 
ceaſe, but to belteue in Chzilte, that he is 
able to do whatſoeuer wer demaunde in 
feare and truth. And this hope and fapth 
is ſufficient, and he requireth nothing els 
at our handes. This I ſap, why might he 
not 
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not note vnto you touching onelp fapth, 
haning two ſuche notable examples bes 
foʒe his face as the woman with the flux, 
lairus with his dead daughter. And ſo 
migut he make his argument. As fapth 
onely is ſaffictent to the curing ot an vas 
curable ſoze,andthe raiſing of the dead, ſo 
is it ſufficient to the remulſion of ſinnes. 
Nepther is he vopde of authozitte fo2 his 


interpzetation. Theophilatte ſayth thus: Theo. ia 
Nenmpas , ant um cred;: retpice ad mulie- Luk 8. 


ren hanc, que ſangumis Pro; Laut tboratt. f, 
lam ſi mu atns ere non abtrrabis. Fcare 
not,onely belecue: Behold this Woman 
whiche was ſicke of the flure,yf thou fol⸗ 
lowe her, thou ſhalt not do a:nille. Nep⸗ 
ther is James cleane contrad.dozie ( as 
you ſap) to Palter Oougyh in this ſenle, 
where he lay eth, Vrderrs quontam ex opt Vie 
bus tultiſit atur he mo, nen ex fide tantum. 
You ſee that of woꝛkes man is iuſtifiod, 
and not of fapth onelp. 

There is you knowe Oppoſerro in ter- 
m4, oppoſition in woꝛdes, and poſit io 
realu, oppoſition in matter. as foz the firſt 
pe kno we allo it is nothing, and ſo may 
thele 


Gap. 14. 


An anſwer to M. Fecknams 


theſe two be, ide. tantum iuſtiſicat, fides tã- 
tum 101 iuſtificat, fapth only dothe iuſtiſie: 
fayth only doth not iuſtifie.As foz 5 other, 
there muſt be vnmocatro in termine, the 
Subiectum and the Predicatum mult be tas 
ken in one ſenſe in both. Dtherwiſe there 
is no oppoſition, Foz both may be true. As 
in this,fayth only iuſtiſieth, the woꝛd (lu- 
ſtufieth) is taken in this ſence, luſtificth be- 
fore God. In the other, Fayth only doth 
not iuſtifie: the woꝛd (luſtificth) is taken 
hauing reſpe& to men. And ſo they be not 
oppoſite. Df the ſenſe of the place I ſpake 
befoze, Likewiſe of the place of Luke. viy. 
I baue ſapd my mind what ÞP.Gough bis 
meaning was: was not at his Sermon, 
t J p2omille you baue not talked with 
him therin,Jſkant know the perſon, 

S. Auguttine in his booke de fide & ope- 
ribus,$heweth the beginning and foundati- 


on of this muche like hereſie to haue bin in 


the Apoſtles time, vpon the miſconſtruing 


of Paules Epiſtles, ſaying: Q onians hec o- 


pinio tunc furrat exorta, aliæ eApoitolice e- 

pittole Petri, lohannu, Iacobi, & Inde, cõtra 

cam ma ximè dirigunt intent ionem, vt vehe- 

menter aſtruant fidem ſine operibua nihil pro- 
c 
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Aſie. That is: bicauſe this opinion was then 
ſprõg vp, other Apoſtolicall epiſtles of Pe- 
ter, lohn, lames & lude, do bend their drift 
and purpoſe moſt of all againſt that opt» 
on, that they may boldely and vehemently 
affyrme faith without workes to auaile no- 
thing. If it be fayth only, it is fayth without 
works: If faith only auaileth nothing, faith 
only can not iuſtifie. 
What opinion that was (M. Fecknam) 
t bow vnlike vnto our aſſertion Jſhewed 
you befoze oat of p ſame place, and it was 
this, as vou haue it in the beginning of the 
chapter, Bene aut em viuere & bonts operibus 
diam dei tenere neglexerint, and they con- 
temne foline well, and fo kepe the way 
of God in god wozks. He ſayth not, + bo- 
nis operibus incrementum inſtitie addere. 
and with good woorke; to giue encreaſe of 
iuſtice· Which peece you ſtand foꝛ, x which 
yon ſhal neuer be able to ſhew ont of Au- 
guſtine, and ſo we deny it. As foz pour col- 
lection, if faith only auaileth nothing, faith 
only can not ulbifte we deny p conſequẽr. 
Foꝛ as I ſaid befoze, ther is not vue tio 
n terminis Vile ſay true, that nothing elſe 
but faith doth iuſtiſie: and pet ſay, Þ faith 
4. which 


— 


Lib. 15. cap.18 
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which is dead x ſole is nothing woꝛthe: lo. 
it is not that which we ſay doth iuſtiſie. 
Likewiſe he ſaith in his boke de trinitate 


very briefly and pithily : ſine charitate fides|1 


quidem pote#t eſſe, ſed non & prodeſſe. With- 


out charitie faith may be, but without cha- 


ritie, it can nothing auaile. 
This is very wel ſaid, we graũt al this, 
he ſpeaketh accozding to v ſcriptures, you 


ba 
th 


da' 


it! 


nerd not haue gon ſo far. S. James, ſ. aul, wi 
could haue taught you y ſame. But to pour w 
purpoſe it ſerueth very little: yea nothing ten 


at al. Now touching your tretiſe of wozks 


done in faith, wheras you are miſgreenced|on 
with M. Gough lo far, that you cal it a pre-|ou 
poſterous way, and a blaſphemous doctrin, ho 
to ſay that our worłkes are as filthie cloutes, | ſta 


vnto which Chriſt promiſeth a rewarde ſo 
great as euerlaſting life, if you would iuſtl 
conſider with pour ſelf the duetie that god 
requireth of vs, t the default that is in vs, 
the integritie, the puritie p we are bound 
to by his commandement, + the imperkec⸗ 
tion, d impuritie 5ᷣ is in vs, vou coulde not 
iuſtly cõdemne him: god cõmaundeth vsto 
ſerue him with all eur harts, with all our 
ſoule with al our ſtrẽgth: what is he = 
the 


the 
an! 
uei 
reſ 
uel 
is 
foz 
fo2 
he 
to 
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ſoz] ,. carth, that doth employ theſe wholy, » 
, [hathnot alwayes p fleſh pꝛicking againſt 
ateſthe ſpirit? then the wozk p is done of ſuch, 
des is it not as a menſiruous cloth:could it be 
th · acteptable beſoꝛe Cod, were it not foꝛ his 
1a-|mercy? Fit pleaſe him of the ſame mercy, 
to giue me lyfe everlaſting oz my halfe 
is, dayes, nay foꝛ my one houres woꝛke, doth 
ouſ it folow that my wozke is woꝛthpok it, 
ul, when all the wozkes of the woꝛld be not 
ur|wozth lyfe euerlaſting, Chꝛyſtes death ex⸗ 
ng|cepted? 
ks| Then touching your other cauil of faith 
1ed|only; How only ? without baptiſme ? with- 
re · out repentance ? without feare ? without 
in, hope? without charitie 2 You may vnder⸗ 
cs, | ſtand of that J haue ſapd befoze , howe all 
o theſe muſt folow and an hundꝛeth moze, 
tlyJand pet fayth only muſt iuſtifie, what ſo c- 
od g uer he be that caſteth theſc away in that 
0s, | reſpect that he is iuſtified by faith, he decei⸗ 
nd] ueth him ſelfe and he is not iuſtified: Ye 
et / is a dead tree, he is a thozne that bꝛyngeth 
ot foꝛ th grapes, he is a thiſile that bꝛyngeth 
to} foꝛth ſigges, and when the Loꝛd commeth, 
ur | he ſhall cut downe this tre, and caſt it in⸗ 
on] to the fire that ſhall neuer be put out. 
1y, But 
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But her that hath a true fayth, hath a 
theſe frutes, they follow him as his hand/ all 
mapdes, he ſerueth himſelfe of them, and yi 
ſerueth his leege Loꝛde with them: be is co 
baptized, he is penitent, he ſtãdeth in awe ag 
he hopeth, he loueth, and all fo2 the glozigH: 
of his Maiſter: and yet not without his 1 
owne p2ofit . Ve deſerueth nothing, vet an 
ſhall be haue great reward: he meriteth pl; 
not a myte, yet ſhall he haue thouſandes: m. 
So ſtandeth fayth amongelt her damſels, fo 
and pet ſhe is ſingular: She walketh with an 
great companie,and pet is ſhe alone. And no 


this to pour third queſtion. T 
tu 

4 That euerie ſinne is notſin 
mortall. tal 


all 
M Aiſter Goughe towardes the ende of — 


his ſerms, did verie cõſtantly afſirme, en. 
that euery ſinne committed by a Chriſtian 
man, is deadly and mortall ſinne: and that un 
no ſinne is veniall, no not an idle thought, 2 
as light as men made of it. Much like vnto fo 
the old hereſie of Iouinian, which to make he 


wi 
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ind. all ſinnes equall, made euery ſinne lyke- 
and wiſe a deadly ſinne. Whome S. Auguſtine 
e ig condemned more than a thouſande yeares 
we agoe, as appeareth in his 6. Tom de Hæreſ. 
21g Hr. 82. 

hig How S. Auguſtine tõdemned Iouinian, 
vet and wherefoze, it is manifeſt there in the 
eth place you recite and in bis Cpiſtles, foz 
es: making all ſinnes equall indeed: But not 
els, foz ſaying that all ſinnes deſerue death, 
ithſand therefozc are moꝛtall: That you can 
ind not finde in S. Auguſtine oz any other: 
There is great difference het wixte theſe 
two. pzopolitions, Omnia peccata ſunt 4 
qualia, ànd Omnia peccatn ſunt mortalia: Al 
ſinnes are equall, and all ſinnes are moꝛ⸗ 
tall. Fo2 you can not conclude, Thep are 
all moztall , therefoze they are all equall. 
. of Although contrarie after a certapne mans 
ner it may be ſayde they are all equall, 
ner therefoꝛe they be moztall . We ſape, that 
* who ſoeuer is angrie with his bꝛotber 
++ without a cauſe, Wall be culpable of iud- 
nt, gement: We ſaye to, whoſo ſapeth 
* fole to bis bzother, ſhal be puniſhed with 
«| gell fire: We ſaye the lyke cf murder, 
al | we ſay the like of the ſine of So eme, and 
J.if, pet 


of 


— 2 —— 7 


Raym. ttact. 4 and yours lay vt naale peccarum ae ſat 14. 


De pat. 
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pet ſay we not that theſe offices be a like: 
that it is all one to ſape, fole, to thy bꝛo⸗ 
ther and all one to be a Site, a mans 
flayer,an adulterer. Although that y ma⸗ 
ieſtie of God be offended in them all, pet in 
ſome of them thou ſinneſt ageinſt nature, 
thou ſnneſt ageinſt heauen and earth, tho 
ſonne it ſelfe is aſhamed to behold thy vil- 
lanie, and thou aſhamed to ſbewe thy ſelfe 
in light: in ſome, thy ſin is ſohozrible, y 
if man do winke, pet p earth will cry out 
fo2 vengeace, Foz ſome, Cities 4 towns, 
ficldes, cuen paradiſes, foz ſome, ö whole 
woꝛld hath bin deſtroyed as you reade, W 
other god hath moꝛe mercifully dealt, And 
thall we ſay, that bicauſe the long pati⸗ 
ence and mercie of God doth giue vs time 
to repentance, therfoze theſe ſinnes Þ wer 
cont deſerue not puniſhment 2 That by- 
caulc he ſone pardoneth them to his, ther⸗ 
foꝛe their rewardis not death: Foz ſo you 


0117.4 est deuia dignum, veniall ſinne ok his 
nature is woꝛthy pardon. A ſinne it is, an 
ercing 4 wandzing fro the will of God, a 
deturning from his ways (foz ſo doth this 
woꝛde Chot asu) and yet fozſothe he 
map 
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A ſtand in his owne iuſtice with God:? 
and ſay vnto him, J am woꝛthy to be par⸗ 
doned? A wound which needeth not to ber 
wꝛapped, a ſoꝛe ful of cozruption Þnedeth 
no emplaſter:a ſwelling that nedeth not 
to be mollified with oyle, a ſick ma which 
needeth no Phiũitid: wel we ſhal haue fur- 
ther occaſiõ to ſpeak of theſe moꝛe at large 
hereafter. We wil now come to pour rea⸗ 
ſons you bzing to confirme pour doctrine. 

Let vsconterre herewithall two ſayings 
of the Scripture: the one of S. Iohn which 
ſayeth as well of himſelfe and of cuery iuſt 
man, as of the ſinner. Si dixerimis. &c. If 
we ſay that we haue no ſin, we deceyue our 
ſelues and the truthe is not in vs: meaning 
that the iuſteſt man alyue is not without 
ſinne. Nove, if this ſinne be as M. Goughe 
teacheth, deadly, mortal and damnable ſin, 
whiche ſeparateth the ſoule of man from 
God, and condemneth it to hell fire, let vs 
ſee how a mã may be called 1uſt, which day- 
ly committeth ſuch damnable ſinne. 

This place maketh moꝛe ageinſt you, 
than with you,you wil not ſay J thinke p 
D. John was one ol p moſt grieuous ſins 
ners, p he was an adulterer, a dzonkerd ec. 


A. ii. And 
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And pet was he a ſinner as the iuſteſt ma 


is, pet ſinned he. vij.tymes, and lacked ths 
glozie of God. And of the ſame ſinnes, hs 
ſpake in that ſentence , of the ſame ſpake 
be in the ſentence befoze,ſaping ; And the 
bloud of Chriſt lis ſonne clenſeth vs from 
all our ſinnes. And in the ſentente after: lt 
we acknowledge our ſinnes, he is faithful 
and iuſt to forgiue vs our ſinnes, and to 
clenſe vs from all vnrighteoulneſſe. He c- 
pꝛehendeth him Fife in the number and 
ſayeth, clenſe vs from all, forgiue us all our 
ſinnes. Then belike the ſinnes of ©. John 
had neede of it: It they had nerde, why was 
it? Was it not, bicauſe that / pendium pec- 
cart mors eit / the wages of ſinne is death? 
But peraduẽ ture he did not acknowledge 
theſe foꝛ any ſinnes. Then by pour conclu⸗ 
ſion he had no ſinne. Take herde of that, ik 
vou ſay ſo, he wil anſwer you ſtraight, vou 
arc a lier. But you can not ſe, how a man 
map be called iuſt, which daily cõmitteth 
ſuch deadly linne. You ca not ſee how Das 
uid ſapth. Heart guors remiſſe ſunt iniquit a- 
res & quorum tecta ſunt peccata, bleſſed are 
they whoſe iniquities are foꝛgiuen, and 
whele linnes are couered: And pet, 2c wrres 
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n iudicium cum ſerno tuo, Domine, quia non 
iuſtiſicabitur, in conſpectu tus omnis viuens, 
enter not into iudgemẽt with thy ſeruant, 
O Lo2d, foz in thy ſight ſhall none lyuing 
be iuſtiſied. Danidtelleth you in an other 
place, the iuſt man falleth,but he riſeth vp 
again. He repenteth him ſelf,and flyeth to 
the mercy of God, and he doth foꝛgiue him. 
After this you come againe to the plate of 
Luke cocerning Zacharie and Elizabeth: 
touching which place bicauſe J haue an⸗ 
ſwered it befoze,J wil ſay nothing: but bes 
ſides I there alleaged both out of % a or- 
dinaria Theophilact and Iuſtinꝰ Martyr, J 
will now alſo refer you to lerom aduerſus 
Pelag. ad Chte. where you ſhal ſe, whether 
any ſuch thing be to be concluded 02 no , x 
take hede you be not a Pelagian in that 
point , As foz the contradiction you there 
ſpeake of, which foloweth of theſe two pla 
ces conferred togither,if M. Goughs expo⸗ 
ſition do ſtand: there is none, moze tha fo⸗ 
loweth of pour wozds. Foz as you ſay here 
alter, peraduentute againſt your will bi⸗ 
cauſe Auguſtin enfozſeth you thither, you 
mult ſap fo2 the leaſt ſin you can deuiſe, 
forgiue vs our treſpaſſes: if you didtreſpaſle 
him, 


1 
g 
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bim, vou were not without blame. Do you 
make a contradiction againſt pour ſelf,foz 
that you ſay,a iuſt mats without blame, ⁊ 

yet be muſt ſay foꝛgiue me. The truthe is 


. as I(aid(P. Fecknam)there is no contra⸗ 


Lac 1. 


diction, toſay a mi ſinneth damnably, and 
therfoze in conſideration ot his own doing 
wozthy to be condemned: pet being pardo⸗ 
ned by the free mercy of Chzilt,he is with⸗ 
out blame. As the Apoſtle ſayeth,who can 
lay any thing to our charge ? not reſpec⸗ 
ting that,that we are,but that,that we re- 
ceiue. And ſo J truſt I haue ſufficiẽtly an⸗ 
ſweared you foz that place. 

To this may bee added the place of &. 
James:where he deſcribeth concupiſcẽce to 
make a ſin in vs beſide mortall fin, ſaying. 
Concupiſcentia cum conceperit, &: cocupil- 
cẽce when it hath conceiued, bringeth fortli 
ſinne, but ſinne whe it is finished begettetl 
death. Signifying hereby that ſinne is then 
mortall & deadly ,when a man comitteth it 
with atul conſent & other circũſtãces. For if 
alight paſsion or a carnall thought ſtcaleth 
ypona man by ſodein delectation without 

conſent, the ſame is not a ſinne, which en- 
gendereth death, but a veniall finne. 
D, James 
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H. James his purpoſe is not as you ſay, 
to ſhew how cocupiſcence maketh a ſinne 


velides moꝛtal ſinne, neither ca you pꝛoue, 


by this place, that which you graunt that 
concupiſcence is a ſin (although it be true.) 
£. James goeth not about here to ſhewe, 
when ſnne beginneth to be a ſinne, to be 
taken and eſtemed ſo befoze God: But to 
ſew, when it commeth foꝛth and whence 
it pꝛoceadeth, that he might againſt the 
falſe ſurmiſes of others, ſhewe, that their 
ſianeand tempting , pzocedeth not from 
God. His oꝛder is this, The conſummati⸗ 
on ok ſinne pꝛocureth Death euerlaſting: 
ſinne pzocedeth from vnozdinate deſires, 
vnoꝛdinate deſires from concupiſcence. 
Therekoꝛe in that, that men are condems 
ned fo their finnes, they receiue but the 
frute which they bꝛought fozth the ſelues: 
and therefoꝛe can they not caſt any fault 
on God. Can pou now thẽ pꝛoue by this 
place, that either concupiſcence is a ſinne 
which {deny not) eyther that it is not a 
moztall finne 2 Out of thys place J ga⸗ 
ther, that my condemnation is of my ſelk: 
I canne not gather that Concupiſcence 
13 a Dinne, but onely by a conlequent, 
bicauſe 
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becauſe it bꝛingeth foꝛth ſinne. Foz ſuch 
as the frupte is, ſuche is the tree, and ſo 
may I conclude agapne, The fruyte is 
damnable,therefoze the tre, But here 4 
Exod.20. do gather it, Ns cõcapiſces. Thou ſhalt not 
couet, and ſo bicauſe it is a ſinne, A cons 
Eze.18.20. clave it is moztall, Anima que peccanerit 
ipſa morietur. The ſoule that ſhall offend 
oz erre, the ſame ſhall dye, Foz the woꝛd 
the Pꝛophet there vſeth hachoteth ſigni⸗ 
fieth but a miſſing and an erring from 
that he is directed vnto , whiche is. 
Thou ſhalt loue the Loꝛde thy GOD 
| with all thy harte, with all thy Boule, 
n. 20.15 qc.(0 read w in the ſcriptures, all theſe 
wh | could fling ſtones at an haires bzeadth, 
REI; Rom. 7. ve lo iachati, and not faple. And Paule al- 
4 
WR 


ſoſpeaking of hiin ſelfe,and not ſinning 
any other moztall ſinne, ſapth. Q me 
liberabit de corpore mortis huius, who ſhall 
ly deliuer me from the body of this death? 
Sum. Ray - Whether you make your veniall ſinne a 
lf _ fayling oꝛ no, Jreferre it to your conſci- 
ande once, Dome of you wzyters ſay thus, 
l e tun veniale eſt quod cum voluntat is 
deliberatione inordinata homo committit, ve⸗ 
niall inne is that, which a man n_ 
te 
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2th by an vnoꝛdinate deliberation of his 
will? what they are he rekeneth vp there, 
as when a man eateth anddzinketh moze 
than he needeth pf it bee by chaunce, when 
be ſpeaketh moze than he ought,oz holdeth 
bis peace moze than is conueniegt : when 
be vereth the poze deſiring almes out of 
time. The vſe of a mans owne wife other 
wiſe than the inſtitution of God is: dzuns 


kennefle,yf it bee not to often. Foz of na- $ lategra- 


ture it is no deadly ſinne , ⁊ ſuch like, And 
as you put in a lighte paſsion or a carnall 
thought, ſtealing vppon a man by ſodayne 
delectation. Theſe and ſuche others are 
your veniall ſinnes, ſuch ſins as are woz- 
thy pardon of their owne nature. Is dzuns 
kenneſſe but once done wozthy of pardon 
by nature: Js making whozedome of ma⸗ 
riage a ſinne wozthy pardon euen of na- 
ture? Js vering the afflicted,a ſinne to bee 
pardonedeuen of nature? is the enimitie 
of God , a ſinne wozthie pardon euen of 
nature: Paule ſayth that a dꝛunkerd, an 
adulterer ſhall not inherite the kingdome 
ol Meauen. What Chziſte aunſwereth 
them that are ſuche to the poꝛe. /re male- 
art in ignem æternum, goe ve curſed into 
euer⸗ 


Ser. 3 4. de 


voca. Pats 


Ap. 
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euerlaſting fpꝛe, will tell you : That, 
that is of the fleſh diſpleaſeth God , the 
ſcripture telleth pou alſs: what the diſ- 
pleaſure of Ood is, the whole ſcriptures 
teach you, Do not you faple thinke you 
in theſe and ſuche like, from the will of 
your heauenly father?S. Auguſtine ſapth 
that theſe things pertapne ad corruptio- 
nem Templi Dei, tothe cozruption of the 
temple of God: not one!p the moze grees 
uous ſinnes, but the leaſt, S. u, vobes 
immoderatio de vſii tote conceſſ.mum rerum 
vite humane inſirmitate irrepſerit, yk any 
immoderatenes by the vſe of thinges 
permitted vnto pou, do creeve into pou 
by the frayltic of mans lyfe, 2 Vn 


1.Cor.z.17 Pertinet ad corruptionem Templi Dei, Be⸗ 


cauſe it pertapneth to the cozruption of 
the Temple of God, 7zenere, hold pen, tt. 
And make you a ſmall thing of the mar⸗ 
ring of the temple of God? Qui templum 
Dez corrumperit, corrumpet illum Deus. & 
ſapth he. Be that marreth the temple of 
God, Sod will marre him. What meas 
neth that, corrumpet illum Deu, God will 
marre him: thinke it bee not very farre 
from death. Mell let vs ſ& what you 
bzing 
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To this place alludeth S. Auguſtine, To · y. lib. 
where he ſpeaketh of concupiſcence that 2. conti. 
remayneth in thoſe whiche bee regenerate, Iulianum. 
ſaying: Ab illo rebellante, && ſi non lataliter, g.? 85. 
ſed verialiter tamen vincimur. That is, of 


that ſinne concupiſcence rebelling againſt 
vs, we be ouercomed, although not deadly, 
yet venially. It followeth, & in his contra- 
humus, vnde quotidie dicamus, dimitte nobis 
debita noſtra. And in theſe (veniall ſinnes) 
we gather, by meanes whereof we may ſay 
daily. Forgeue vs Lord our treſpaſſes. 

H. Auguſtine in deve ſpeaketh of 
ſuch remnaunts of oꝛiginall ſinne as re⸗ 
mayne in the elect after they bes regene⸗ 
rate, whercof S. Paule ſpake. Caro cou- 
cupiſcit aduerſus ſpiritum. The fleſh coue⸗ 
teth agaynſt the ſpirite: and ſapth, that 
wee are ouercome of this remnaunt not 
deadly, but venially. The reaſon is in 
S. Paule. Becauſe there is no con- 
demnation to them whiche are in Chꝛiſt 
Jelus, and that that relique is not able 
to bzinge fozth any ſuche Sinne in the 
elede, whereby he may be condemned, 
yet 
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pet notwithſtanding, leaſt we ſhuld think 
ourſelues not to be indetted oz endaunge⸗ 
red by this meanes vnto God, thus much 
we get, ſayth he, that we mult nedes ſay 
euery day, koʒgiue vs our treſpaſſes. And 
be ſheweth not in this place, what it is in 
it ſelle, but what it is in the electe. S. Au; 
guſtine in an other place calleth theſe /-- 
14 peccata, light ſinnes, not ſimplie but 
comparate,by compariſon, D\the ſinnes of 
this lyfe,ſayth he, © «4am grauia & mor- 
tifera ſunt quæ mſi per vehement iſſimam mo- 
leſtiam humiliationis cordis, & contritionis 
ſpiritus, & tribulationis pœnitentiæ non re- 
laxantur. Hec dimittuntur per claues Eccle- 
fie. Dome are greiuous and deadly which 
are not releaſed but by moſt vehement 
ſozowe of humilitie of the harte, and con⸗ 
trition of the ſpirit, and tribulation of re- 
pentace, Theſe are remitted by the keyes 
of the Church. Sant autem lenia peccata & 
minuta, quæ deuitari omnins non poſſunt que 
quidem videtur minora, ſed multitudine præ- 
munt : There are light ſinnes and ſmall, 
whiche can be eſchewed by no meanes, 
whiche trulie ſerme to be leſſe, but they o⸗ 
uercharge by reaſon of the — 
nd 
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And marke this by the way,. a moſt playne 


contradiction to your fir it queſtion: Q Aug ſer. 3 
aeuttar i non poſſunt, Which th not be eſche⸗ hoc dicit 
wed: and e qurbe ron potest iſta vita du- Moles, 


c:, without the whiche this lyfe cannot be 
lead, and pet you ſay,the comaundements 
map be fulfilled, /e m:plere Legem, to be 
able to fulfill the Tawe: is, /e von con- 
capiſcere.to be able not to touet c2 luſt. No 
pores non 6on:cuprſcere thou art not able not 
to couet o2 luſt, Age. ven pores Legrm im- 
pler: ,theretozc theu arte not able to fulfill 


the Lawe. And ſo might you baue bad re- Luk. 12.17. 


gard to Thziltes woꝛdes, 4p1d homines 
npoſſibilia ſunt , apud Deum poſſibilia ſunt, 
thoſe things whiche are impeſſible with 
men, with GO D be poſſible , And a 
little after ; S« ergo quanitits munuta ſunt 
15 & pectata, tamen quia multa ſunt , t con- 
gregata aceruum fac tant uo te premant, bo- 
nus e#F Deus qui etiam ipſa dimit tit, ſin e qui- 
bus xon pote#t u a vita duct : Mo then al⸗ 
though theſe be little ſinnes, pet bycauſs 
they be many,that thet being gathered toy 
gither make a heape to onerp2cſle thee, 
God is god who fozgiueth the alſo, with⸗ 
out which this lyfe can not be paſſed, 2 

B.). x 


Aug. To. 3. 
de ſp· & lit. 
p. 28. 
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ke by this place, that remiſſion is giuẽ fo 
them both, and debtes they are both, But 
bicauſe he is moze readie to fozgine the 
one than the other, he calleth them in this 
place, 27ani4 & leuia. grituous 02 weighs 
tie, and lighte : in other places venalua & 
letalia, venial and deadly. A wis pou know 
that theſe woꝛdes be ol compariſon, and 
not de ſumplici existentia, ag the Philoſo⸗ 
phers call them, that is, to declare what 
thoſe ſmaler faults be of their own ſimpls 
exiſtence, oꝛ pꝛoper nature. J cannot tell 
how little pou make of remiſſiõ of ſinnes. 
But by his ſimilitude he bzingeth, they 


would kill you , if remiſſion came not the 


ſoner, And in the ende, (as J alleaged bes 


foꝛe) of his ſermon , he concludeth that by⸗ 


cauſe they deſtroy the temple of God, they 


ſhould take herd and be readie to cry and 


call, Forgiue vs our treſpalles, 


Ageyne, i in his Booke de Spiritu & lite- 


ra, het writeth thus of veniall ſinnes: Sicut 
non impecliunt a vita eterna iuſtum. oC. 
Lyke as ſome veniall ſinnes doe not let a 
uſt man from ly fe euerlaſting, 
the which this life is not led: 80 omg good 
workes ,do nothing prolite a wicked man 
vnto 
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yato life euerlaſting without the which the 
lyfe of euery naughtie ma is hardly found. 
Nou may ſee by this place and by the cb⸗ 
pariſon he maketh,that bothe this place # 

the other you alleaged befoꝛe, are ſo to bee 
expounded and taken as J haue ſapde. Foz 
ſurely no ſinne is able to caſt the childe ot 
God, whom he bath eleded ? chaſen, out of 
the fauour of God, out of the kingdome of 
heauen, which is bis inheritance gotten x 
giuen him by Chziſte. v oꝛ the counſels of 
Godare without repentante. So likewiſe 
it hall auayle the wicked nothing at all, 


de bath ſome god wozkes.' Foz he is the 


wzath, the ſonne of perdition. As 
lte of youre reaſoning, J let it 
paſſe: you may thinke with pour ſelf how 


weil you deale making ſuch Arguments: 
'|theſe ſins are not deadly to the elect t tuft: 
Therkoze theyare not deadly: a/ec7do 44- 
 [arete ad primũ negatiuè: Soc rates no eſt Ph- 
c. ſep. academic, ergo, nõ eſt Philoſophus:S0- 


crates is no Aeademical Philoſopher, ther⸗ 
ſoze he is no philoſopher, o: Fekna was 
ot Abbe: of Oc, therloꝛe he was no Ab⸗ 
dot, foʒ you haue bought neuer a place di⸗ 
ealy pꝛouing what they are in theſelues. 
B. i. hat 


Whatthe "i= libertie of bis Goſpell,which is free remiſs 


conſiſteth. ter the ſpirite and nat after the fleſhe. Jt 


An anſwer to M. Fecknams 


Mhat pou could bzing oute of Luther, J 
know not, when 4 le it, 4 will anſwer it 
if 4 ca. Von iurauui im verba Lutheri, I haue 
not ſw62ne to credit euer wozoß Lutcher 
wziteth. And ſure it is, ſome thinges he 
wꝛitte extãt in pꝛint, befoze he was well 
perſuaded in many points of ſoũd doctrine, 
Now, touching pd auſteritie of P. Gough, 
G O D make vs all ageinſt vice auſtere, 
and not to flatter our ſelues in our toncu⸗ 
piſcences : we can not hate ſinne to much, 
no; cõdemne ſinne to grienouſly, J would 
J might, 4, by the woꝛde of God. perſuade 
my ſelfe that ſin were no ſinne, m might 
line moze at libertie. But pet A think my 
ſcife bliſſed that he bath called o the 


& ſion of my linnes e ſinful lyfe in the bloud 
r of Chiilt Zeſus,anda calling to walke af 


is time and higbe time foz vs (H. Feck- 
nam) to beate downe ſin, and not to ſecke 
meanes howe we may cloke ſinne. Let it 
appeare in his owne nature, that we may 
be aſhamed of him: put not a Lyons ſkin 
vppon an Aſſe. Call white, white: and 
blacke, blacke ; god, god: and bad, _ 
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Do ſhall we take herde, that we fall not 
to olten: and ik it can not otherwiſe be, 
but we muſt fall ſeuen times, pet that we 
map learne to feare thereby, and not to 
make a fleabyting of it. If we do ſo, we 
Wall ber moze like to Abell than Capne : 
to Aſaac, than Aſmaell: to Jacob, than C- 
ſau: to John, than to the Phariſies: to 
Aiman Peter than to Simon Pagus: to 
John than Judas; in no miſer able ſtate, 
in no tuill condition, in ſtate of ſaluation 
nat perdition, C iſt of his mercie relea⸗ 
ſing our inſirmities. If the iuſte man did 
fall only, it there were no mo2e but ſoz 
that i ſinned 1 ſinned deadly: then were 
tano iuſt man, ban were he in as cuill 
caſe a8 aν/Y and heathen people. But 
in that he falleth and ryſeth vp agepne, as 


Dauid taacheth vs he is better than Fay - Pl. 3 7. 24. 


urs, better than the Beathen: as god as 
Mabel, as Iſaae as Jacob, as Joyn,as Oi 
mon Peter, and John agepn: he is, I ſap, 
not withſtanding al theſe falles, the felow 
of angelles, the child of God, x inheritour 
of the kingdome of heauen. Why 2 Bp⸗ 


cauſe he hath ſpoken by the mouth of bys Pal. 37. 24. 


* Ippol, lo iutall. Ye ſhall fall 
N. lij. but 


Ananſwerto M.Fecknams 

bat he ſhal not be caſtaway:andas $ wile 
ma ſayth,Scheba ippol tzaddik valam ſep- 
ries cadet iuſtus ſed ſurgre: the iuſt man hal 
fall.vij.times,but he ſhall riſe. As faꝝ this 
woꝛd Naphal,to fall, it caryeth with it a 
moꝛe weightter ſignification than pou al 
ledge. All theſe things being conũdered, it 
is no euill way to pꝛeach repentance, and 
pet ſay that all ſinne ot it ſelſe is damna 
ble : to exhozt to god wozkes, and pet to 
teach a man not to pꝛeſume of his owhe 
wozks as to giue part ofhis ſalaation , ſe⸗ 
ing that ths whole is wzought by Coy 
his death, and applied to vs by ont faiths 
to erhozt all men to pʒayfoʒ eche other an 
pet not to ſpoyle Cbꝛiſt᷑ ot the office ofthis 


mediatozſhip , which is taken away by . 


the pzayer to Siinctes:4 to erhozt men cs 
kepe Gods commaniidetttents,and yot to 
teach y they be impollible : that ſeeing our 
owne weakneſſe thzough ourowneſinne, 
we map lie to bis metep, and lay: Q quod 
iubes, & tbe quod vic, gius what thou 665" 
maundeſt, and command tubat thou wilt 
So ſound Doctrine as this is, Godgiis 
grace to all his miniſters ta peach, i vou 
toembzace;that they with their pzeching; 
and 


/ 
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and you J with our folowing may gloꝛi⸗ 
fie dur father which is in heauen. 

Thus haue J in few wozdes anſwered 
your cauilling arguments and counterfet 
ſtuſfe as time did ſerne me:if not ſo amply 
as A might, pet ſuffictent fo thoſe pou 
b:onght, framing my anſwere ſhoztly ta 
pour argumet, And as you vniuſtly lay to 
. Ooughs charge contradiction to pᷣ holy 
ſcriptures, to the fathers, and to haue no- 
thing toftadvpon but oll hereſie; reuiued 
as of the Aan hes, Euncnius, Vigpilant ius x 
TJounin:y haue and do lay to pour charge 
iuſtly, contra diction tothe ſcriptures, falſe 
alleaging of doctoꝛs to no purpoſe, ſuch ſiẽ⸗ 
der, ſuch childiſhe,ſo againſt all arte t rea⸗ 
ſon in (os mug of your talke, as any Bop 
might haue bin aſhamed to haue vled the 
like. J haue, and do, Aſap, lap iuſt ly to pour 
charge your falſe burdniig him with thoſe 
foꝛeſaid hereſies, as vnfit as viaptly layd 
againf him, as any thing could be. 4 can 
not ſ& why in theſe caſes you myght not 
as well haue blamed him to be an Ar- 
r1an;A Sabellian, and what you will: as a 
<Mamehear , an Eunonan, u Utgantian, 


a Ju 
E. iiij. Now 


n anſwer to M.Fecknams 


Now when you haue done all this, ag 
though you had atchicued a notable-feate, 
you require of their wozſhips a thing rea⸗ 
ſonable (as you woid make it); you might 
not be cnfozced tocozae to ſecmõs:a thing 
as you ſay, againſt all fozmer example, a 
thing as true as the reſidue . Did you nes 
uer read Augulline to Vincentius, againſt 
the Donatiſts conterning this matter? If 
you did not, J pardon your ignozance : Ik 
you did, J wil not ſpare but tel yon of your 
vntruth. Do pou not read in bis Epiſtles, 
cum haretic eſſe vi agedum, that heretikes 
mult be dealt with by fozce 2 Do you not 
remember that be ſapth, it did gad to the 
Churches in his time. That the Donatilts 
were conſtrained by authozitir tothe ems 
b:aling of chili ian religion, and there re- 
heaſreth divers ol their gratulations Do 
you not remember that he ſayth, not to do 
it is malum promala reddere, tu gute euil 
faz euill? Do vou not remember; that be 
ſapeth, s cluw eſt cam ſenrritare diligere 
quam cum lenitate decipere ? Wetter it is 
to 'oue with ſeueritie, than to deceiue 
with lenitie? And that it pertaineth to 
pʒinces: Do you not remiber bow he an- 

| (wereth 
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ſwereth that obiection, bicauſe there was 
none in the Apoſtles time: Do pou not re⸗ 
member the example ef Nebuchadnezer, 
which he ſapeth ſignified the ſtate of the 
Church in the Apoſtles tyme,x this now: 
When he conſtrained to Jdolatrie , howe 
the Apoſtles were perſecuted? When be⸗ 
ing turnedto God, decreed in his kingdom 
that whoſoeuer blaſphemed p Godof Sp⸗ 
dzach,Piſach and Abednego ſhuldbe woz- 
thely puniſhed, what pzynces ought nowe 
to do: Foz: then ſaith he, that ſcripture was 

verified, Q are fremuerunt gentes d Why 
did the Centyles tumultuouſly rage.tc. 
But now is fuliilled that, © preneepes et 
nutrices :#e;and Yziaces ſhall be thy nur⸗ 
ſes.Do-you not remember how be fayeth, 
c:patale w4tcium, puniſhmẽt ol death was 
appoynted by the law of the Cmperozs a⸗ 
gainſt p ſacrifices of the aganes? Do you 
not remember when he fayth of that, 9s 
noſtrum quis veitrums non laudat * Which 
of vs, which of you doth not pꝛaiſe it? Ds 
not you remeber how he ſapeth, that Con- 
ſtantine did decrer v commtorum res 12 0 
vendicarenturithat the gods of the conuic⸗ 
ted ſhould be chalenged to the common 
BB. v. treaſure? 


An anfwer to M. Fecicnam 


freaſure 2 Do vt not remember, that he 
was once in that errour, that they ould 
not bæ conſtrapned vntill he was conuics 
ted by examples of the pꝛoſite it did? Do 
vou not read in the ſame, that in matters 
of religion: M an ſuetudo que perdeir homi- 
nem crudelitas tft ſcuerit as que cuſtigat im- 
probum charitas e#t? gentleneſſe which de⸗ 
ſtropeth a mi is crueltie, ſeueritie, which 
chaſtiſeth a wicked mã is charitie? do pou 
not remember the ſimilitudes be victh 2 
| Epi 68.24 Do pou not remember that he-ſapth the 
Fi lanuar, Church of Cheiſt doth perſecute, ſhewing 
-» JU | it in the example of Sara? do von not re- 


| member, param dert m hbrarum ahi ab 

1 Imperatoribus conſtr uu, that by Empe⸗ 
. rours was appointed 02 decreed a puniſt⸗ 
ment oꝛ penaltie of ten pounds in golde, 
agaynſt the Donatiſtes? But pf it bee a 
thing ſo ſtraunge, agaynſt all exõpie: why 
did pou lo then vie it in Queenes Maries 
time, and ſo farre, that you contented not 
your ſelues to caſt them in pꝛyſon, to hals 
them to Bafſes, but to burne them alſo 7 
pr it had bin no moꝛe but your owe ex⸗ 
ample, you migbt haue bin aſhamed, to 
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t he | gine fo2th this rraſon Pou in your doings 
coulde bee called deftn/ores paces, prouiſores 
Eccleſre, defenders of peace, and gardians 
of the Churche. The Autenes grace that 
now is and her Lieuetenaunts are cruell 
vexers and oppꝛeſſours. But you ſhews 
your ſelfe as vou are, a righte Donatiſt 
both in pꝛofeſſion nowe, and in doyngs 
then. As they, when they accuſed Cæcihan, 
the Biſhop of Carthage to Conſtantine, 
and required to haue him puniſhed, then 
wers they 4eſrn/ores pacis M prouiſores Ec- 
cleſiæ defenders ol peace and gardianes of 
the Churche: but when they were ſerued 
with theyꝛ owne-ſaviſe , then they coulde 

erpout and ſape: Nn eſſe vi agendum, 
that there oughte to ber no dealing by 
ronftcainte, Suche were pour dopnges 
in QAucene Maries time, this is peur 

' | demaund and tatke nowe, What is this 
other, than as Lychemus . one ok thepss; 
and pour Paſter , ſapde of pou bothee 
Q u9d volumus, hoo fanttum ejt. That 

07 | ts help that wer will haue. As foz our 
| owne men, vou name Luther, Bucer, Bul- 
. — (not citing oz coting any theyꝛ 
wozdes 


An anſwer to M.Fecknams . - 


wozdes o2 one plate of their w2itings,) 
you might haue thus thought. That they 
wers of a moze gentle ſpirite than you 
were, and pet would they not haue an ob- 
ſtinate hereti que, maintepned neyther. 
Their moderation is god as they lear- 
ned of Auguſtine and others, in caſe they; 


gentlenelle might bee vſed. But ſeeing vou 


will not embzace p, t vou had the (marte 
you coulde, not complaine of contrarietie 
to our owne men ,nepther of iniurie. As 
foz example wee haue of you. Wee deale 
other wiſe with you , than you dealt with 
vs. Wee follow that god rule that Augu⸗ 
ſtine giueth , vou did it not. S/ terrerentur, 
& non docerentur, unproba quaſi dominatis 
videret ur, yt they ſhould be feared and not 
taught, it might ſeeme ag a wicked gouer⸗ 
nance. You haue bin taught, t are taught, 
No moze with ours but from pꝛyſon to 
fire. Therefoze as we do that, ſo muſt wa 
do that foloweth, Sed vun ſus ſi doc erentur & 
non terrerentur, vetuſtate conſuctudinis ob- 
durarent ur. But againe y# they ſhould ba 
taught and not feared, they would be bar 
dened with oldneſſe ol cuſtome. Do that 
what is done is but well done: and not a⸗ 
gapnſt 
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gaynſt example, as you ſay:yf woꝛſe were 
ſhewed, wer haue example to, both of Aus 
guſtine and pour owne doings, But this 
do not J wiſh fo2 , nepther woulde haue it 
ſhewed,God knoweth what J ſpeake, yet 
ſo much muſt J ſap, becauſe you pzonoke 
it,ſeming vnto me rather to ſcoffe at theſe 
wozſhipfull men, than otherwiſe hauing 
iuſt occaſion to tomplayne. Codgyue you 
grace to enter into pour (elfe,that ye map 
remember how you goe a ſtray , not wal- 
king in ſuch wayes as he hath appointed 
fo pou , that at the laſt you may ſake 
vnto him, you may repayze home- 
ward, ofter this your peregri⸗ 
nation, and he recepue 
you as a moſt 1op- 
full Father, 
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